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CHAPTER - I 


Introduction 
ey pe 


The concept of Dana is very ancient and it is considered to 
be highly meritorious. According to Romila Thapar, dana and 
dakshina of the Vedic period gradually led to the gifting of fields / 
lands to the brahmanas by the kshatriyas. Giving gift has been 
seen largely in the context of its association with religion, ritual 
and symbolism. The earliest references to dana as distinguished 
function in society can be traced to the dana-stuti hymns of the 
Rigveda. The gifts made to the brahmana priest by rajanya / 
kshatriya during this period were primarily cows and horses, etc. 
Among the gifts there is a noticeable absence of the mention of 


the land, quite evidently, since it was cattle that was synonymous 


with wealth. The literature of the later Védic period gradually 
introduces the change in the concept of dana. Here the 
appropriateness of the d&na and the faith with which it is given are 
emphasized and the place and time are made much more precise. 
It is said that the d@vatas and brahmanas should be propitiated 
through yajna and dana respectively. It is at this point, though in 
frequently, there is menton of fields and villages as appropriate 
items of dana. Romila Thapar points out that during this period 
there was a relative decline of livestock breeding and increase of 
agriculture. By the Epic period the donation of land becomes more 
frequent and points clearly © the establishment of agricultural 


economy.’ Lands and villages granted to brahmanas are called 


brahmadeya or agrahara 


Historically speaking, right from the period of the 
‘SStavahanas we get references to plethora of endowments made 
by the royalty and nobles. Many ‘Satavahana inscriptions record 
grants of lands of large extent to brahmanas ih order to enable 
them to perform the prescribed six fold duties, namely, 
Yajana, Yajana, Adhyayana, Adhyapana, Dana and Pratigraha. 
Similarly there are a large number of inscriptions of the succeeding 
periods which record the grants of villages to brahmanas and also 
to temples. The villages granted to brahmanas were known as 
Brahmadeéya or Agrahara and those gifted to temples are called 
Devadéya and sometimes Devagrahara. Obviously those villages 
had fertile land yielding good revenue. The term Agrahéra is 
variously interpreted by scholars. The first part agra means 
foremost, first, chlef and so on. The second part Aara Is considered 
to be a derivative of Sanskrit Ar meaning to take away. Some 
others have taken the second part as Shara and offered various 
Interpretations. K. Syamalamma in her thesis History of the 
Agraharas In the Andhra Country (from the earliest to 1500 A.D) 
dealt with at length the different interpretations by different 
scholars. K. V. Ramesh, on the basis of some copper plate 
charters from Madhya Pradesh, datable to 4"-5" centuries A.D., 


observes: “while the grants made to the deities are referred to as 


Devagrahara those made to the brahmanas are mentioned as 
Brahmadéya, Agrahara, Brahmadéyakul~agrahara, Brahmadeéy- 
agrahara, Chaturvidya-agrahara”. He proceeds to remark, “it is 
interesting to note that the spelling uniformly occurs In these 
plates as Agrahara, providing clinching evidence to the effect that 
the more popular form of Agrahara is but a later variation and that 
the word originally built from Agrahara, to indicate lands donated 


for the livelihood of the brahmanas.? 


The brahmadeyas were exempted from all taxes and 
bestowed with all privileges (sarvamanya). It may be seen from 
the Inscriptions of the early period that grant of land to individuals, 
who rendered service to the state in lieu of wages was a common 
practice. These are known as jivitam, vritti (service tenure). Unlike 
agraharas, the holders of the service tenure were required to pay 
stipulated taxes. They did not enjoy, as against brahmadéyas and 
devadeyas, right to donate, hypothecate or sell unless permission 
to that effect was clearly recorded in the deed of the grant. 
However, by the medieval period the practice of grant of service 


tenure was given up. 


As far as the Andhra-déSa of the early thedieval period is 


concerned It Is observed that the donation of small rural 


settlements as tax-free grants to brahmanas may have been 


prompted by the strategy of the donors to extend and strengthen 
brahmanical influence in and around the donated areas. It js 
interesting to note that one of the grants of Jayasimhavallabha I 
mentions an adivasa village of Plakki-vishaya.* It has been 
mentioned In this grant that the western portion of the adivasa 
village and sie of the fields in Gudivada which adjoined each 
other were constituted in to an agrahara. The term adivasa is 
understood as tribal settlement. This clearly indicates the 
acculturation of tribal settlements by converting them Into 
agrahara villages. This process of acculturation of pastoral villages 
suggest that the pastoral and agrarian economies co-existed. 
Further, this process also clearly led to the integration of these 
villages into the mainstream of peasant economic activity.° It is 
from the early medieval period onwards that rise in the number of 
endowments to temple vis-a-vis brahmanas can be noticed. 
Cynthia Talbot says that while we may doubt that the temple was 
the epicenter of medieval society, there is no question that the 
patronage. of temples was a highly significant practice with 
repercussions for many facets of social, economic, and political life. 
The desire to support the worship of temple gods resulted in the 
erection of numerous costly stone structures throughout Andhra 


and the allenation of substantial economic assets on their behalf. 


In the process, both the geographic and social landscapes of 
Andhra were considerably transformed. While the building of new 
temples reflected the agrarian expansion that was occurring in 
inland localities, it simultaneously stimulated more economic 
growth. Moreover, temples offered arenas for the formation of new 
socio-political identities, and the patronage of specific temples was 
often motivated by such factors. The patronage of temples can 
hence be viewed as both a symptom and a cause of the dynamism 
of medieval Andhra Society; It both reflected ongoing processes 
and helped shape their further evolution.® This is well manifested 
during the Vijayanagara period. The epigraphical evidence clearly 
points to the high degree of patronage enjoyed by the temples 
during this period. The liberal endowments in the form of villages, 
land income from tax, and temple articles and also additional 


structures helped it grow very rich, large and significant employer. 


It became nucleus for various religious as well as secular activities. 


The mathas attached to them grew as important educational 


centres, 


The period between the fall of the Kakatiyas and the rise of 
the Vijayanagara empire was marked by chaos due to the Muslim 
onslaught and the religious institutions like Agraharas and temples 


suffered grave set back. It is known that the Vijayanagara empire 


was founded to protect the Hindu-dharma which was at that time 
facing serious challenge from the alien forces. Naturally temples 
had a big role to play in this respect and several grants of land and 
villages were made to them to meet the ever-growing demands. 
Interestingly the: grants to brahmanas during the Vijayanagara 
period had come down drastically. It is against this backdrop that 
‘A study of Religious Endowments During the Vijayanagara 


Period’ (with reference to Andhra Pradesh) is taken up. 


The importance of the topic particularly lies in the fact that 


the temples became the most important socio-religio-economic 
centres deserving an in depth study. Further, in contrast 


to the Kakatiya period the Vijayanagara period witnessed more 
number of endowments to temples. Due to lavish endowments to 
the temples like those of ‘Sri Venkatésvara (Tirumala-Tirupati), 
Srikalahastisvara (Srikalahasti) and Varahanarasimha 
(Simhachalam), important temples became exceptionally rich and 
centres of not only religious but also social and economic activities. 


A study of Religious Endowments, in particular, of the 


Vijayanagara Period leads us to derive important conclusions. 
Previous Literature : 


Scholars have written the Andhra history taking different 


aspects like political, social, economic and religious into 


consideration. However, no exclusive work on religious 


endowments came forth. Though the work Pre-Colonial India in 
Practice by Cynthia Talbot (New Delhi, 2001), is significant, it 
deals with particularly Andhra country of the Kakatiya period. 
Needless to say, the rich data available for the period under study 
is yet to be subjected to thorough analytical study. The works like 
Peasant State And Society in Medieval South India (Burton Stein: 
New Delhi 1980), Religion in Andhra (B.S.L Hanumantha Rao: 
Guntur,1973), History of Agraharas in Karnataka 400-1300 A.D. 
(Leela Santhakumari: Madras 1986), The Struggle for Empire (ed. 
R.S Majundhar: Bharatiya Vidya Bhavan Series Vol.5, Bombay 
1979), South Indian History And Society: Studies from Inscriptions 
A.D, 850-1800, (Noboru Karashima: Delhi, 1984), The Kakatiyas 
(P.V. Parabrahma Sastry: Hyderabad, 1978), History of the Reddi 
Kingdoms (M. Somasekhar Sarma: Waltair, 1948), Andhra Pradesh 
Dévalaya ‘Sisana Samiksha: (S.S. Ramachandra Murthy, Telugu) 
Tirupati, 1984), Social History of Andhra Pradesh (N. Krishna 
Reddy:Delhi,2001) Recent Advances in Vijayanagara Studies 
P.Shanmugam, Srinivasan Srinivasan (Eds) : New Era publications, 
Chennai, 2006), History of the agraharas in the Andhra Country 
(from the earliest to 1500 A.D). (K. Syamalamma, unpublished 
Ph.D. Thesis, S.V. University, Tirupati, 1994). ‘Sri Kalahastisvara 
Temple (A Study Based on Epigraphs and Sculptures) (D.Kiran 


Kranth Choudary, Delhi, 2008), The Simhachalam Temple, 


(K.Sundaram, 1969). Inscriptions of Anantapur District : A Cultural 
Study (K.D.A.Victor, unpublished Ph.D. Thesis, S.V.University, 
Tirupati,2005), are some of the works which have some data 
related to the present study. However, as noted above, their 
contribution for the present study is meagre, because of the scope 


of these works. 
Sources for the Study : 


The Inscriptions, both stone and copper plate charters, 
numbering more than 600, bearing information concerning the 
topic form the data for the present study. These inscriptions are 
published in different volumes of Epigraphia Indica, South Indian 
Inscriptions (Volumes IV, V, VI, IX-2, XVI), Nellore District 
Inscriptions (Volumes. I-III), Inscriptions of Andhra Pradesh, 
Cuddapah District ( Volumes II and III), Copper Plate Inscriptions 
of A.P. Govt. Museurn (Volumes I and II), Inscriptions of Tirumala 
Tirupati Devasthanams (T.T.D) (Volumes II to VI), Epigraphla 
Andhrica (Volumes I to IV) are the primary sources and are of 
extreme value for the present work. Of the inscriptions, the copper 
plate charters shed much light on the endowments made to 
scholar-brahmanas. The Inscriptions noticed in the Annual Reports 
on Indian Epigraphy of Archaeological Survey of India are of less 
help as they are only ‘noticed’. The inscriptions are couched in the 


languages Sanskrit, Telugu, Kannada and Tamil. Almost all the 


copper plate charters are composed in Sanskrit (except while 
delineating the boundaries of the gift village or land) as the 
recipients were scholar-brahmanas. Copper plate charters 


recording grants exclusively to temples are very rare. 


Scope: 


As the very title of the thesis suggests only the endowments 
pertaining to religious activities are taken into consideration. The 
endowments made to temples and mathas and brahmanas alone 
are discussed at length. The endowments in the form of village, 
land, money and income from taxes and also temple articles find 
place in the discussion. The grants made for rendering services to 
the royalty or offices like dandanayaka and those granted to 
individuals who are not connected with any religious activity do not 
come within the purview of the study. The endowments made by 
all sections of the society including the professional groups like 
vipravinodis, religious groups like viramushtis and tribal groups 
dommaris are included. Here it may not be out of place to 
underscore the fact that vipravinddis, viramushtis and dommarits 
as donors for maintaining various services in temples do not find 
reference in the pre-Vijayanagara inscriptions. In this connection it 
is noteworthy that endowments for maintaining lamps and 
perpetual lamps (akhanda-dipas) which are recorded in large 
number of pre-Vijayanagara inscriptions, rarely find mention in the 


Vijayanagara Inscriptions. From the Vijayanagara inscriptions it 
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appears that conducting rituals, festivals and festivities and 
Offering sacred food for the gods in the temples found much 


favour. 


Methodology: 


It is noted above that there are more than 600 inscriptions, 
in different languages like Sanskrit, Telugu, Kannada and Tamil 
belonging to the Vijayanagara period which pertain to the present 
study. Of them a great majority of inscriptions records the grants 
made to temples and nearly only 100 to brahmanas. These 
inscriptions are studied in chronological order covering the 
Sangama, Saluva, “Tuluva and Aravidu dynasties of the 
Vijayanagara. The contribution of the royalty, nobles, officials and 
individuals for maintaining religious activities are also 


chronologically treated. The discussion about the endowments to 


temples during the reign of the above mentioned four dynasties 
begin with a brief history of the dynasty concerned and this is 
followed by the discussion on endowments by respective 
dynasties. Thus the political history of each of these dynasties 


serves as back ground for the core study. This helps us to 
understand the factors that played important role in the evolution 


of the endowments to temples. Interestingly this kind of treatment 
does not affect the study of different types of endowments, namely 


village, land, income from the tax and temple articles though are 


clubbed together in the present study. However, to enable the 
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scholars to have a clear picture that emerges from this study, 
separate tables showing the endowments of different objects are 
appended to the thesis and all the tables are in chronological 


order. Further, the tables give an exhaustive list of endowments, 


Here it may be noted that to avoid unwanted monotony and 
repetition only the endowments which are of considerable 


importance are subjected to the study in the two core chapters. 
The politico-historical events also justify this chapterisation. Thus 


the Sangama and Saluva come under one chapter while the 


succeeding is devoted to Tuluva and Aravidu. 


The endowments to brahmanas are far less compared to 


those to temples. Hence all the inscriptions recording endowments 
to them are studied in detail at one place and the necessity of a 


separate table in this regard is not felt. Since the historical 
backdrop has already been presented in the chapters pertaining to 


temples the same is not repeated in the chapter on endowments to 


brahmanas. 
Organization: 


The thesis is organized into five chapters. 
| 


The First Chapter is in the nature of Introductory and deals 


with the Importance of the topic, previous literature, sources, 


scope methodology and organization of work. 
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The Second Chapter is devoted to the study of 
endowments, by the Sangama and Saluva dynasties. The 
circumstances that led to the founding of the Vijayanagara empire, 
the religio-cultural activities of the Sangama kings, particularly 
Dévaraya II, are presented as prelude to their contribution to 
maintain temple services. This is followed by an account of the 


Saluva ‘usurpation’ of the Vijayanagara throne and_ its 


consequences, namely, the rejuvenation of the Vijayanagara 
empire. This is followed by a detailed discussion on the 


endowments of the Saluva kings which are noteworthy, inspite of 


their short rule. 


The Third Chapter begins with a narration of the 
ascendancy of the Tuluva kings to the Vijayanagara throne. An 
account of the internecine struggles within the royal house which 
finally led to the rule of Achyuta and Sadasiva In that order, and 
the influence of Aliya Ramaraya on the family feuds, geo-politics 
and the fateful Tallikota battle and its consequences is given. Sri 
Krishnadevaraya, the most illustrious emperor of the Vijayanagara, 
belongs to this dynasty. He made lavish endowments to several 
temples. Though his personal faith was ‘Sri Vaishnavism he 
showered his favour on Saivate and Valshnavite temples alike. 
With his death, a glorious chapter, not only in the political history 


but also the socio-religio-cultural history of South India comes to a 
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sad ending. Though Achyuta and Sadasiva succeded him, 
particularly the latter was only a king de jure and Aliya Ramaraya, 
the son-in-law of Krishnadévaraya was de facto ruler. Though on 
a lesser scale the temples continued to enjoy liberal patronage 
under the Aravidu dynasty which came on the political scene after 
the disastrous Tallikota battle. It was in a way last flicker of the 
once glorious Vijayanagara empire. The contribution of the kings of 
the Tuluva dynasty to the richness and the glory of the temples 
discussed in detail in this chapter. This is followed by narration of 
the efforts of the Aravidu dynasty, to revive the glory of the 
empire and continuation of endowments to the temples. With this 
the discussion on the endowments to the temples by the 


Vijayanagara empire comes to a close, 


The Fourth Chapter is devoted to the study of the 
significance of donations to brahmanas and the endowments by 
the Vijayanagara emperors to them. Here it may be noted that the 
endowments to scholar-brahmanas are largely recorded on copper 
plates and are in the nature of land and villages (brahmadéya or 
agrahara). Since the donations were to scholars par excellence in 
various disciplines including religious and secular, the inscriptions 
are mostly in chaste Sanskrit. The description of the donee- 
brahmanas gives us an Insight into the status of education during 


the Vijayanagara period. The gotras and veda-Sakhas of the 


donee-brahmanas are invariably mentioned in the inscriptions, a 
study of which reveals that majority of the brahmanas were 
Yajurvedins followed by Rigvedins. SAamavédins and Atharvavedins 
are extremely rare. From some of the gotras of the brahmanas it 
can be presumed that they migrated to Andhra from Tamilnadu in 
particular. In fact there was noteworthy cultural interaction, some 
times by way of migration, among all the three linguistic zones, 


namely, Telugu, Kannada and Tamil as never before. 


The Fifth and last Chapter is in the form of Summary of 
Conclusions. The gradual evolution of temple as religio-socio- 
economic centre can be vividly observed from the present study, 
Secondly, fairly a good number of temples of the Vijayanagara 
period continued to be in existence till today. Thirdly, the folk 
deities received liberal patronage of the Vijayanagara empire, so 
much so that many of them became economically rich and clearly 
betray the influence of Puranic religion on the mode of worship and 
offerings. Fourthly, consequent on the richness the temple became 
a large employer influencing and benefiting all sections of the 
society. Next, the donation of land and villages resulted in bringing 
vast extents of land under cultivation. Understandably they were 
provided with good irrigational facilities. Most of them were 
exempted from many taxes which resulted in the economic growth 


of religious institutions and individuals. This indirectly helps the 
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evaluation of the tax management and economic administration 
under the Vijayanagara. The concept of transfer of merit is another 
noteworthy feature. In numerous instances the dana was made for 
the merit of king, overlord, parents, brothers, parents-in-laws and 
like. This reflects the value attached to loyalty and family bonds. 
The joint family system was the order of the day and naturally the 
family bonds were strong, the elders were treated with respect and 
devotion and the younger with affection. Finally, irrespective of 
personal faith every king of the Vijayanagara empire paid 
deserving attention to maintain religious harmony in the land. 
Consequently, the temples of both Saiva and Vaishnava sects 


enjoyed equal patronage. The nobles and the common people too 


followed the example of royalty. 


In all, eight tables containing the details of the grants of 


villages, land, income from tax/money and structural additions - 
new constructions pertaining to the second and third chapters are 


appended to the thesis. This is followed by a Select Bibliography. 
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LSS ea 
CHAPTER - Il 


Endowments to Temples by 
Sangama and Saluva dynasties 


CN — — 


The early history of Vijayanagara empire still remains to be a 
matter of controversy. However, traditional literature and 
epigraphical data point to the fact that the empire was founded by 
Harihara and Bukka, the two Safgama brothers in 1336 A.D. 
Tradition attribute the foundation of the capital city to the sage 


Vidyaranya, after whom it is called Vidyanagara, an alternative 


name Vijayanagara. It may be noted that the latter became more 
popular in course of time. The circumstances that led to the 


foundation of the Vijayanagara empire are too well known to be 


recounted here. 


‘The name of the dynasty Sangama owes its origin to 
Sangama, the father of Harihara I, and the latter had four 
brothers, namely, Kampana, Bukka I, Marapa and Muddapa. It was 
his fortune that all the brothers actively assisted: the Harihara I, In 
this efforts to consolidate and expand the kingdom. Harihara I 


wasted no time to consolidate his position and organizing his 


kingdom with foresight and strategic skill. His rule started In 1336 
A.D and he shifted the capital from Anegondi to Vijayanagara and 
the construction which was completed by 1344 A.D. He gave much 
Importance to agriculture, an important economic activity, large 
extent of land were brought under cultivation and new villages 
were constructed. In this respect he must have received significant 


assistance of his brother Bukka I, as can be seen from the fact 


17 


that several villages were named after Bukka (Bukkapuram, 
Bukkasamudram, Bukkapatnam, etc.,). Due to the untiring efforts, 


marshal abilities and strategy of four brothers the Vijayanagara 


‘Kingdom’ acquired the status of ‘Empire’. 


Bukka, the younger brother of Harihata by his military 
success had already recognized as intelligent valorous and a man 
of strategic vision. As Harihara I died without issue, Bukka I 
ascended the Vijayanagara throne. It is during his period that the 
conflict between Bahmanis and Vijayanagaras started which lasted 
till the end of the Vijayanagara empire. Primarily, the bone of 
contention was the strategically important Krishna - Tungabhadra 
doab, with its impregnable forts of Raichur and Mudgal and places 
like Bankapur, the control of which would give the one an 
advantageous position over the other for the ultimate overlordship 
of the whole peninsula. The greed of the sultans at the wealth and 
prosperity of the Vijayanagara empire also dragged the two states 
into a long drawn war under the Bukka I, Insplte of brief intervals 
of peace the struggle between these rulers continued. Bukka 
waged a war against the Reddis of Kondavidu and annexed the 
regions of Ahobalam and Penugonda to his kingdom. His son 
Kumara Kampana scored a victory over the sultan of Madhura 
(1371 A.D) and consequently the whole of the Tamil country 


became part of the Vijayanagara empire. Justifiably Bukka I 
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assumed the imperial titles Maharajadhiraja, Rajaparamésvara etc. 
The Madhuravijayam authored by Gangadevi, the wife of Kumara 
Kampana (Karhpanna) gives a graphical detailed description of the 
conquest of Madhura by her husband. Of all the titles of Bukka, the 
one vedamargapratflishtapaka is noteworthy. His contribution to 
the growth of religious institutions, literature are well reflected in 
the contemporary literature and epigraphs. He was considered the 
real architect of Vijayanagara empire. He ruled till 1377 A.D. He 
was succeeded by his son Harihara IJ. Though he ruled for 27 
years (1377 to 1404 A.D), during his reign he consolidated the 
supremacy of Vijayanagara all over Southern India. Further by 
capturing Goa fort, he became the master of the entire west coast 
of Deccan. He was a worshipper of Virupaksha (Siva) he 
patronaged Vaishnavas and Jains alike his distinguished general 


Virugapa-dandanayaka was a staunch Jain. 


The end of the reign of the Harihara II marked the breakout 
of an internecine war, which lasted for a couple of years. Finally 
Devaraya I, the youngest son of Harihara I] ascended the throne 
in 1406 A.D and ruled for 16 years (1422 A.D). As Nuniz the 
Portuguese chronicler states that Bukka I and Devaraya I extended 
the city of Vijayanagara by raising new walls and towers and by 
strengthening the fortifications. But the great achievement of 


these two brothers was the construction of a dam across the 
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Tungabhadra, diverting the waters of the river in to the city. For 
several miles, a channel was cut out of solid rocks from the base of 


hills and it may be regarded as one of the most remarkable 


Irrigation works in South India. 


The Struggle between the Bahmanis and the Vijayanagara 
continued in his period. After a brief rule of the sons of Devaraya I, 
Devaraya II (Praudhadévardya) (1422-46 A.D) ascended the 
throne. He was by far the greatest ruler of the Sangama dynasty. 
He was involved in a series of battles with Bahmanis, Gajapatis 


and others. 


During the reign of Praudhadeévaraya, as K.A. Nilkanta Sastri 
observes, the Vijayanagara empire spread to the extreme South of 
India into Kerala. Further, the entire Andhra country, except 
Kaliiga came under his rule. Abdur Razzaq, the Perslan 
ambassador gives a glorious account of the Vijayanagara period. 
Devaraya’s contribution to the literature and fine arts is 
remarkable. He made lavish grants to temples which resulted in 
their significant economic development. He also granted several 
villages as agraharas to scholar brahmanas to enable them to 
perform the prescribed six fold duties? without any interruption. 
Devaraya himself was a scholar of letters and fine arts. With the 
death of Devaraya II a glorious chapter in the history of the 


Sangama dynasty came to an end. The successors of Devaraya II 
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were weak and were engaged in unsuccessful wars. The 
internecine wars and patricides led to the total collapse of the 


Sangama dynasty (1485 A.D), 


Savanna Odaya, son of Kampana and Mahgadevi, gifted the 
village NagUru situated in the division of Pulivendula-bhumi and 
two Khandukas of wet land under the tank of the village 
Chadupurela included in Mulikindu-bhimi for angarariga-bhogas 
of the god Bhalravadeva of Mdpuru for the merlt of his parents.2 
The gift is stated to have been made on Chaitra-pirnima. The 
inscription is engraved on the wall at the entrance into the 
mandapa of the Bhairavesvara temple at Mopuru (Pulivendula 


taluk, Kadapa district). 


It is noteworthy that during the Vijayanagara times many 


folk deities enjoyed the patronage of the royalty, nobles, officers 


and affluent sections of the society. Conscious efforts successfully 
were being made even from the early period to bring the folk 
deities in to the fold of Hindu religion. Temples were constructed to 
house these deities which were originally placed under a tree or an 
elevated platform or near an ant hill and were worshipped in 
accordance with Hindu system. However in conformity to the folk 
practices animal sacrifice and offering toddy were continued.? With 
the patronage of the above mentioned royalty and other additional 


structures like mandapas were built and lavish endowments were 
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made for maintaining Worship, sacred food offerings, burning 
incense,lighting perpetual lamps etc, almost on the lines of the 
é 

Saiva and Vaishnava temples of the purdnik religion. This is 


evidenced by the inscriptions of Vijayanagara period and they are 


discussed below at appropriate places. 


During the reign of Savanna vodaya one Kafichana with the 
consent of the merchant guild Nanadesi-pekkandru gifted tax 
Income derived from the weekly market held on every Friday 
(Sukravarapu santa) for maintaining the angaranga-bhogas of the 
goddess Irukala paramesvari.4 The insciption is engraved on the 


gate jambs of the Irukulamma temple. 


During the reign of Bukka I (1370 A.D)., mahamandalesvara 


Mangayadéva-maharaju gifted the village Namchanapalya to the 
god Ahdbaladéva of Bhojanampailli for the merit of his parents. The 
purpose of the gift was to maintain the angaranga-bhogas of the 
god. It is stated that the gift village was handed over to Nambi 
(Saiva preist) Naranadasi, who has to maintain the service to the 
god hereditarily. The inscription was engraved on a slab in front of 


the Narasimhasvami temple in Chinnadasaripalle, Kadapa taluk.° 


An insciption dated 1370 A.D records the gift of an oil-press 
for maintaining a lamp (divya dhara) to the god Gahg@Svaradéva 


by a private individual for the merit of his parents. In the 
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translation to this inscription, the expression divya dhara is taken 
to mean ‘oil bath’ but its probable meaning is ‘oil for the 
lamp‘,(divya is a Telugu derivative of Sanskrit dipa). The 
inscription is found engraved on a broken stone on a tank bund 


near the Gangadhara temple, obviously same as Gangesvara of 


the insciption, 


It is. a common practice that whenever a village is granted to 
a number of brahmanas after dividing It Into number of vrittis, one 
of them is allotted to the local deity. It is stated that Harihara II 
gave away the village after dividing it into 64 amSas (shares) of 
which 63 were given to the brahmanas. The remaining one share 
was divided into two halves - one half each was given to the god 
Kagava and Ramesvara of that village.’ The village granted was 
Kraku which is now known as Brahmanakraka, obviously as it was 
given away to as many as 63 brahmanas. This village Is now In 


Nellore district. 


The Tripurantakesvara temple at Tripurantakam (Prakasam 
district) is a famous Saiva pilgrim centre. Right from the period of 
the Kakatlyas it had received royal patronage, It continued to 
attract devotees and patronage during the subsequent centuries 
also. In 1386 A.D the mahapradhani Bhavadura Odeyalu, the 
mahapradhani of Harihara 1, purchased four tumus of land for two 
hundred Singaya-madas from Bhikshavritti Siddhayadévayangaru 
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of Tripurantakam and gifted half of it for raising Flower garden and 
the other half, which is paddy land to Tripurantakamahadeva for 
daily worship and food offerings.® The occasion of the grant was 
the 15" day of the bright fortnight of Karttika which is considered 
to be auspicious for the worship of Siva. The asikdle- pi and 


abhishéka are performed to the god Siva on this day with great 


reverance and devotion, 


During the reign Devaraya I, Goli Ahubhalanatha renovated 
the Bhalrava temple and built a stone prakara on the hill.® At his 
request, Alladaraju the chief of Sakali Pedda Kodlru granted land 
for raising a garden. It is stipulated that the yeild of the trees of 
mango, tamarind, arecanuts, coconuts as also the taxes 
arambhamu, koru levied on the garden would go to the temple of 
Bhairavadeva. The inscription is engraved on a slab lying near the 
temple of Bhairava on a hillock near the village Palugurallapalle 


(Badvelu taluk, Kadapa district). 


There are instances of restoration of grants to temples 
adhering to the original conditions and stipulations. An inscription 
from Tamballapalle (engraved on a slab set up infront of the 
Mallikarjuna temple, on a hillock called Mallayakonda, dated 1405 
A.D) records the nirijpa (royal order) issued by the king to 
Mayllappa, stating that the manya village 9Tammadiyahaill 


together with 25 varahas, being the kanike received on Givaratri 
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and other occasions in the temple of Mallikarjuna at Chandragiri in 
Marjavadi-nadu, be restored and continued as in the time of 
Kampanna-vodeya, Bukkanna-odeya and Chikkodeya and that the 
same be given effect to commencing from Tarana, Karttika'® (1405 


A.D), 


Another inscription from the same place and of the same 
king, dated 1406 A.D, records the gift of cows, land by purchase 
for three flower gardens, a lamp, a disc-bell, etc to the god 
Mallikarjuna of  Chandragiri by three sons of a 


mahanayankacharya.! 


A third inscription from the same place and bearing the same 
date registers that one of the sons of the same 
mahanayankacharya constructed a shrine to Virabhadra and a 
rangamandapa built for the temple of Mallikarjuna of Chandragiri 
and granted lands for a flower garden, cows and cash endowments 


for offerings to the delties for the merit of the Raya and the 


members of his own family.’? 


The folk deity Talakantamma is popular in the 
Jammalamadugu region (Kadapa district) from the Vijayanagara 
times Itself. It is interesting to note that the name of the village 
cnenethe temple Is situated is now called Devigudi, obviously 


after the Talakantamma temple. During the Vijayanagara period it 
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enjoyed royal patronage. An inscription engraved on a pillar set 
up In the courtyard of the Talakantamma temple dated 1406 A.D. 
records a grant of half of the extent of fields of the village 
Danavulapadu to the temple of Talakantidévi by the king Devaraya 
I, on the representation of the priests (tamballu) of the temple, on 
the occasion of lunar eclipse. On the orders of the king, the officer 
Nagappa-dandanayaka executed it. The gift is made for conducting 
angaraniga-bhogas and amritapadi of the goddess for the merit of 
the king.’? Construction of shrines and temples to Anjanéya and 
Rama had been more favoured in the Andhra country particularly 
during the Vijayanagara period. A damaged inscription from the 
Anjanéya temple at Gaunuvaripalli (hamlet of ondapttam: 
Hindupur taluk, Anantapur district), dated 1408 A.D records the 
grant of a village (name is partially lost) along with its toll 
revenues for the maintainance of dhupa angaranga-bhoga, etc. of 
the god Hanumantadeva. The inscription refers itself to the reign 


of Dévaraya I."4 


An inscription from Gundluru (Kadapa district) is of 


considerable interest. It records that during the reign of Devaraya 
(probably Devaraya II) Narasimhapregada, the pradhani of the 
local chief Sammeta Rayadeva-maharaju, who was administering 
Gundluru in Pottapinadu, made a grant of land and taxes for 


celebrating the tirunallumahotsava of the god Lakshminarayana 
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perumallu of Gundluru. The details of the endowment are as 


follows: 


1, AS much 120 kha (khanduka, same as putti) of wet land 
for the sacred food offerings at three times in a day (i.e, 
morning, afternoon and night). 


2. Seven perpectual lamps and land for their maintenance. 


3. The tax incomes from gutta, Koluchu (tax on paddy), 
siddhayam (fixed revenue), kattiga, talarikam (tax levied 


for maintaining the village watchman). 


Magama (voluntary contribution) and goamacvieve (tax for 
maintaining village administration) and an oil press (nuvula- 
ganuga) obviously for maintaining the seven lamps noted above. It 
Is apparent that the source of the entire endowment was from the 
village Gundluru itself as the donor was the administrator of that 
village. Further the gift lands were capable of yielding crops twice 
In a year, once in Vai$akha and next in Karttika (VaiSakha- 


bhagam, Karttikaya-bhogam). The endowment is stated to have 
been made on the occasion of Makarasankranti. The inscription is 


found engraved on a stone set up in the compound of the 


Lakshminatha temple obviously same as the one mentioned In the 


inscription. 


va 


It is noted above that Bhavadura odeya made certain grant 
of land to Tripurantakadeva during the reign of Harihara II (1386 
A.D), Again in 1423 A.D.’® one Nagayamatya, described as 
upapradhana-agraseéna, purchased a piece of land of one 
kesaridrona (kesariputt?) in extent for three hundred nishkas (i.e. 
madas or varahas) from Kumara-bhikshavrittisvara and gifted it to 
the god Tripuraintakéévara and the goddess Tripuramba for 
maintenance of daily food offerings. The occasion of the grant was 
the day on which the sun entered into makararasi i.e. 
Makarasankranti (perhaps the mrigarasi) mentioned in the 
inscription stands for Makararasi. It is noteworthy, that in 1386 
A.D as well as 1423A.D. the gift land was purchased from the 
Bikshavrittis, apparently, the Saiva pontifs had large extents of 


land under their possession with the right to sell. 


It is noted above that the folk deities also enjoyed royal 


patronage and reference was made to gifts given away to them. 


We come across a reference to a grant made to the godess 
Gangaparameésvari of Donakonda in 1428 A.D.’” It is stated that 
Ramayadeva-maharaju, a nayankara holder, gave away a certain 
amount of paddy due to the state to the goddess 


= =~ 7 
Gahgaparamésvari!® which mentions the name as Kalaparamesvarl 
is incorrect. The goddess is referred to in the inscription as 


Paramesvari and Gangaparaméévari. The inscription is from the 
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Gangamma temple in the village, Donakonda, obviously identical 


with the deity mentioned in the epigraph. 


The Saumyanatha temple at Nandaluru (Kadapa district) is 
known for its architectural and epigraphical wealth and it enjoyed 
the patronage of the kings of different dynasties over centuries. 
The inscriptions from that temple refers to the god as 
Chokkanatha-perumal. In 1433 A.D the reddis of Pottapinadu, 
Prolinadu, Lémbaka, Tallapaka, Tanguturu and Obili and aSfesha 
vidvan-mahajanulu granted the income from the taxes visabadi- 
pannu, kanika, kappalu, vetti-vemi, asavrayalu, etc, collected from 
the division Pottapinadu-bhumi to the god Chokkanatha-perumal 
of Nelandaluru on the occasion of lunar eclipse. The gift is stated 
to have been made for the merit of the king Devaraya II. The 
inscription is engraved on a stone in front of the main shrine of the 
Saumyanatha temple.!? Obviously the reddis (agriculturalists) 
made the endowment with the consent of the mahajanas (village 


assembly). 


An inscription from the above mentioned Tripurantakéévara 
temple at Tripurantakam (Prakasam district) records the 
construction of a tank and a grant of some land in the 
Maindanapadu for a flower garden, three cows for supply of ghee 
for the lamps and brass vessels for offerings to the god 
Tripurantaka, also called BalaSallasiromani and Tarunagirinatha, by 
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Mallanarya or Mallaya-mantri during the reign of Devaraya II 
(1441 A.D), The gifts are stated to have been made at the 
instance of the pontif Bhikshavritti. The flower garden was meant 
for the supply of flowers for the nityarchana of the god, the cows 
for the supply of ghee for the lamp and the kamsya-patra was for 
food offering and yield from the land was meant for the daily food 
offerings, The expression sukhasandoham is interesting in that 
the cows could be easily milked.”° It may be noted that the exact 
copy of the same inscription is found engraved on a stone set up 
on the tankbund of the village Maindanapadu (Prakasam district), 
obviously meant for the Information of the people of that village 
where the tank ae stated to have been excavated and lay the 
land gifted to TripurantakeSvara.?' The findspot of the inscription 


can be identified with the tank mentioned in the inscription. 


Reference had been made above to the endowment to the 
goddess Gangaparamasvari of Donakonda in 1428 A.D. Four years 
later (1432 A.D.), a grant of land was made to the same goddess 
for maintaining afgararnga-bhogas. The grant was made on the 
11 day of the bright fortnight of the month Karttika, which is a 
day previous to the auspicious occasion of utthana-dvadasi. If fact 


Karttika-suddha-ekadasi is also considered as auspicious.” 
It Is noted above that the worship of Anjaneya gained more 
popularity during the Vijayanagara period. An inscription engraved 
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on a stone behind the Anjaneya image in the village Chilamakiru 
(Kadapa district) dated 1441 A.D, records that an individual (name 
lost), who was the son of Jakkayojhala consecrated the image of 
Hanumantadeva and gifted four tumus of land from his vritti for 
maintaining the sacred food offerings to that god.”? It is interesting 
to note that the donor made the gift with the consent of his 


cognates (dayadis). It implies that his dayadis also had claim to 


his vrittis. 


It is of interest to note that certain types of merchandise was 
exempted from different taxes during the festival days celebrated 
by temples. In this connection, an inscription from Singarikonda 
(on a fallen stone below the hill Prakasam district) of the reign of 
Devaraya II (1444 A.D) deserves attention.” It records that the 
taxes levied on marriage (pendli-rukalu), cart, slaves, horses, 
bulls, cows (pasuvulu), buffaloes (enupasu/u) and such livestock, 
different types of grains (nanadhanyalu), cereals and pulses, 
spices (rasavargalu) cloth (chira sarukulu) and decorative articles 
(ramyamaina sarukulu) and also taxes devalam tiruva (water tax 
to be paid to temple) talari-katnam and nagari-katnam (tax due to 
the palace i.e, State) were exempted for seven days commencing 
on the 10° day of the bright fortnight of Phalguna and ending on 
the first of the dark fortnight of the same month during which the 


vasantapunnama (purnima-tirunallu) of the god Narasimhadéva 


31 


were celebrated. The taxes on merchandise, as detailed above 
passing through the Tirupati margam (here Tirupati stands for 
Singarikonda where the temple of Narasimha is located. 
Singarikonda is a derivative of Narasimha. The taxes were 
exempted by the akhila-deSala — padunenimidi _(I.e.18) 
Srivaishnavas and the merchant guild yabhai-drudéSala- 
chalumula-samasta-pekkandru when they met at Tirupati (i.e 
Singarikonda). This grant was made by a Dalavay for the merit of 
the king Devaraya on the occasion of solar eclipse. Obviously the 
temple of Narasimhadeva was quite popular during this period, 


Since the taxes were due to the State obviously the permission of 


the king was obtained and the endowment was made for his merit. 


An inscription engraved on a stone in the Madhavarayasvami 
temple in halernarpurarn (Kadapa district) records the gift of four 
kuntas of garden, two jack trees, a tank and 50 kuntas of wetland 
and a canal to the Mulasthanesvara of Malemarpuram in 
Pottapinadu by mah3mandalesvara misaraganda katari Saluva 
Tirumalayyadeva maharaju for the merit of his parents. The grant 


was made at the instance of a Saiva ascetic. The Inscription Is 
dated 1458 A.D.” 

Srigailam is a famous Saiva centre and the presiding deity is 
Mallikarjuna and the goddess Bhramarambika. It appears from the 
epigraphical sources that during the Vijayanagar period, for the 
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first time, a gift was made to this temple during the reign of 
Devaraya II (1458 A.D.), An inscription engraved on a pillar in the 
Nandi-mandapa of the Mallikarjunasvami temple records that the 
lady reader(?) of the palace (aramaneya - voduva) named 
Honnammavva purchased a plot of land and gifted It for the sacred 
food offerings once in a day, (dinakke vomdu avasarakke 
haravanada nayivedya kattalavu) to the god Mallikarjuna and for 
feeding flve jangamas in the temple.?° The gift is stated to have 


been made for the merit of the king Praudhadevaraya. The extent 


of the plot purchased and gifted is not mentioned. 


“Lt -_— 
The Srisailam copper plate charter of Virupakasha II (1466 


A.D.) deserves attention.”” The immediate object of the charter Is 
to record the royal grant of the village of Sirumanatukiru situated 
in Kamnadu, after renaming it as Virupakshapura (obviously after 
the name of the donor-king Virupaksha) to the god Mallikarjuna 
of ‘Sriparvata for conducting different services for the 
fortnightly, monthly and other periodic festivals and for 
feeding ascetics. (angarangadibhogaya parva-masotsavaya cha 
tapasvindnnadanaya). The grant is stated to have been made on 
the occasion of the coronation of the king Virupaksha_ in 
the presence of the god Virupaksha on the banks of the 
Tuhgabhadra (i.e. the Virtipaksha temple at Hampi). The 


beneficiary. in this grant appears to be an ascetic Srilinga- 
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chakrésvara-Siddhabhikshavrittiayya, Obviously he was granted 
the privilege of supervising the objects of the gift and also utilizing 
the portion (of the income mentioned as four hundred varahas) for 
feeding ascetics. The inscription further records that Gonaganarya 
of Bharadvaja- gdtra and Bahvricha-Sakha would get one vritti 
while Rangayarya of Kasyapa-gotra and Yajus-Sakha two vrittis, 
Interestingly the latter is described as rayasadhipa (chief of the 
writers of the royal records).* The said vrittis were given 
interestingly to two brahmanas and the purpose is not mentioned. 
Two vrittis were also given to Virana who is described as ‘sasana- 
lekhaka, obviously he was the engraver of the copper plate grant 


in question.”° 


Two inscriptions from Udayagiri hill (Nellore district) dated 
1470 A.D. stand as an example for the religious outlook of 
individuals.2° Of them the first records the construction of a temple 
and consecration of the deity Kasivigvésvaradeva and grant of 
paddy land (varimadi) of one thousand kuntas in extent, exempted 
from the taxes, nirohari, (water tax), for maintaining sacred food 
offering, lighting of lamp and angaranga-vaibhogas by one 
Tammanayananimgaru. The second inscription records the 
construction of a temple and consecration of the god 
GBpalakrishna and grant of varimadi of same extent and for similar 


services to the god by the same individual. In several instances 
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those who were not either strict Vaishnavas or strict Saivites 
favoured the worship of both Saivite and Vaishnavite gods. 
Probably the strong religious il! feelings did not influence the 
religious outlook of common man who was more interested in 


earning religious merit than getting himself involved in 


unavoidable religious feuds, 


The Attirala (Kadapa district) inscription of 1477 A.D. is 
interesting in that it records the restoration of some grants made 
to three temples.*? This inscription which is incomplete states that 
Avasaram Annamarusayyangaru, having camped at Siddhavatam 
visited Araturevula on the day of Gokulashtami, enquired into the 
affairs of the temples of Kshetragvara, Parasurama and Bhairava 
and finding that worship and offerings had been stopped and the 
temple revenues mismanaged, restored the grants of land to the 
temples for continuing the offerings and worship. The grant was 
made for the prosperity of the king. The details of the temple 
revenues which were mismanaged include the tax on toddy of 
palm and datetrees belonging to the temple (dévastanalaku chelle 


talla yimdula sura sunkam, kanika and katnam).”* 


An inscription from Chadalavada (Prakasam district 1483 
A.D) Is interesting. It states that at the request of Panta 
Mailarareddl, | Davaraya II, granted the village Chadalavada to 
the god Raghunatha and issued a copper plate charter to this 
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effect. Panta Mailarareddi, having received the charter made this 


fact known to the villages of Chadalavada. The gift village is 


described as agrahara and sarvamanya. 


Of the Sangama rulers, Devaraya II was the ablest and 
during his reign the Vijayanagara empire witnessed expansion as 
well as glory. But his successors were weak and chaos prevailed in 
the empire for sometime. Apart from the outside threats, the 
internal struggles for power also pushed the Vijayanagara empire 
towards rapid decline. To save the Vijayanagara from total 
extinction Saluva Narasimha with the support of some nobles and 
leading members of the realm usurped the throne and arrested 
the decline of the empire. Thus the rule of the Sangama dynasty 
came to an end in 1485 A.D. The Saluva rule which began In 1485 
A.D continued till 1505 A.D. Saluva Narasimha evinced keen 
interest not only in political field but also in cultural pursuits. He 
was himself. a scholar in Sanskrit and a devotee of the Madhva 


saint Sripadaraya. 


The Vijayanagar kings from the Saluva family onwards 


patronaged the temple of Lord Venkateswara at Tirumala (Tirupatl) 


and made liberal grants to the god. An inscription from the temple 
of Govindarajaperumal in Tirupati, dated 1467 A.D. Is of 
considerable importance. It lays down that the worship in the 
Govindarajaperumal temple at Tirupati must be conducted on the 
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same lines as those of Tiruvengalanatha on the Tirumala hills and 
that Kandala Ramanujayya and his pupils should Supervise the 
distribution of the prasada to Srivaishnavas, both coming from 
outside and local in the Ramanujakuta (free feeding house) newly 
constructed at Tirupati by himself. It also records that the king 
established a Ramanujaklta on the hill and fixed the scale of 
offerings to the god Tiruvengalanatha, to be supervised by the 
same Ramanujayya mentioned in the above and his disciples.°4 
The inscription further records the provision made by the king for 
services like tirumanjana (sacred bath). It also records the royal 


service of offering sacred food to the god Alagiyaperumal of 
Tiruchanur (near Tirupati). 

An inscription from the Ramesvara temple at Ramapuram 
(Anatapur district) dated 1497 A.D. states that one Kesavanayaka 
gifted the village Jarivuti which was included in his nayankara to 


the god Ramayadeva of that place on the occasion of 


‘Sriramanavaml for attalning the merit of performing Somavara- 
vrata.>> It is interesting to note that the endowment is stated to 
have been made in the presence of Ramesvaradeva of Setubandha 


(Le. Rameswaram in Tamilnadu). The village was gifted to the 


god along with the canals, tanks and wells situated In the village 
and with all privileges suggesting that it had rich fertile soil. The 


inscription specifies that the endowment was made with the 
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permission of the king Immadi Narasimha. It is interesting to note 


that the village Jarivuti is camped to Srigailam which is stated to 
be known as Dakshina Varanasi. One of the boundaries of the gift 


village was the river Penna. 


“In the same year, as of the above inscription (1497 A.D.) 
Immadi Kachapanayaka granted the village Paliganahaili surnamed 
Immadi Kachapura situated in Agali-sthala for maintaining various 
services including sacred food offering and conducting festivities to 
the god Sankaradeva of Agali.°° The inscription also states that the 
gift was made In the presence of Ramesvaradeva of Setubandha- 
Ramegvaram (Tamilnadu) where he had gone along with his 
overlord Narasanayaka. The Agali-sthala is stated to have been 
recelved by the donor as nayankara. He was a devotee of the god 
Siva (Givapija durandhara). It may be noted that the Ramapuram 
inscription bearing the same date and referred to above and states 
that the village Jarivuti was gifted in the presence of Sethubandha 
- Ramesvara. Obviously, Kegamanayaka also accompanied 
Narasanayaka to Setubandha - Ramesvara. The present inscription 
(i.e. of Agali) states that the gift was made on the full moon day of 
the Chaitra month which is considered as an auspicious one as It is 
the day of Dévana punnama. This Inscription Is found engraved on 
the south wal of the Sankaresvara temple at Agali ,obviously the 
god Is same as Sankaradeva of the inscription. The inscription 
states that the village Paliginahalli fell in to ruins for a considerable 
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time due to breach of a tank of that village and that it was 
rehabiliated and the tank was rebuilt. (2 gramakke saluva kumten 
odedu anekakala a graman khilavagi yiralagi @ gramavanu rapu 


madi a gramada kumteyanu kattisi). 


During the reign of Imadi Narsmiha in 1498 A.D. Ghanta 
Kannama nayaka, who held Ramesvaram Padaturu as nayankara, 
gifted wet land of four puttis in extent measured by gocharma to 
the god Ramayalingam for providing daily food offerings during the 
day time.” The inscription is found engraved on a slab set up in 
the courtyard of the Ramesvara temple at Ramesvaram (Kadapa 
district). Obviously the god Ramesvara of Ramesvaram is same as 


Ramayalingam of the inscription. 


An inscription of 1500 A.D. found engraved on a stone in the 
mandapa of the Indresvara temple at Kammarampalle (Kadapa 
district) records the grant of half kha of wet land for the 
maintenance of sacred food offerings to the god Indranathadeva 
by Dhannappa, Basvappa and Lingaya who seems to have received 
the land for constructing a mandapa in the temple of that god.?8 


Obviously, the mandapa is referred to in the inscription same as 


the find spot. 


Another inscription of 1501 A.D. states that Katti 
Basvavinyanimgaru renovated the temple of Hanumanta in 


Medigudidinne, reconstructed the god and granted 10 tumus of 
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land to the temple.°° The inscription is found engraved on a stone 


set up in the Anjanéya temple at Medidinna (Kadapa district). 


In the same year (1501 A.D.), when Immadi Narasimha was 
ruling, Parvatanayaka, who was administering — Sirivula, 
Siddhavatam and Sakali Pottapinadu division with Gandikota as 
capital, gifted the village Akimpodu situated in Pottapinadu, for 
offering curd rice (dadhyodana) at earlymorning to the god 
Chokkanathadava of Nelandaluru.*° The gift is stated to have been 
made for the merit of the king Immadi Narasimha. It is further 
stated that for two plates of (curd rice) eight muntas of rice, four 
muntas of curd, half a munta of ghee were to be utilized. Also to 
be supplied arial a palam of sandal paste, 10 betelnuts and 20 
betel leaves at the time of the early morning food offerings. This 
inscription is engraved on a slab set up near the outer gopura of 
the Saumyanathasvaml (same as Chokkanathasvaml) at 


Nandaluru in Kadapa district. 


One Eramanayani Timmayagaru gave paddy land for 
conducting the masotsavas (monthly festivals) and parvatithis 
(festivals celebrated on the days of purnima and amavasya) to the 
gods Chennakesavadéva and Kharavegvaradéva of Lembaka.”! 
The gift land was 20 kuptas to each god, thus totaling to 40 


kuntas. The gift is stated to have been made for the merit of a 


certain Devinayaka. 
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AES ——— eo 
CHAPTER - Ill 


Endowments to Temples by 
Tuluva and Aravidu dynasties 


SO 


The Saluva rule was of a short period of 25 years. During 
this short period, Saluva Narasimha made noteworthy contribution 
for the development of cultural activities and protection of Hindu- 
dharma. As can be seen by the above lines during his period both 
Saiva and Vaishnava temples enjoyed liberal patronage. Saluva 
Narasimha at the time of his death, entrusted the care of the 
empire and his two young sons, to his loyal general and minister 
Tuluva Narasanayaka. True to his loyalty, Tuluva Narasanayaka 
raised Timmabhupa the elder son of Saluva Narasimha to the 
throne and himself started as acting regent. However, 
Timmabhupa was murdered by his enemies and immediately 
Narasanayaka crowned the younger prince, Immadi Narasimha. 
Though Narasanayaka continued to be the regent, all powers were 
in his hand. A suspected Immadi Narasimha about the plans of the 
regent fell apart with the latter and soon Narasanayaka seized the 
Vijayanagara throne. Narasanayaka was an able ruler and had 
many military conquests to his credit. According to some historians 
Narasanayaka ‘who found the empire in a convalescent condition, 
imparted fresh strength to it and left it fully vigorous pulsating 
with new life’. After the death of Narasanayaka, his eldest son 
Vira Narasirnha declared himself king in 1505 A.D. and thus the 
brief rule of the Saluva monarchs at Vijayanagara came to an end 


and a new line of kings called the Tuluva dynasty came to power. 
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Vira Narasimha was constantly engaged in wars and also had 


to face rebellions within the empire. Inspite of these continuous 
troubles Vira Narasimha could effectively rule the empire. He was 
succeeded by his half-brother Krishnadévaraya to the Vijayanagara 
throne who ruled for 20 years (1509-1529 A.D.) These two 
decades of Krishnadévaraya mark, a glorious chapter in the 
Vijayanagara history. Krishnadevaraya is rightly described as 
Sahitisamarangana-sarvabhauma. He made munificent gifts to a 
number of temples in South India. Though he personally was 
staunch Valshnava, he paid utmost importance to maintain 
religious harmony through the length and breadth of his empire by 
extending equal patronage to both Saiva and Vaishnava temples. 
He was an ardent devotee of Lord VenkatéSvara of Tirumala 
(Tirupati) and even today the metal statues of himself and his two 
queens Tirumaladevi and Chinnadevi can be seen within the 
temple complex of Lord Venkatésvara of Tirumala. He visited the 
Vehkatesvara temple at Tirumala, personally more than once and 
gifted gold ornaments and some articles like dining plate, cup 
studded with precious stones to the god and also caused his two 
queens to make similar gifts. He was also 4 worshipper of Andhra- 
Vishnu of Srikakulam (Krishna district). In his Telugu classic 
Amuktamalyada he declares that he was directed by that god, in 


his dream, to write the classic. In the following lInes, a detailed 
! 
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discussion about the endowments made to different temples 


during the two decade rule of Krishnadévaraya is presented. 


A damaged inscription from the Anjanéya temple at Panem 
seems to record the grant of the village Panem in Pedakanti-sima 
for maintaining the amritapadi services of the god Svayambhu 
Mallikarjuna on the auspicious occasion of Kanya-Brihaspati 
(Krishna-pushkaram).’ The inscription is dated 1506 A.D. Another 
inscription (1507 A.D.) records that Saluva Govindaraju gifted the 
tax Incomes from the village Ramésvaram and payable to the 
State (nagar/) were made over to the god Ramayadeva of that 
village for maintaining angaranga-vaibhavas, dhupa, dipa and 
naiveldya and also for the construction of a compound wall and a 
mandapa to the temple.’ The details of the taxes mentioned in this 
inscription are katnam, kanika, sunkam, grama-katnam, 
sthavaralu, etc. The grant was made on the occasion of utthana- 
dvadas!. The Inscription Is found engraved on a slab In the 
mandapa of the temple of Ramalingesvara at Ramésvaram, 
Kadapa district. Obviously, the god Ramayadéva is now known as 
Ramalligesvara. | 

An inscription engraved on a slab in the courtyard of the 
Panikesvara temple at Panem (Kurnool district) dated 1510 A.D. 
ift of the village of Budidepadu in Panem-sima by 


registers the g 


Honnapa-néyaka, the son of Bokkasam Dévapa-nayaka to the 
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tammalas i.e., Saiva priests, Ramajiyya, Virajiyya and others of 
= -/ 

the temple of Panikesvara for the amritapadi service of the god. 

Panem is said to have been obtained by the donor as nayankara 


from the king. From the text of the inscription, it may be inferred 


that the tammadis were expected to maintain themselves also 


from the grant made to the temple.? 


In 1510 A.D., one Surnayani Abbanayanivaru, who received 
Ammanabrolu-sima from Saluva Timmarusayya, who was 
administering Kondavidu-rajya, gave away the village Gonugunta 
along with wet land to the god Amaresvaradava of that village on 
the occasion of the eleventh day of the bright fortnight of the 
month Karttika.4 . The gift is stated to have been made for the 


merit of Saluva Timmarusayya.° 


An inscription from the temple of Narasimhasvami at 
Uppadihalli (Anantapur district) states that Ellaya, who was a 
nayarikara holder, gifted the village Uppadihalli to the god Ahdbala 
Narasimha, Hariya-Dhalivata for maintaining the offerings of curd 
rice (dadhyodana) and lamp and other services to the god.°The 
village was gifted with all privileges and incomes both in cash and 
kind. As has been stated above, Ahobalam in Kurnool district is 
one of the very important centres of the Narasimha cult and hence 
often the god Narasimha, irrespective of the location of the 
temple, Is referred to as Ahdbala Narasimha after Ahobalam (of 
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Kurnool district): The gift is stated to have been made for the 
merit of the emperor Krishnadevaraya, on the occasion of 


lo . 
Vaisakha-Paurnami, a sacred day for the worship of Vishnu. 


Saluva Govindayya, son of Saluva Rachirajayagaru, granted 
régada-chénu (black cotton soil) of one putti in extent in the 
village Gajatimmapuram in Gutti-sima to the god Ramayadéva of 
Tatiparu along with all privileges for maintaining amritapadi service 
(sacred food offerings).’ The grant is stated to have been made on 
the occasion of Sivaratri (in the year 1513 A.D.) in the presence of 
the god Virlpakshadeva on the banks of the Tungabhadra at 
Vijayanagara (Hampi). It is Interesting to note that in many 
instances, the gift is stated to have been made in the presence of 
the god Virupaksha of Vijayanagara whom the kings of 
Vijayanagara dynasty held in high esteem. Obviously many royal 
officials were frequently visiting this temple though they were 


posted in far off places. 


Reference has already been made above to a grant made to 
Ramayadeva of Ramegvara (near Proddutur, Kadapa district). In. 
1514 A.D., on the first day of the bright fortnight of the month 
Chaltra i.e. the Newyear day for the Telugus and Kannadigas, the 
emperor Krishnadevaraya himself granted the village Payandale to 
the god Ramayadeva of Maha-Ramésvara in Gandikota-sima for 
conducting worship, sacred food offerings and other services to the 
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8 . F 
god.”. The grant village is stated to have been situated in 


Chernuru-sima and was gifted along with wet land and all 


privileges. 


The emperor Krishnadévaraya granted the village 
Chikamarichupalli situated in Cherniiru-sima, which was Included in 
Mulikinati-sima, to the god ChennakéSavadéva of Pushpagiri for 
maintaining worship and sacred food offerings to that god.? The 
grant was made with all privileges on the New year day 
(mentioned above). The inscription is found engraved on a slab 
lying in front of the Anjanéya temple at Chinamachupalli which is 
same as Chikamanchupalli of the inscription of Pushpagiri, the 
other village mentioned in this inscription can be identified with its 
namesake in the Kadapa district. It is interesting to note that a 
copy of the same inscription is engraved on a pillar within the 
antarala-mandapa of the ChennakeSava temple at Pushpagiri 
(Kadapa district).!° Obviously the above noted inscription is a 
copy of the present epigraph and was set up at Chinamachupalli 
for the information regarding the gift to the officials who might 


visited the village for collecting revenue. 


An inscription dated 1514 A.D. states that Kondamarusayya, 
the Rayasam official of Krishnadévaraya, granted the village 
Chilamakiru in Podili-sima for maintaining the angaranga- 
vaibhavas of the gods Bhimesvara mahadeva and 
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Kailasanathadeva of Podili.? In this connection, it is stated that 
the village was originally granted to the same gods and in course 
of time, was appropriated by somebody. (anyakrantamuganu).* 
The village was apportioned between the temples and 4 % shares 
went to BhiméSvaradéva while 2% shares went to 
Kailasanathadeva in accordance with the earlier grant. The gift was 
made for the merit of the emperor Krishnadevaraya. Interestingly 
a copy of the same inscription is found in Podili where the two 
temples of Bhimasvara and Kailasanathadéva were stated to have 
been situated. This inscription is found in front of the 
Nirumaléévara temple.4? The same Rayasam Kondamurasayya, 
mentioned above, granted the village Arumirugudiu in Piingi-nadu 
to the god Bhramaresvaramahadeva for maintaining angaranga- 


vaibhavas. 14 It is stated in the inscription that this was a renewal 


of the earlier grant. (punaroddharakamu). Further, the inscription 
specifies that some land irrigated by two tanks was also regranted 
to the same gods. Owing to the damaged nature of the 
Inscription, the details are not clear. The Inscription Is found on a 
stone in the Bhramaresvara temple, obviously the one mentioned 
in the inscription in Gundlapalem in Kandukuru taluk which must 
be same as the glft village Arumirugudlu.?® It appears that the gift 


villages were often appropriated by some others. 
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The emperor Krishnad@varaya defeated the Gajapati king 
Prataparudra, subjugated the Udayagiri fort and captured Tirumala 
Kantaraya who was the younger paternal uncle (pinna-tandri) of 
Prataparudra in 1514 A.D. On the way to his capital, he camped at 
Udayagiri fort and granted a village Shikkallu in Nelluru-sima to 
the god Udayagiri Kona Vallabharaya.!* The inscription further 


States that the revenue of the village, both in cash and kind 


(rokha-dhanyam) should be utilized for conducting all the bhogas 
including worship and food offerings to the god, The inscription is 
engraved on a rock by the Lakshmamma temple on the Udayagiri 
hill. Another inscription engraved on a rock known as Vrata-gundu 
(inscribed stone’) also records the same gift. (here the village 
name is given as “Srikallu), It further states that the same 
emperor on the same occasion granted the village Kanupare 
situated in Prabhakarapattana-sima to the god Ramachandradeva 


of Udayagiri and the village Batulapalu of the same sima to the 


god Jalasiddhesvara. The inscription is in Kannada language.” 


The ‘Srigailam inscription dated 1515 A.D. is Important in 


more than one respect. According to the inscription, 
| 
Krishnadevaraya after his victorious military campaigns (detailed 


in the Inscription) visited Amaresvara at Dharanikota and 
performed the tulapurusha ceremony in the presence of the god on 


the banks of the river Krishnaveni. He had the ratnadhenu and 
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sapta-sagara mahadanas performed by his quéens Chinnadevi and 
Tirumaladevi respectively, Finally, he visited Sriparvata, where he 
had the mandapa built in the car-street (téru-vidhi) of the temple. 
The epigraph refers to the gift of the villages Paramanchala and 
Atukuru formerly made to the god of the place in the year 
‘Stimukha, It ‘also mentions the remission of levies on loads 
(kanchi-kavadi), pack-horses, bullocks, asses and head-loads.®, 
This inscription is engraved on a stone built into the floor of the 
platform in the eastern part of the Mallikarjuna temple at 
Srigailam. As has been stated above, Krishnadevaraya though a 
staunch Vaishnava by himself, made liberal grants to both Saiva 
and Vaishnava temples in order to maintain religious harmony. In 
the above instance, the Vijayanagara emperor is found extending 


liberal patronage to the Saiva god of Sriparvata. In the same 
year, he is found making munificient grants to the Vaishnava god 
of Ahobalam.°The inscription in question states that the king 
having started out on a campaign of conquest to Kalinga visited 
Ahobala en route and made gifts of one thousand varahas, a 
necklace, a ruby and diamond pendant inset with an emerald, a 
pair of bracelets set with rubies and a gold plate to the deity there, 
His queen also made a gift of pendant. Further, another village 


Maduru In Changalamari-sima ‘was granted for worship and 


offerings to the god.”° 
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Two pillar inscriptions of Mangalagiri, Guntur district, of the 
time of Krishnadévaraya enumerate the endowments made by 
Nadendla Gopa and Nadendla Appa to various temples as detailed 


below: Nadendla Gopa and Nadendla Appa were the sons of Saluva 


Timmarausu’s sister (bhagineyah),?! 


I, Endowments by Nadendla Gopa. 

1. In 1520 A.D., he erected some new buildings (harmya), 
built the compound wall (vapra) and a gopura for the god 
Raghava (Raghunayaka) in Achalapuri (Kondavidu, 
Guntur district). 

2. In 1522 A.D., he set up an image of Raghunayaka along 
with his retinue viz, Sugriva, Lakshmana, Vibhishana, 
Jambavanta, Bharata, Satrughna, Hanuman and Angada. 
The expression Sita-Rama-samanvita in verse 32 of the 
inscription suggests that Sita was seated on the lap of 
Rama.” 

3. He granted the village Unnuva for maintaining food 
offerings and other services to the god Saluva Raghava, 
obviously same as Raghunayaka ntentioned above, The 
gift village Unnuva is same as modern Unnava near 
Kondavidu in Guntur district. The above account shows 
that the temple of Rama in Kondavidu enjoyed liberal 


patronage of the chief and was prosperous during the 16" 


century A.D. 
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II, AS many as thirteen grants are stated to have been made 


by Nadendla Appa to the gods at different places which are 


detailed below: 


1. In 1492 A.D., he gifted the village Painimarri to the temple 
of Madhavidévi in the town of Madderéla (modern Madderala, 
Guntur district). The gift village Panimarri may be same as 
Pamidimarru in the same district. 

2. In 1516 A.D., he caused the wall (vapra) of the temple of 
Madhavidevi in the town of Madderala heightened. 

3, In 1517 A.D., Gopayya built a temple along with a mandapa 
and a wall to the god Ramesvara in the fort of Vinukonda. 
The temple is described as saudha suggesting that it was 
plastered with lime. 

4. In the same year, he built another temple to the god Siva in 
the village Nandipadu near the river Omkara.?? Again in the 
same year, he caused to be constructed a lime plastered 
stone mandapa (sudha liptam Sila-mandapam) in the temple 
of Mahaviresvara for the merit of Saluva Timma and his wife 
Lakshmi. The gift was made on the 15 day of the bright 
fortnight of the ‘Savana month which Is an auspicious 
occasion for the worship of Mangala Gouri. The village 
Nutulapadu which is stated to be situated in Vinukonda-sima, 


~ is same as modern Nutulapadu in Guntur district. 
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5. In 1517 A.D., he founded a beautiful village named 


Appapura (obviously after the name of the donor) which 
consisted of a tank and some good arable land situated 
between Vinukonda and the river Kunti and gave it to the 
temple of Angadi Gopindtiha Hari which was in the town of 
Vinukonda. The gift village Appapuram may be the same as 
Appapuram near Vinukonda and located on the banks of the 
river Gundlakamma which may be same as Kunti mentioned 
above, 

6. He gifted the village Gopavaram to the temple of Ananta 
Gopinatha of Rompicherla. Rompicherla and Gopavaram may 
be identified with their namesake near Narasaraopet. 

7, In 1517 A.D., on the 15°" day of the bright fortnight of the 
month Sravana, he gave away Mallavara-agrahara to the 
god Chennakegava-Ramanatha the presiding deity of that 
village. The gift village is same as Mallavaram agraharam in 
Guntur district. 

8. In 1517 A. D., on the auspicious day of full moon day in the 
month of valgakha he built a mahamandapa and a high 
prakara wall to the temple of Angadi Gopinatha Hari In 


Vinukonda for the religious merit of Saluva Timma and his 


wife Lakshmi (noted above). 
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10. In 1517 A.D., he caused to be constructed a solid temple 


ii 


12. 


adorned with 9 golden pinnacles and a beautiful large hall 
(ghanam prasadam nava hema kumbha kalitam ramyam 
mahamantapam) to the temple of Mangalasailanatha-Hari- 
Nrisimha and also gifted the village Mangalagaila to the god. 
Mangalasaila is same as Mangalagiri the find spot of the 
inscription and the presiding deity is Narasimha. 

In 1517 A.D., he founded a new village called Gopapuram 
(verse 58, text lines 234-239), by taking off a portion of land 
from Yerchuru consisting of a tank and 10 késaripati puttis of 
land in extent to the god Ahdbala Narasimha Hari in the 
village Yerchuru which is same as modern Elcheru in Guntur 


district.2+ 


In the year 1518 A.D., he was stated to have bullt a large 
beautiful mahamandapa (vipulam ramyam mahamantapam) 


to the temple of Agastya-mahésvara in Krafhja (modern Kaja 


in Guntur district). 


The above account clearly demonstrates that Nadendla 


GOpayya took keen interest in building temples and embellishing 


them with big mandapas and gOpuras at different places. In 


accordance with the spirit of the times, he maintained religious 


harmony by way of patronising both’Saiva and Vaishnava temples. 


His contribution to the temple of the goddess Madhavi also 


deserves notice. 


As has will be detailed in the next chapter 
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dealing with the religious endowments to brahmanas, his 
munificent endowments to that class of the society are to be 
viewed against the back drop of the purpose, namely, protection of 
Hindu-dharma for which the Vijayanagara empire was founded. His 
liberal patronage to the temples also goes to confirm this. In fact, 
it may safely be stated that he followed the foot prints of his 
overlord Krishnadevaraya, the Vijayanagara emperor in this 
respect. Perhaps no other single individual, who was a 
subordinate of the emperor, patronazed temples and brahmanas to 
this extent. However, it must be admitted that his sphere of 
activity was confined to Kondavidu-sima. (parts of modern Guntur 


and Prakasam districts), This can be understood, in the light of his 


being the administrator of that time. 


13. Another inscription from Kaja (Guntur district) dated 
1516 A.D. states that Appa built a mandapa to the temple 
of Agastyésvara at Nallapadu (near modern Guntur). The 
same inscription records the grant of the village of 
Kondakavuru to the temple of Trikatesvara Siva by Saluva 
Timma, the minister of Krishnadevaraya. The temple of 
Trikitesvare is situated on the hill called Kotappakonda 
near Guntur. The village Kondakavuru can be identified 


with its name sake which is near Narasaraopet, Guntur 


district. 


An inScription from ‘Srikalahasti found in the temple of ‘Sri- 
kalahastisvara and dated 1513 A.D., the operative part of which is 
somewhat damaged, records the grant of four villages with the 
stipulation that the revenue from these villages, both in cash and 
kind, should go to the treasury of the Kalahasti temple so that 


various services including abhishékapija and amritapadi offerings 


to that god. It also records the royal gift of a golden prabhavall 
set with precious stones to the same god. The gifts were made for 
the merit of Narasanayaka Odaya and Nagajiyya amma, the 


parents of the emperor. A Kannada copy of the inscription under 


study is also found .6 


In 1515 A.D. Krishnadevaraya along with his queens 
Chinadévamma and Tirumaladévamma performed the mahadanas 
of tulapurusha, ratnadhénu and saptasagara in the presence of the 
god Amarésvara at Amaravatl situated on the southern bank of the 
river Krishna. Next he is stated to have visited ‘Srisailam and 
ordered for the construction of a silamandapa in the téru-bidi 
(teru-vidhi) and in that temple town.”’ Next he also granted two 
villages, namely, Parumafichala and Atukuru and the revenue from 
the taxes kanchi-kavadi-sunka, the merchandise transported on 
horse, bullock and donkeys and also headload to the same god. 
The above mentioned two villages were granted for maintaining 


the mahanaivédya during the afternoons to the same god. This 


Caer re Aare 
inscription is from the temple of Mallikarjuna at’Srisailam. 
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An_ inscription from the asthana-mandapa of the 


Lakshminarasimha temple at Simhachalam records that 
Krishnadevaraya along with his two queens visited the temple at 
Simhachalam and gifted one necklace consisting of 91 pearls, two 
bracelets studded with diamonds, conch and disc (anku and 
chakra), one pendent, a golden plate weighing 44782 gadyanas 
and 2000 gadyanas in cash to the god Simhadrinatha for the merit 
of his parents.?® He also made his queens Chinnadevamma and 
Tirumaladevamma to present each a pendent and 500 gadyafas to 


the same god. 


The inscription of Krishnadevaraya from Chejerla, dated 
1517 A.D., is interesting. It seems to be in two parts. The first part 
records the gift of twelve puttis of land and twelve varahas in cash. 
to ‘Srinamadsivaya, the ‘Srikaranam of the temple of 
Kapotesvaramahadeva of Chejerla as varsh-varttana income by 
Saluva Timmarusu at the command of the king Krishnadevaraya. 
It further states that taxes like avedanalu, asabavalu, gollakaralu, 
katnam, kanike, etc. payable to the treasury (nagaru mutti 
vachhe) and the lands or villages granted to brahmanas 
(brahmapuri) and temple lands were exempted from the tax 
karnika-mera and they were termed manyas. The second part 
specifies aaa offerings like naivedyam, diparadhana, etc. to be 


rendered to the god Kapotesvara and also to other deities, namely 
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Méghalamallaya, Ishtakamesvara, Vishnu,  Bhairava and 


Kumarasvami. The inscription is found engraved near the 


‘ aes - 
mandapa in the Kapotesvara temple at Chejerla (Guntur district) 29 


Another inscription engraved on a pillar infront of the 


Virabhadra temple at Pedakakani, Guntur district deserves notice. 
It also records the structural additions to the temple but also 


registers various grants not only to the god but also to a folk deity 


by different Individuals. The relevant grants are detailed below, 


1, Renturi  Chittamarasu, an _—official__~— serving 
mahasirahpradhana Saluva Timmarusayyavaru, 
consecrated the Images of Angadi Viregvara and his 
consort Bhadrakali and the divine vehicle Vrishabhesvara 
(Nandi) at Kakandi and also caused garbhagriha, 
antaralikam, Gikharam, mandapam, prakaram, gOpuras 
and kalyanavedi, etc. to be constructed and set up golden 
pinnacles on the temple. 

2. He made Krishnadevaraya to grant the village Veligandlu 


to the same god. 


3. He got a tank excavated to the north of the temple and 


gifted two mango groves to the same god. All these 


endowments are stated to have been made for the merit 


of the donor’s parents. 
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He provided extensive land irrigated by different tanks 
(details given in the text) for providing sacred food 
offerings to the gods. He also gifted 10 cows for 
maintaining lamp in the presence of the same god. 

He also gifted lands to the following: Chenna 
Mallikarjuna-litgamu, Kotésvaralingamu, Kirti Gopinatha, 
the folk deity Kattapallamma consecrated by the mother 
of Chittamarasu. 

Next it records further gifts of lands at various places for 
maintaining the bhogaragas (i.e. rangabhégas) of the god 
viresvara. (details of the dancers, dance and music 
teachers and players on different musical instruments are 
given in the text). Interestingly some land was gifted to 
the devara-basuvulu.*° 

Grants were also made to the mason (kasevaru) who built 
the edie as well as the smiths who made the necessary 
iron implements (vulu/u, gutalu). Land was also gifted to 
temple servents who supply flowers, etc. for the worship 
of the god. 

It is interesting to note that two shares of the gift land 
was given for maintaining amritapadi, diparadhana and 
Vivahamahotsvavas while one share was set apart for 


conducting of the angaranga -vaibhavas of the god 
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Viresvara by Chittamarasu.*? The mention of the folk 
deity Kattapallamma, noted above, and grant of land to 
her shrine by a brahmana (Chittamarasu) deserves 
notice. Such instances, though not frequently, do occur in 


the Inscriptions of the Andhra country.: 


| 


The details of the gifts noted above attest to the fact that the 
~</ = 
god Viresvara and his consort Bhadrakali were held in high esteem 
particularly during the 16" century, Obviously the temple was 


very rich and was a busy centre of religious and cultural activities. 


The god Srikakulésvara in Srikakulam (Krishna district) had been 
one of the important temples during the medieval period and 
enjoyed patronage of the kings of different dynasties, ‘Sri 
Krishnadevaraya, states in his Telugu classic Amuktamalyada that 


it was at his gods command that he authored the book. 


One of the Inscriptions from this place dated 1518 A.D. (SII- 
IV.No.981) records the endowments by the king to his favourite 
god who calls him Srikakulapu Telugurayulu and Telungu 
Vallabhudu on the auspicious occasion of Kurnbha-sankramana. 


The details of the gift are as follows: 


1. The villagers Yerlagadda In Kondapalll-sima and 


Dévaralankapalli in Méduri-sthalam. 
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Devarapalli in the same stha/a and Dosakadoddi (probably 
a locality). The land was also endowed for maintaining 
free feeding houses (satralu, Sriramanuja-katamulu) and 
for gardens and providing for daily offerings on the twelve 
days of bright and dark fortnights. (dvadasulu). 

The islands Kottalanka, Chintalanka and another Lanka 
(obviously fertile land in these islands of the Krishna 
river), 

The villages Kambhaladoddi belonging to the village 
Krosuru. 

Pedagadidapattu in Kondaviti -sima. 

.” The village Madhumunenchi in Vinukonda-sima. 

The inscription specifies that the revenue should be 
utilized for providing daily food offerings totalling to 74 
plates (different food items, which total to 74 plates, are 
given in detail in the text of the inscription) and also for 


the supply of unguents like kasturi (musk), karpuram 


(campher) and sandal paste.” 


It is of interest to note that during the Vijayanagara period, 


the dommaris (a nomadic tribe who entertain the villagers by their 


acrobats) and vipravinodis (a community who entertain the 


villagers by their magic show).22 Many scholars rightly considered 


them as a. degenerated branmana community who during a 
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particular period of a year, wander from village to village and 
receive contributions from the local people. Ihterestingly some 


vipravinodis claim to belong to one or the other brahmin gotra and 
yajus-Sakha while some claim to be of Samavéda. It is known that 
a part of Samaveda deals with magic as well as black magic. 
However, the vipravinodis never resort to black magic. This 
community was active in the villages till about 1940s. The 
epigraphical evidence shows that there were 24 kulas among the 
vipravinodis. The imprecatory portion of the inscriptions suggest 
that some vipravinodls had lenience towards Saivisam as can be 
seen in the specification that those who violate the gift made by 
them would be denied the religious marks of vibhuti and rudraksha 


which means that they would be excommunicated). 


An inscription from the Chennakesvara temple at Pushpagiri 


records the gift of dommari-pannu by some dommaris for 


maintaining lamp and flower garden of the god Veyimala Chenna- 


Kafavadeva of Pushpagiri on the occasion of lunar eclipse.°** It is 
stated in the record that the dommari-pannu was due to them (i.@. 
dommaris) from the agriculturists (kampulu) of Pushpagiri- 
agraharam. It is further warned that those who dishonour this gift 
would be excommunicated by the dommari - Iruvainalugu (24) 
kulalavaru. The gift is stated to have been made for the merit of 


the 24 kulalu of the dommaris. It may be inferred that the 
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dommaris made such gifts at the instance of the local bodies who 


contribute dommari-pannu. 


It has been noted above that Nadendla Gopayya, the nephew 


of Saluva Timma, made liberal grants to temples in the Guntur 


region in different years as evidenced by his two inscriptions. Of 


these two inscriptions, the one from Mangalagiri (engraved on a 


pillar) prefers to the endowments made by him to the temple of 


Raghunayaka at Kondavidu.*> This inscription is dated 1520 A.D., 


cyclic year Vikrama and VaiSakha-purnima on which day the lunar 


eclipse occured. A brief account of the gifts made are given below. 


4; 


Nadendla Gopa embellished the temple of Raghunayaka 
(located in the colony called yajnavatika in Kondavidu) with 
ficnarae| ‘sikhara-mandapa, gopuras, goldpinnacles, 
circumambulatory passage (tiruchuttumalya), prakara and 
gifted the procession deities. (ustava-vigrahalu). He also 
gifted two villages, viz. Lemballe and Maindavolu to the god 
for maintaining anga-ranga vaibhavas, sacred food 
offerings and conducting festivals and festivities. Of these 
two villages the former is stated to have been re-granted. 
The Inscription further proceeds to record the grant of 
taxes mulavisalu collected on the merchandise that was 
transported to Kondaviti-sima, wherever the levy of such 
taxes was In vogue. In this connection, vasantagaruvu 
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(probably 4 mandapa where vasantotsva was celebrated) 
aru-vemtyalu, probably arupétalu in. the sense of six 


ma 36 | 
rket places and*® the roads frequented by people such 


as those to Tirumala hills (Tirupati, Chittoor district) and 
_ Salt beds (up-po/alu), various articles of merchandise and 
the rate of taxes levied on them are specified in the 
Inscription. (Text lines 121 - 151) These gifts are stated to 
have been made for the merit of Saluva Timma and his 


wife Lakshmidevamma. 


During the reign of Krishnadevaraya Jupalll Pedda 
Singamanayaka who obtained the Cherniru and Potladurti-sima as 
nayankara from the king got the garbhagriha, ghantavedi, 
antarala-mandapa, ranga-mandapa, nandi-mandapa, prakara and 
gopuras built to the god NageSvaradéva in Cherniru and also a big 
tank in that village and granted land for maintaining perpetual 
lamp, sacred food for three times a day and other services to that 
god. The gift is stated to have been made on the occasion of 
Sivaratri. (1525 A.D.) The temple and tank were built to the south 
of Chernuru. The inscription further records grants of lands by 
some other individuals and the total extent of the land gifted was 8 
puttis, one tumu and one irusa in extent. In addition to this, the 


royal priest (nagari purohitudu) also gifted two tumus of land. The 
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inscription is engraved on a stone pillar set up in the Nagesvara 


temple at Upparapalli (Kadapa district).2” 


Two inscriptions from the Chennakesava temple at 
Katteragandla (Kadapa district) belonging to the reign of 
Krishnadévaraya deserve mention.2® Both the inscriptions are 
dated 1525 A.D. and in both the instances, the gifts are stated to 
have been made on the occasion of lunar eclipse. The first 
inscription records that Padaviti Annajayyavaru who was holding 
the office of the parupatyam of Sakali-sima, gifted two puttis of 
dry land for maintaining angaranga-vaibhavas and amritapad/ 
services of the god Chennakésavadéva of Katteragandla, The gift 
land was located in Katteragandla and to the west of the land 
which already belonged to the god. It is further stated in the 
inscription that Gandikota-sima was held as nayankara by 
Damarasayya. The gift was made for the merit of the emperor 
Krishnadevaraya and Damarasayya under whom the donor was 


holding the office of parupatyamu. 


The second inscription records that Vengalayya, the 
karyakarta (agent) of Annajayyavaru, donor of the above 
inscription, granted the continuation of the gift of land which was 
earller under the ‘enjoyment of the temple, for maintaining 
amritapadi, angaranga- -vaibhavas and perpetual lamps to the god 
Chennakégava of Katteragandla. The renewed grant-lands were in 
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the village Chennavaram. He further granted to the same god the 


taxes nalleddu, acchu-viralu, grama-katnam, sahajam-pannu, 


ganuga-stavaralu (taxes on oil press) and the tax levied on the 
merchandise which was brought to Chennavaram by outside 
merchants, whether it was sold or purchased at Chennavaram and 
the tax Is specified as ubhayamarga- sunkam (parasthalam 
gavuralu yemiaraku techchi 4 gramana ammina konna adevuniki 
ubhayamarga-sumkam pettettuga sagistimi). It is specified that 
the  parupatyam _ officials. ~—aadhikaris, rachakaranas, 
sumkamanyagandlu, rediu and karanalu should strictly honour this 
grant. The grant Is stated to have been made for the merit of 
Annajayyangaru. It is obvious that in this and the above instance, 


the donors obtained the permission of the nayankara holder for 


making the grants. 


An inscription from the Chennakesava temple at Korrapadu 
(Kadapa district) records the gift of one varaha-gadya per annum 
derived as tegam (tyagam) due to them from the kampus to the 
god Chennakésava of that village In Gandikota-sima by 
Misaraganda Madhavaraju and Kaki Kegavaraju.2? The mention of 
24 kulalu in connection with the mention of the names of the 
donors suggest that they belonged to the social group dommaris. 


A similar instance of endowment by dommaris is already referred 


to above. Another instance of the dommaris, making over the 
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dommari tax due to them from the kampus, is found in an 
inscription lying near a ruined temple of Tiruvengalanatha in the 
village Maravapalli (Maravapalli-agraharam, Anantapur district). It 
states that the dommaris of all the 24 kulas gifted four varahas 
due to them as annual income to the god Tiruvengalanatha of the 
Bukkarayapuram - Apparascheruvu as sarvamanya-agraharam.” 
It is stated that this monetary gift was to be utilized for 
celebrating the mahotsavas on the days of both the @kadasis and 
dasamis, paurnami, sankranti, dhanurmasa, kartika-diparadhana, 
vasantam, etc., from the stipulation that the mahajanas (of the 


place) should collect the four madas from the kampus and get the 


mahotsavas celebrated. It can be inferred that the dommaris made 


the gift at the instance of the mahajanas (village assembly). 


During the early years of Krishnadevaraya’s rule (1510 


A.D.), a grant of a village was made to the god panikesvarasvaml, 
as noted above. Again in 1529 A.D., Vakiti Pedapanayuningaru, 
son of Bokkasam Pedapanayuningaru, gifted two villages 
Agraharam-Bhipalunipadu and Lingapuram with all privileges to 
the god Panikesvara of Panem.* The inscription further records 
the grant of land and taxes like kavali, katnam dye from agraharas 
to the same god, for maintaining angaraiiga-bhogas and 
amritapadi services. The gift seems to have been entrusted to the 


tapddharas Gaiva pontiffs). The grant was made for the merit of 
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the king on the occasion of lunar eclipse which occured on the 


paurnami of the Vaisakha month in that year. 


The Contribution of the Vijayanajara kings to the most 
celebrated Vaishnava temple of lord Vehkatesvara at Tirumala is 
unparellel and is well known from their seHIBAORE found engraved 
on different parts of the temple structure like walls. All this 


inscriptions are published by the Tirumala Tirupati Devasthanams 


In their series of TTD volumes I - VI. The data Is very enoromous 


and deserves an indepth study which will certainly form a separate 


thesis. Hence, every brief revive is attempted in this present 


thesis. 


As noted above the illustrious Vijayanagara emperor Sri 
Krishnadevaraya visited Tirumala along with his queens 


Tirumaladevamma and Chinnajidevamma, paid obeisance to the 


god Venkatésvara and made munificent gifts to him. He also made 
his queens to make valuable gifts to the god. This king’s devotion 
and munificence are matchless. 

During the period under consideration, as it was earlier also, 
money, villages, land, cows, jewellery were among the gifts made 


to the temples at Tirumala and Tirupati. A brief account of these 


gifts and thelr socio-religio-economic impact is given below. 
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Monetary gifts: First let us examine the gifts of money made 
to the temples. (Endowments of Krishnadévaraya and his two 
queens are dealt with in the sequal). In most of the cases the gift- 
money was in the denomination of panam or nar-panam (a gold 
coin). In some instances it was in varahagadyana, a gold coin of 
higher denomination.*? The smallest amount donated was 30 
panams. While the highest was 14,590 panam in one instance. 
(This does not Include the monetary gifts of Krishnadévaraya as It 
is dealt with a little later), This amount was gifted by one 


Dharmapuram Sittamu-Setti in 1517 A.D. 


The yearwise breakup of the highest amount of gift-money 


(except that of Krishnadevaraya) is as follows: 


Year (A.D) Amount in 
Panams 
1506 10,600 
1507 17,425 
1514 12,390 
1517 21,180 
1519 15,970 
— | 16,200 
1528 14,400 
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In all the cases of the monetary gift it was to arrange for 


food offerings and certain other services to the gods at Tirumala 


and Tirupati. 


The various kinds of endowments made by Krishnadévaraya 
and his two queens Tirumalamma and Chinnajiamma are arranged 


yearwise. 
Krishnadevaraya 


1. 1513 A.D. February 10: i) Bejewelled crown Ii) Gold 


trisaram iii) Gold padakam iv) Silver haratis.*° 


2. 1513 A.D, May 2: i) Pedda ravivududhara ii) kathari- 
vora (sword sheath) ii) nichchalakam -kathari and 
sheath; iv) kathari v) padakam vi) bhujakirkti pairs vil) 
ravi-aki (peepul leafshaped) strings viii) three crowns 


for processional deities.“° 
3, 1513 A.D. June 13 : i) Three villages.*” 


4. 1514 A.D, July, 6 : i) Performed kanakabhishekam to 
the god Venkategvara with 30,000 chakra-pon coins ii) 
‘ bannasaramtrisaram iii) one pair of kadiyams 


(bahuvalayams): iv) village Tallapaka.** 


5, 1515 A.D. October, 25: i) kanthamala ii) one Village.” 
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1517 A.D January 2: i) kanthamala ii) padakam iii) 
30,000 varahas for gilding the vimana on the 
garbhagriha of the god Venkatesvara iv) 1000 gadyas 
"being the annual tax from a nadu v) 500 varahas vi) 
pitambaram vii) cap; viii) two padakams ix) a 


thousand gadyas.*° 
| 


1521 A.D. February, 17: I) pitambaram ii) cap ili) 


chamara |v) 10,000 varahas v) padakam.** 


Tirumaladevamma 


1513 A.D. February, 10: i) one golden cup for offering 
milk during nights ii) gold plate for keeping. 
perfumes.** 

1514 A.D. July, 6 : i) one chakra-padakam ii) a 


village. 


Chinnadevamma 


1513 A.D. February, 10 : i) one golden cup for offering 
milk during nights.°* 
1514 A.D. July, 6: |) kanthamala with padakam; Ii) 


one Village. > 
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In all these instances all the jewellery, pitambarams and 
caps, etc, were studded with a variety of precious stones, the 


details of which are recorded in the inscriptions. 


The above account clearly shows the popularity and the 
richness of the temple of Venkatésvara at Tirumala during this 
period, Further, it Is noteworthy that the administrative authorities 
of the temple were used to record even minute details of the 
endowments and their utilization in every respect. This shows the 
efficiency, vision and care of the administrative machinery of the 
temple. This helps greatly the study of the economy of the temple 


in detail. 


Now, we will come to the most important aspect of the 


utilization of the monetary grants received by the temples. Till 
1457 A.D. the amount received from the donors for maintaining 
different services was invested in such a way that the intended 
services were maintained from the interest accrued on the gift- 
money without disturbing the principal amount. For instace, in 
1380 A.D. an amount of 450 panams was endowed for food 
offerings to the god Malaikiniya-ninra-perumal and Nachihimar. 


The temple authorities undertook to maintain these offerings from 


the interest accrued on the gift-money.”° 
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From about 1459 A.D. onwards a significant departure was 
made from the practice of investing the gift-money, so as to earn 
interest on it. Instead, the temple started investing the gift- 
money, as a rule, on excavation of new irrigation channels and 
tanks or improving the existing ones, in the villages belonging to 


the temple. The produce raised from the lands irrigated by such 


tanks and canals was utllized for providing offerings, etc, to the 
god as wished by the donor. This practice continued throughout 


the Vijayanagara period during which the temple became the 


owner of large extents of land and number of villages. 


Here it may be noted that in all 1,86,016 panams and 120 


varahas (gold coins) (except the amount gifted by 
Krishnadevaraya) were paid Into Sribhandaram (temple treasury) 


during the period of three years under our study and the entire 
amount was spent for excavation of new irrigation tanks and 


channels or improving the existing ones in the temple villages.” 


Regarding the impact of this practice on the temple economy 


the following points deserve our consideration. 


Firstly, the development of irrigation facilities in the temple 


villages provided a reliable and stable Investment for capital 
endowments which yielded a monetary return for doing a specified 


service to the god. The temple had an efficient body of 12 
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sthanattar to manage the sources which came up to the temple in 


large measures. 8 


Secondly, by the excavation of new irrigation tanks and 
channels and improving the existing ones the cultivators of the 
temple lands were also greatly benefited as the produce was 
shared between them and the temple. (The temple share of the 
produce was known as meélvaram while that of ‘the cultivators as 


kudivaram).°° 


Endowment of villages : During the period more than 29 
villages (including those gifted by Krishnad@varaya and his 
queens) were endowed to the temple. These villages were 


situated in Andhra, Tamilnadu and Karnataka. These were gifted 


for various purposes such as_ celebrating festivals 
like Brahmotsavam  (Tirukkodi-tirunal), | Tiruvadhya-yanam, 
Pavitrotsavam, | Vasantotsavam, Sahasrakala-sabhishekam, 
Sri-Jayanti, Dipavali, Yugadi, first Ekadasi in chaturmasya, 
Utthanadvadasi and offering of sacred food to gods, etc. The 
temple was to collect the income from the gift-village, derived in 
the form of taxes, land produce, etc., and supply necessary articles 
for celebrating festivals or for maintaining food offerings, lamps, 
etc., as per the wishes of the donor. For instance, Paramahamsa- 
pa iveinachans 61 vyasatirtha Sripada granted the village 
Oddampattu to conduct a festival to ‘sri Govindaraja in Tirupati on 
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every full moon day. The temple was authorized to collect the 


income from the village which amounted to 60 rekhai-pon, per 


year. This endowment was made in 1528 A.D,° 


Endowment of Land: The land included both wet and dry 
types. The harvest of the land was collected by the temple and 
necessary articles were provided to maintain the offerings as 
desired by the donor. The gift-land was generally measured in 
terms of Kuli, There are instances of the donor purchasing the land 


and donating it to the temple. 


Gift of Cows: Mahanayankacharya Periya-Obalanayakar- 
Ramanayakkar gifted 200 cows to provide paledu-kulambu (thick 
boiled milk with rich cream formed over it) to the god 
Venkat@svara during tiruvardha-jamam (early part of the night). 
Having received the cows the temple agreed to supply one nalf/ of 
paledu-kulambu, one alakku of ghee and one alakku of refined 


Sess = 
sugar and cardamom from the sri-bhandaram.® 


The *ofeoblng auay attests to the fact that by the middle of 
the fifteenth century, a new chapter In the economy of the temple 
ar to be opened, with the starting of the practice of investing 
the gift-money In excavating new tanks and canals or Improving 
the existing ‘ones in temple villages for irrigation purpose. This 
practice came to stay for a long time putting the temple on a 
sound economic foundation and at the same time helping the 
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cultivators of the temple lands to a considerable extent. Thus this 
practice had at once the socio-religio-economic significance. The 

temples of Varaha-Narasimhasvami (Simhachalam) and 
~ —_/ A400 

Kalahastisvara (Srikalahasti) tried to follow this example. But 


Instances of this practice in these two temple are quite negligible. 


The administrative machinery of the temple of lord 
Vehkatesvara under the sthanattar consisting of 12 nirvahams 
during the medieval period was managing the temple affairs very 
efficiently. The revenue to the temple rose to new heights and this 
facilitated organizing festivals with more grandeur. In turn the 
celebration of festivals, which resulted in increase of food 
offerings, etc., in a grand way, brought in more revenue to the 
temple. This cycle benefited the temple, its staff and pilgrims on 
the one hand and on the other the cultivators of the temple lands. 
The temples in Tirupati in general and that of Lord Venkatesvara at 
Tirumala in particular became most important institutions 
reflecting the deep devotion of the Hindus and the pristine Hindu 
culture. The temple became one of the biggest employers and 
many people of various professionals, skilled and unskilled, were 
depending on It for their livelihood with additional satisfaction that 
they were able to serve the lord in their own way .The grandueér of 


the temple of Lord Venkatesvara had, has and will have no parallel 


in the world. 
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Krishnadevaraya died ini529 A.D., However, an inscription 
dated one year after his death (1530 A.D.,) records that Avasaram 
Chandrasekharayya had a mandapa built in front of the sleeping 
chamber (sejjagrinam) of god Mallikarjuna and presented a bell, 
golden images of NandiSvara, Bhrihgisvara, set up standing stone 
figures of his master Krishnadévaraya, his own father-in-law 
Demarsa and of himself in that si/a-mandapa. Next he granted the 
village of Sivapuren situated In his nayankara Mosalimadugu-sima 
for worship and offerings to the deity (Mallikarjuna) in the 
mandapa. He also presented a golden kahala and a silver 
panavattam to the god and consecrated Demayalinga to the north 
of Mallikarjuna shrine, set up a golden pillar (bangaru-kambham) 
in front of it. Further he built a tank and having built a bath near 
the Virabhadra temple at Nagaluti at the foot of the hill, 
consecrated another Demayalinga there and granted the agrahara 
Demasamudra to brahmanas. The god Demayalingamu and the 
tank Déemasamudramu were obviously called so after the donor’s 


father-in-law. The gift was made on the day of amavasya in the 


month of Cha/tra on which day there was a solar eclipse. 


After the death of Krishnadevaraya as his young son pre- 
deceased him, his half-brother Achyutadevaraya ascended the 
Vijayanagarathrone (1529 A.D.). Like his predecessor Achyuta also 


made it a policy to maintain religious harmony in the empire and 
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extended liberal Patronage both to the Salva and Vaishnava 
temples. He celebrated his coronation at Srikgiahastl, a famous 
Saiva centre near Tirupati (Chittoor district).§* The presiding 
deity of Srikdlahast is ‘Srikalahastiévara and his consort is 


Jnanaprasunamba. He Is credited with the performance of several 
mahadanas like = muktatulapurushadana, _vishvachakram, 


Swaranasva ratham, svarnameéru, kanaka, kariratham.5 


After his coronation, Achyuta performed lakshahoma at 
Varadarajammanapethe and at that time he learnt that dévadeya 
and brahmadeya lands below the tank Hosakere which were given 


away as sarvamanya from the time of Chikka Odaya came to be 


discontinued in course of time. To mark the occasion of purnahuti 
of Laksha-homa one Timmarasa son of bhandarada (treasury 


officer) Apparasayya, restored the above mentioned land, 


obviously on the orders of the emperor. At the end of the 
inscription, it is stated that it was set up near the sluice (ana- 


tubinalu hakisida ~ ‘silasasana), obviously of the tank Hosakere. 
The inscription is found engraved on the slab lying near a sluice of 


the tank at Bukkapatnam (Anantapur district).°© However, the 
inscription does not give the details of the temples to which the 
lands were originally granted. 

An Inscription from the Virabhadra temple at Lepakshi (1531 
A.D.) states that at the request of Virappanna son of 
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Nandilakkisetti, granted the village Chelavella along with the 
village Ganapatihalli, giving a second name of Achyuteéndrapura 
(obviously afer Us king Achyuta) to the gods Virabhadra, 
Raghunatha and Pipavinasa at Lepakshi for conducting worship 
everyday.®” The village Ganapatihalli was given as gramagrasa. 
The village was granted with all privileges including right to 
mortgage (danasy-adhamansy-api vikrayasy-api ch-ochitam). The 
grant is stated to have been made in the presence of the god 
Virupaksha on the bank of Tungabhadra (Hampi) and on the 


occasion of Gokulashtami, 


An inscription engraved on a slab in front of the 
Venkatésvara temple at Moyillakaluva (Kadapa district) Informs 
that the god was consecrated newly (nUtana-pratistha) on the 
eleventh day of the bright fortnight of the month Ashadha in ‘Saka 
1458 (1536 A.D.) by Rayasam Vengalappa who aiso got the 
temple of that god bullt.®* It further states that he granted land 
and sthala-sunkamu for maintaining food and lamp offerings to the 
god and to conduct dasami mahotsavas. At his instance the 
dommaris and the mahajanas of Rampathadu granted dommari- 
pannu and land respectively to the same god. Vengalappa also 
raised the gardens consisting of the trees of mango, jackfruit, 
myrobalan, wood apple, chinta (tamarind) and neredu 


(Jambuphala), etc. All these endowments are stated to have been 
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made for the merit of Taliapaka Tirumalayyangaru, the preceptor 
of the donor. It is also stated that one Chintaliri Ellayya gifted the 


taxes grama-katnam and adugu-kolu to the god Tiruvengalanatha. 


The second inscription® records the gift of, income (amount 
not specified) and taxes like grama-katnam (tax due from village), 
magga-stavaralu (tax on looms), komati-siddhayam (tax paid by 
traders). The reading amadi/ in the ramadi-siddhayam is wrong for 
komati, However, in the introduction to the inscription if correctly 
given (Cuddapa No.137). ganuga-siddhayam (tax on oil press), 
simjini-siddhayam (tax on the cotton beating bow), idigi- 
siddhayam, golla-siddhayam (tax on shepherds) and uppara- 
sidhayam (tax on stone cutters), due from the village Chepili, for 
maintaining a perpetual lamp (tiruvalika) to the god Agastyesvara 


by the three sunkaris (tax collectors) of Gandikota-sima. 


The Agastyesvara temple at Chidipirala (Kadapa district) was 
prosperous during the 16" century A.D. Two inscriptions from this 
temple record grants made by private individuals to this temple 
during the reign of Achyutaraya. Both are dated 1542 A.D. Of 
them, the first one”? states that two individuals Pola reddi and 
Basivi reddi made a gift of 50 madas for maintaining a perpetual 
lamp (tiruvalika) in the temple of Agastyesvara for the merit of 
thelr younger protien The gift money was entrusted to some 
Jiyyas with the stipulation that they could either purchase or take 
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the land on lease and from the produce the lamp should be 
maintained. The jiyyas who receive the land should make the 
contribution of his share.The expression (modalu-chedakunda 
cheési) (text line 68) may imply that with out disturbing the 
principal amount (modalu) of 50 madas interest accrued on it 
alone should be utilized maintaining lamp. Similarly, if the land Is 
purchased, It cannot be sold as its produce was to be utilized for 
maintaining lamp. It is further stipulated that the lamp should be 


kept burning right from the early morning till the closure of the 


temple in the night. 


An inscription from Srikalahasti (Chittoor district) records 
the gift ar eeven and three fourth (734) villages and the export and 
import duties from certaln ports by the king Achyuta, on the day of 
his coronation, to the god Srikalahastigvara of Srikalahasti for 
maintaining pulagu- kapu and nitya-sahasranamarchana).’! The 
other glft villages and the ports seems to be in Tamilnadu apart 
from the above gift perfums clothes and piece of sandalwood and 
gold and silver articles were also gifted to the god. Further, 


provision was made for conducting various festivities. — 


An inscription from the Venkatesvara temple at Moyillak3luva 
(Kadapa district) records the consecration of the goddess 
Lakshmidevi by Vehgalappa son of Rayasam Timmarasu and grant 
of five tumus of land near the land of two putts already belonging 
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to the god Tiruvehgalanatha for the merit of his religious teacher 
Tallapaka Tirumalayyangaru.”? Obviously, the goddess was 
consecrated In the Tiruvengalanatha temple itself. The grant was 
made for the maintaining the perpetual lamp and sacred food 
Offerings. It is further stated that the mahajanas of the village 
Rampatadu agrahara also granted one timu of land and grama- 
katnam of that village amounting to three madas. They also 
granted one tumu of land to Alvars. Next, it states that the 
grama-katnam of the village Moyillakaluva amounting to three 
madas granted by sunkaravaru, was received by the mahdjanas 
who purchased three tumus of land from that amount for the 
temple of Tiruvengalanatha. It is further stated that the 
mahajanas of Brahmanapalli gave two tumus of wet land and five 
tumus of land for raising flower garden. Evidently the 
Tiruvengalanatha temple had a good extent of land. From the 
above it may be noted that the use of three tumus of land was 
three madas in his region during the perlod under discussion. 
However, the nature of the land purchased is not specified. 


| - ore 
The coronation inscription of Achyutadévaraya.”* states that 


the king granted several villages in Tondamanadu yielding a total 

revénue of 3000 gadyas, some yielding a revenue of 300 gadyas in 

Pada-nadu, the import and export revenue totalling 1200 gadyas 
' 


from certain ports, and some other grants totalling altogether to 
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4,500 gadyas for various specified offerings to the god. The total 
amount of the rdvenue was 9,000 gadyanas obviously per year. 
Needless to say the Srikdlahasti temple was very rich and the 
amount was utilized for maintaining various services and offerings 
to the god ‘Srikalahastisvara (the portion of the text that gives 


details {s partially damaged). The inscription also refers to 
% 


age . —_ . bri tieens -* 
Jnanachintamani-pustakam as a gift to the Srikglahastivara 
temple. In this context, it may be noted that one of the 


, Pare Pra , 
inscriptions from Srirangam (Tamilnadu) records the provision 
made for the recital of the Jhanachintémani in the temple of 


Ranganatha at that place.’* It is probably that in Kalahastisvara 


temple also such a provision was made for the recital of the book. 


An Inscription found engraved on a slab lying near the 
Sahgamesvara temple at Animela (Kadapa district 1531 A.D.) 
records the gift of tolls (magama) levied on articles carried along 


the anclent routes passing through Pullvendula-kanuma, Chinta- 


kanuma, Gandl-kanuma and Pendllmarr! for maintalning lamp and 
food offerings to the god Virabhadresvara, described as the lord of 
Bhadrakali and Sangamegvara of Animela by chalumula-samasta - 
yarpbhalyaru deSala ~ sett/-pekkandru of the A yyavall gulld. The 
merchandise included cotton, spices (rasavargalu,) betal nuts, 
pepper, jaggery, sesamum, cotton cloth (jauli), rice, millet, 


ragulu.”° 
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An inscription from Chinna Ahobalam (Kadapa district) of the 
time of Achyuta (1532 A.D.) is interesting:”® It states that one 
Abbiraju of Porumamillapuri paid money (amount not specified) to 
the temple treasury and purchased (Sribhandarana krayam-goni) 
some land (apparently belonging to the temple itself) and granted 
it to the god Abalesvara for raising a tirunandavanam (temple 
garden) and paddy, the land already had a coconut: grove which 
was also gifted to the god Ahobalesvara. The inscription refers to 
Chinna Ahobalam as Sri Ahdbaledvarula diguva (here meaning 
‘foot of the hill’) Tirupati. It is known that Ahobalam, a sacred 


Vaishnava centre, is considered as one of the 108 Tirupatis, 


An inscription from Chinnakomerla (Kadapa district) dated 
1533 A.D. records the grant of twelve puttis of land in the village 
Komerla of Gandikota-rajya to god ‘Chennakesava by 
Timmarusayya, a nayankara holder in Gandikota-rajya, on the 
occasion of Utthana-dvadasi (Karttika su 12). It is stated that the 
gift was made In the presence of the god Narasimhadeva on the 
banks of the river Pinakini. The inscription is found engraved on a 
slab in the Kesavasvami temple in  Chinnakomerla.’” 

Mahamandalesvara Salakaraju china Tirumalayyadéva 
maharaju, who held Kocherlakota-sima as nayankara gifted 
income from various taxes due from two villages, viz. Yachavaram 


allas Achyutarayapuram and Kuravipalli alias Kondapuram for 
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maintaining angaranga - vaibhavas on the occasion of tirunailla 
mahotsava of the god.’® The taxes which were collected in cash 
and kind as well (sakalasuvarna - adayam and sakala dhanya- 
_dayam included sunkhechuputayam (probably same as sanstrit 
darsanam) ilfari (house tax), pullari (grazing tax), maggari (tax on 


looms), ganugari (tax on oil press), kanike and kaddayam. 


Bacharasu (the karyakarta) who was administering the 
Gandikota-sima granted the income derived from taxes such as 
durga-dannaya, magga-stavara, grama-katnam and sunka- 
stavaralu from the village Vongunitulapalle of that sima to the god 
Ahobale4vara of VGngunitula at the instance of Tallapaka 
Tirumalayya, son of Annamayya in 1533 A.D.” The inscription is 
engraved on a slab near the Narasimha temple (obviously 
Ahobalesvara of the inscription) in Chinnadasaripalli, Kadapa 


district. 


A damaged Inscription from Cherlopalli hamlet of 
Santakovuru, dated 1534 A.D. states that a certain Penugonda 
Timmarayudu gifted some land for maintaining food offerings to 
the god Marakapuram - Chennakesava of Cherlopalli.®° The 
interest of this inscription lies in the fact that the god is mentioned 
as Marakapuram - Chennakéesava. The god Chennakésava with the 
prefix may suggest the popularity of the Chennakésava temple at 
Markapuram In Prakasam district, or less probably those who 
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migrated from Markapuram might have consecrated Chennakegava 
at Cherlopalli and might have named after the presiding deity of 


their original habitat. It may be noted that such instances are not 


wanting In Andhra epigraphy.® 


An inscription from the Virabhadresvara temple at Rayachoti 
(Kadapa district), dated 1534 A.D., records the gift of income 
derived as kavali-meéra, due to him from the villages of the god 
Viregvara of Rachavidu, Included in the Mandem region at the rate 
of one tumu of rice for the worship and naivedya in the third jamu 
and for maintaing a perpetual lamp to the god Viresvara by 
mahanayankacharya Komara Venkatadri nayaka on the occasion of 
prathama-ékadasi. The gift was to be carried out by the 
kavaligadu (watchmen) and the desiya-kapu (native agriculturist) 
of the said village. The mention of kavaligadu in this context is 


interesting.®? 


Penugonda Virupannayya, son of Nandi Lakkisetti and 
Muddhamamba, isda liberal contributions to the temple of 
Viregvara of Lépakshi. One inscription describes him as an ardent 
devotee of that god. A few inscriptions from the Virabhadra 
temple at LBpakshi (Anantapur district) which enumerate the 
endowments made by Virupanna have very interesting information 


and they are discussed below. 


88 


An inscription engraved on a boulder to the west of the 
village Chautakuntapalli, dated 1537 A.D., records that 
Penugonda Virupanna gifted the village Kafichakarahalli_ for 
maintaining amritapadi and angarafiga-vaibhavas of the gods 
Papavinasa, Viresa and Ranganathadeva of Lepakshi and states 


that the donor issued a copper plate charter to this effect.®3 


The next inscription from the Virabhadra temple at Lepakshi, 
dated in the same year, states that Ahobalabhatta - upadhyaya- 
somayaji sold the vrittis numbering 18 34 which he received from 
different individuals either by way of gift or purchase to Penugonda 
Virupanna for 281 gadyanas and one dharana. This price is stated 
to have been fixed by madhyastha and that both the parties 


t.°4 


agreed to it.°* The gift land lay in the village of Kalantru alias 


Triarnbakanarayanapura. Inturn Penugonda Virupanna granted the 


same vrittis to the god Virabhadra of Lépakshi for maintaining 


sacred food offerings. 


Yet another inscription (1538 A.D.) also records a similar 
grant.®5 It records that Penugonda Virupannayya who Is described | 
as Lpakshi-Viresvara-nijabhakta, granted the village Chikkanandi 
cheruvu alias Devarayapura to the god Viresvara for maintaining 
sacred food offerings. He is stated to have purchased the village 
for 400 ghatti-varahas from some brahmanas whose ancestors 
recelved this village as a sarvamanya- grama from the 
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Vijayanagara king Praudhadévaraya (1422-46 A.D.), Evidently this 
village was under the enjoyment of the brahmanas and their 
ancestors for about a century. The village had a second name 
Devarayapuram, obviously after the donor king. It is also of 
interest to note that Virupanna received the copper plate charter 
which had registered the original village grant by 
Praudhadevaraya. One more inscription from the same place and 
dated the same year also contains similar information. It records 
that Penugonda ‘Virupannayya along with his brother Virana 
purchased some vritti lands from certain brahmanas and made a 
gift of them for service of the god Viresvara of Lepakshi. The 
vrittis are stated to have been situated in Nagaragere surnamed 
iGishiara sssailane which was situated in Turnbekalla-sthala in 
Rodda-nadu, a sub division of Penugonda-rajya.** Obviously the 
second name Krishnarayasamudra of the village Nagaragere was 


after the Vijayanagara emperor Krishnadevaraya. 


One more inscription from the Virabhadra temple Itself, 
dated 1537 A.D., records that one Achyutarayamallapanna 
purchased the sarvamanya-agrahara village Nandicherla surnamed 
Virupaksharayapura from Timmapa, son of Bhandarada Apparasa 
and gifted it to the god Viresvara. This village is stated to have 
been granted to Timmappa’s grand father (muttayya) by the 


Vijayanagara king Virupaksha-maharaya in Saka 1389 (1467 A.D.). 
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asi? 6! 


The sale price, as in the above noted instances, is stated to have 


been fixed by the madhyastha,®” 


The Mahalakshm| temple at Gorrepalli (Anantapur district) 
received liberal grants and was prosperous during the 16" century, 
Of the patrons of this goddess Penugdd Virapanna son of Nandi 
Lakkisettl, deserves mention. One of the inscriptions from the 
temple of this goddess (1534 A.D.) records the gift of the village 
Muttakadahalli surnamed Mahalakshmipura (after the goddess) for 
maintaining various services to the goddess, referred to as Haruhe 
Lakkshanapura Mahalakshmi, by Timmarasa, son of Bhandarada 
Apparasa. The donor is stated to have made this grant at the 
instance of Penugonda Virupanna. The gift village was in the 
Haruhe-sthala in Rodda-nadu of Penugonda-rajya. The find spot of | 
the inscription Gorrepalli is mentioned as Goravanahalli in the 
inscription.®° The gift is stated to have been made for the merit of 
Achyutadevamaharaya. The goddess is also described as 
Lakkhanapura-vikhyata-punya-tirtha-nivasinl. The grant was 


made on the occasion of Krishnastham. 


Another inscription from the same temple (1537 A.D.) 
records that one Krishnanayaka made a gift of a village 
Goravanahalll (see above) to the goddess Mahdlakshmidevi of 
Haruhe Lakkhanapura.”° In this case also the donor:is stated to 


gift at the instance of the same Penugonda 
RS 

01 
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have made the 


Virapanna and was for the merit of the same Vijayanagara 


emperor. 


The third inscription (1537 A.D.) records that Virananayaka, 
brother of Penugonda Virapannayya, referred to above, granted 
the kanike money, clothes, gold and other articles of presentation 
given by the devotees coming from various places on the festival 
days of chaitrasuddha paurnami of every year, obviously the 
festival day of the goddess.*° and on everyday and also other 
days, to the goddess for maintaining various services in the 
temple. Similarly the gifts presented on the occasion of rathotsava 
of every visa were also granted to the goddess. The same 
Virananayaka in the same year, on the same occasion, gifted the 
toll and other revenues raised in the fair held on every Friday 
(Sukravara-sante) at Lakkhanapura by the settis and 
pattanasvamis of the merchant guild Ubhayananadesala Ayyavale 
for maintaining various services to the goddess Mahalakshmi.” 
Penugonda Virappanna and his brother are also created with the 
construction of the stone prakara, eastern and southern gopuras, 
doors, kitchen, canopy (chappara), mandapa and the shrines of 
Rama, Lakshmana, Hanuman, Bhairava and visvesvara as a 


service to the goddess Mahalakshmi. 


An inscription from the Lakshmidevi temple at Gorrepalli 


(Anantapur district) dated 1538 A.D., records that Virana- 


92 


nayaka, brother of Penugonda Virapannayya, son of Nandi 


Lakkisetti constructed a canal called Nutana Tungabhadra from a 


spring to the north of the village Modaya, surnamed 


Achyutarayapura which had been granted by the king for the 
— =f = Sa ee 
service of the gods  Viresvara, PapavinaSadevara and 

- of 
Raghavesvara and made a gift of the land under the new canal for 


the service of the goddess Mahalakshmidevi at Haruhe 


Lakkhanapura.®” 


One of the inscriptions from Pamidi, dated 1535 A.D., states 
that mahamandalesvara Tirumalayyadeva maharaju who was 
administering Jagatapi-Gutti-sima, which was granted to him as 
magani, created a new village (palem) to the west of the village 


Pamudi and granted the taxes pullari, siddhayam-pannu, kanike, 
guttitsunkam (taxes collected from the village Gutti), stha/a- 


sunkam (taxes collected from the division stha/am) and all taxes 


paid in cash to the god Bhogisvaradéva of Pamidi.®? 


One of the renowned Tallapaka poets Peda 
Tirumalayyangaru brought to the notice of the king Achyuta that 
the village Andupuru which was originally granted to the god 


Chokkan’thaperumal of Nelandaliru, a fact supported by 


epigraphical evidence (Sasanasthamayina), in course of time fell 
into ruins to some political disturbance (rajakana khilamayi 


vurndarnganu). Ramabhatlayya, having been ordered by the king 
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and on the instruction of Tirumalayyahgaru restored the village 
4 = 

Andupuru to the god on the occasion of makarasankranti for the 
merit of Achyuta in 1534 A.D. The inscription which records this 
information is from the Saumyanatha (same as 


Chokkanathaperumai of the inscription) temple at Nandaluru.4 


An inscription engraved on a slab set up in a field to the west 
of the Mallikarjuna temple at Kambaduru (Anantapur district) 
dated 1536 A.D. records the confirmation of the grant formerly 
made of the six villages, Jalavati, Hosahalli, Ammakere, Tegegala, 
Gadidlpara and Bandenahalli and certain wet flelds at Kambaduru 
for the service of the god Mallikarjunadeva for maintaining various 
services including pallaki-seva and rathotsava (procession by 
palanquin and chariot) by a certain Bayyappanayaka. Apparently 
the temple of Mallikarjuna at Kambaduru was rich and prosperous 
and festivities were celebrated on grand scale.” An inscription 
found engraved on a stone in the field at the village Neravada 
(Kadapa district), records the gift of the village Neravada to the 
east of the Kundu river in the Ghandikota-sima, his amara-magani, 
by Penugonda Virappanna for the worship and offerings to the god 
Kalahastiévara with all the asthabhoga tejasvamyas, suvarnadayas 


and dhanyadayas.*° 


Penugonda Virapanna was a rich merchant of his time and is 
known to have been made liberal grants particularly to the temple 
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of Virabhadra at Lepakshi and Lakshmidevi at Gorrepalli (both in 

Anantapur district) as noted above. Though the grant was made 
- af f= w 

to Kalahastisvara (Srikalahasti), to that effect the inscription was 


set up in Neravada as it was the gift village. 


The period after the death of Achyuta and the ascendency of 
the Vijayanagara throne by Sadagiva was not exactly peaceful. 
Achyuta’s infant son Venkata I was assassinated by Salakaraju 
Tirumala, the latter also killed the other members of the royal 
family and declared himself ruler. This Tirumala was none other 
than the own brother of Varadambika, the queen of Achyuta and 
the mother of assassinated Venkata. The Vijayanagara empire 
faced worst humiliation and tyrannical rule of the usurper until 
Aliya Ramaraya, the son-in-law of Krishnadévaraya with his 
supporters defeated and beheaded the traitor. With the consent of 
all Ramaraya raised Sadasiva, a nephew of Achyuta to the throne 
of Vijayanagara and himself became regent in 1543 A.D. Aliya 
Ramaraya was very powerful, efficient and ambitious, Sadasiva 
was only a king de jure while Ramaraya was the de facto ruler. 
This Is very well reflected in the Vijayanagara inscriptions of the 


period of Sadasiva. 


The Sahgamesvara temple at Animela received a gift of four 
villages, viz. Animela In Gandik6ta-sima, Palem in Pedakanti-sima 
and Vempalli and Nandimangalam in another sima (name not 
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clear) from Guruvayyadeva,2” This inscription, which is dated 1543 


A.D., interestingly states that the donor obtained these villages 


: =), 
from the king Sadasiva through two sets of copper plate charters. 


An inscription from Kondapuram (Anantapur district) dated 


1543 A.D. records the gift of the villge Chernuru surnamed 


Chennakésavapura for the service of the god ‘Chennakesava by 
Dalavayi Krishnappanayaka, the karyakarta of the king Sadasiva 
for maintaining various services to the god.” The karyakarta is 
stated to have made the grant to the god with the prayer that he 
may be pleased to bestow on Sadasivadeva-maharaya, the throne 
of the Vijayanagara kingdom permanently. This shows that the 


position of Sadasiva as king had not been safe at the time of this 


inscription. 


It is interesting to note that during the Vijayanagara period 
many folk deities were being worshipped like Puranic gods of the 
Hindu pantheon. An inscription from the temple of Ankalamma In 
the village Kovelakuntla (Kurnool district) dated 1543 A.D. records 
that mahaimandalesvara Nadyala Avobhalesvaradéva gifted certain 


tax incomes derived through maharajaprayojanalu for maintaining 


the services cherapu, paruventa and amritapadi to the goddess 
am 4, ; 
Ankalamma on the occasion of prathama-ekadasi.”” Evidently the 


folk deity Ankalamma was worshipped with much veneration and 


festivals and festivities were celebrated as in the case of any 
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brahmanical deity, The expressions cherapu, paruventa and 


amritapadi in connection with the folk deity are: noteworthy. 


It is noted in the previous chapter that the vipravinodis 
made over their varttana (amount received from the villagers) for 


maintaining services in the temple and this practice was known 


only during the Vijayanagara period. An inscription from Chyabala 
(Anantapur district) belonging to the reign of Sadasiva records that 
some vipravinodis made a grant of income due to them from the 
sarvamanya-agrahara Tavaregola, surnamed Krishnarayapura in 
Uravakonda, a division of Rayadurganadu for the service of the 
god ChennakeSavadéva of that place. Like the vipravinodis, the 


dommaris too contributed the income due to them from the 


villages to'the local deities. This practice also is found only during 
the Vijayanagara period. The Bedaduru inscription records the gift 
of the income derived as dommari-pannu by dommaris to the 
three gods Tiruvengalanatha, Chennakegava and Mahiliriga of 
Narasimhapuram agrahara. The annual income as dommari-pannu 
in the village is stated to be as eight varahas payable by kampus 


(cultivators) to the dommaris.’ 


esevrdiions of festivities called tirunallu is common in 
Vaishnava temples. An inscription from Aguduru dated 1544 A.D. 
records the grant of sthala-sunka of Avuduripenta for the conduct 
of dagami-tirunslu, utla-tirumalu festivals to the god 
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Chennakésava (Chennakésavadeva) of Avuduru by Sammaka 
Rahgayadeva for the merit of his parents.!°2 The Chennakesava 
temple at Markapuram (Prakasam district) was prosperous during 
the Vijayanagara period. During the reign of Sadasiva in 1544 A.D. 
mahanayankacharya Ahobaladéva- maharaju granted the village 
Tarnubadu along with the hamlets Jammaladinne, Gangireddipalle, 
Karavanipalle, Medisettipalle, Narepalle, Vasalapuram, 
Komatigunta and Tellambadu, all included in Kocherlakota- sima to 
the god Chennakesava for maintaining amritapadi service.‘ The 
gift village was given a second name Raghupathirajapuram. It 
consisted of 50 vrittis out of which 20 were allotted to the god and 
the remaining 30 to the Srivaishnavas of that place and they were 
exempted from certain taxes. The gift is stated to have been 
made on the occasion of Bhishma-ekadasi and for the merit of one 


Raghupathiraju. 


The Bhairavesvara temple at Mopuru (Kadapa district) 
enjoyed the patronage of chiefs and others and was famous in that 
region. An inscription from that temple dated 1545 A.D. records 
the remission of all taxes including durga-varttana, danaya- 
nivartana (tax to be. pald for maintaining the office of the 
siisiavanas bedige, kanika and katnalu due to the Gandikota- 
durgam in favour of the god Bhairavesvara of Mopuru for 


maintaining dally offerings and conducting various festivities like 
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rathotsava. This remission was applicable for all the villages 


belonging to that god. The remission was made by Nandyala 


Timmayadéva mah@raju,!04 


Ahobalam in Kurnool district is one of the 108 Tirupatis and a 
renowned Vaishnava centre which enjoyed royal patronage during 
the Vijayanagara period. The heads of the matha and the temple 
commanded much respect. Large extent of lands and many 
villages were granted to the god Narasimhasvami, the presiding 
deity of Ahobalam. An Inscription from Porumamilla dated 1545 
A.D. states that +=» mahamandalesvara ~—=Nandyala 
Tinniayadevaniaharae gifted the tax income durga-dannaya- 
nivartana, bedige, kanika, katnalu due to the Gandikota-durgam 
from Porumamilla-agraharam included in Gandikota-sima, to 
Govindayya who was the sthanam of the Ahobala temple i.e. the 
temple administrator, obviously for maintaining offerings to the 
god Narasifnhadeva of Ahdbalam.’° The gift is stated to have 
been made on the occasion of Ratha-saptami (Magha su.7). 
Evidently the inscription was set up in the gift village Porumamilla 


for the Information of the local people. 


The construction of temples for Rama and Hanuman became 


more popular during the Vijayanagara period. There are many 
epigraphical evidences to the grants made to these temples for 


varlous offerings. An inscription engraved on the southern wall of 
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the prakara of the Ranganathasvami temple, dated 1545 A.D. 
records the gift of the village Malamidi Kambalapalli in Gandikota- 
sima for amritapadi and angarariga -bhogas of the god 
Raghunathadeva of Gandikota fort included in Udayagiri sima on 


the occasion of Srirama Jayanti (Chaltra $u.9)?9% 


It is noted above that the folk deities enjoyed liberal 
patronage by people of high status. An inscription discovered in a 
fleld to the west of the village Velpucherla records the gift of 
incomes derived from tax maharacha-prayojanalu, excluding those 
varttanas due to the goddess, manihari, pambagandru and 


dharavattuvaru to the goddess Ankalaparamédvari of that village 


by the asankhyatas (names and their villages are given in the 
inscription) who met in the mukhamandapa of the goddess 
Durgadevi in Pushpagiri (Kadapa district).’°” The name of the 
village Velpucherla is meaningful in that In Telugu velpu- means a 
deity and cherla ‘of tanks’). The tax maharaja-prayojanam was 
due to the asankhyatas from the villages of Velpucherla in 


Changalamarri-sima, (included in the nayankara of Nallam 


Timmarajayya), Patlavari Uppaluru in Ghandik6ta-sima (Included 
in the nayankara of Nandyala Timmarajayya Naraparajayya) and 
Varadarajula Dudyala (probably in the same Gandikota-sima). 
That the goddess Ankala Paramesvari commanded great respect 


and devotion in the ‘Saivite circle is evident from the fact that the 
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asankhyatas met in a temple and issued the order of endowment. 
Secondly, the tax incomes due from three villages were made over 
to the goddess. Obviously, the temple was in a prosperous 


condition during the period of Sadasiva with the offerings of 
insense (dhijpa, dipa, nalvédya, parapu (probably for cherapu) and 
the conduct of paruventa- mahotsavalu. It Is noteworthy that the 
asankhyatas made this endowment for the merit of the chiefs of 


the sima, apparently, in which the sald villages were Included. 


An inscription found engraved on a slab set up in the Kesava 


temple dated 1546 A.D. registers the grant of 13 putti of chenu 
and one tumu of vari-maadi for the worship and va/bhavas of the 


god Chennaraya of Pedakomerla included in the Gandikota-sima by 
Nandyala China Avubhalesvaradeva maharaju.'°® The gift is stated 


to have been made on the occasion of prathama-ekadasi which is 


also known as Sayana-ekadasi (Ashadha Su.11) on which day the 
god Vishnu is believed to enter into yoganidra which continues for 
four months lasting on the eleventh day of the bright fortnight of 
the month Karttika. During this four month period, the holy 


sanyasins undertake chaturmasya-diksha (i.e. staying at one 


sacred place for the above period of four months). 


An Inscription from the Chennakegava temple at Potladurtl 
(Kadapa district) dated 1546 A.D. records the gift of income 
derived from the taxes called stavara and grama-katnas like 
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angadi-stavara (tax on Shops) magga-stavara (tax on looms), 


chakra-stavara (tax on potters), idigi-stavara (tax on toddy 
tappers), batte (unspecified) and simjini (tax on cotton beaters) 
due from the villages Included In Nallaballl-thana, for conducting 


pallaki-seva on the occasion of Krishnasthami festival to the god 


-/ ‘ pay = 
Chennakesava by the tax collectors (sunka-manyagandru) 1° 


An Inscription on a slab lying in front of the Chaudesvaridév! 
temple (Anantpur district) dated 1547 A.D. records that two 
individuals made a grant of land for the offerings of amritapadi- 


naivedya and diparadhana. The gift land is stated to have been 


exempted from the taxes koru and gutta. The villages Marulahalll 
mentioned in the inscription is same as the find spot of the 
inscription. The name of the deity Banada-Chaundesvari reminds 
us of Banasankari whoes worship is common even today in certain 
parts of Karnataka. In this connection, it may be noted that the 
Kalyandurg taluk (Anantapur district) In which is Mallipalli (the 


findspot of the inscription) is contiguous to Karnataka,'*° 


The inscription engraved on a slab set up In the prakara of 
the Chennakesava temple from Miduturu (Kurnool district) dated 
1547 A.D. is an interesting land endowmeht inscription.** It 
registers an endowment of a single plot of land of 28 puttis and 10 
tumus in extent in Miruturu, in lieu of several pieces of land that 
belonged to the temple but lay scattered in the same village for 
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maintaining various services including daily pallakiséva (procession 


by palanquin) to the god Chennaraya of the place by 


Konayyadéva-maharaju. The gift land is exempted from ail the 


taxes due to the State and made as sarvamanya. 


An inscription frm Porumamilla dated 1547 A.D. is 
interesting.”? It records the remission of taxes like magama on 
the rasadravyas (spices), rice and parimala-drayas (incense and 
sandar paste) carried by bullocks belonging to the temple at 
Ahobalam (svaminagari kode-eddulu) to that kshetra for offrings 
to that god through Udayagiri-sima, Pakan@du-sima and Sakall- 
sima at all times (epdu kompoyinanu). The point of interest lies in 
the fact that the articles necessary for the temple were carried 
from different places by the temple bullocks themselves and that 
such articles were exempted from taxes. Obviously the find spot 
of the inscription lies on the trade route. Incidentally this 
inscription gives important information regarding one of the trade 


routes of the medieval Andhra. 


An inscription from Pedda Ahobhalam dated 1548 A.D. 
registers the grant of the village Jambuladinne in Koyilakunta-sima 
for providing six ta/ige plates offerings to the god Ahobalésvara by 
Nandyala china | Avubhalayya for the merit of Havall Peda 


Avubhaladeva. The grant was made on the occasion of 


Sriramanavami. 
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An inscription from Jillela (Kadapa district) dated 1549 A.D. 
is interesting’ It records the gift of money collected by way of 
the taxes maharajaprayojanalu, kanika and katnalu to the god 
Virabhadradéva of that village. The interest of the inscription lies in 
the fact that the village Jillela belonged to the temple of Ahobalam 
and the present grant to the god Virabhadra is made with the 
consent of the asesha (mahajanas) of Ahobala-sthalam. Another 
point of significance is that an income from a village which 
belonged to the Vaishnava temple was made over to a Salva 
temple for conducting certain festivities with the consent of the 
former. This clearly reflects the attempts made to bring about 
harmony between two diagonally apposite religious sects namely 
Vaishnava and Saiva. It is all the more noteworthy that the 


- / 
beneficiary was the Virabhadra aspect of lord Siva. 


An inscription engraved on a slab near the Chennakesava 
temple Pulapatturu (Kadapa district) dated 1550 A.D. records the 
gift of that village to the god Raghunatha of Ontimitta (also In 
Kadapa district) by a chief and his brother."° The grant was made 
on the twelfth day of the bright fortnight of the month Karttika 


which Is the holy day of Utthana-dvadasi. 


Another inscription from Kanaganipalli (Anantapur district) 
dated 1550 A.D. refers to an interesting tax term linga-tirege (tax 
payable by lingadharis). However, the details as to whom the tax 
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was being paid is not given in the inscription. It states that one 
Kalavira, a lingadhara (lingayat of Anegondi) made grant of Jinga- 
derige payable by the lingadharins of Kanakagondanahalli (same 
as the find spot of the inscription), belonging to the Nayakatana of 


Ramarajayya, to the god Viresvara of the village for 


diparadhana.™"” 


An inscription from Peddamudiyam (Kadapa district) dated 
1551 A.D. records that one China Basuvayya, who was a 
viramushtl and disciple of Srisaila-bhikshavrittl-ayyavaru, gifted 
the tax viramusthi- pannu payable by the tammadis and others of 
the village Brahmalamudiyam for maintaining a lamp to the god 
Somesvaradeva of that viliage.!® Incidentally, the inscription 
mentions certain articles, jumju, narasam (arrow), kasi and 
motupalaka associated the viramushtis perhaps as symbols of their 
sect), The grant is stated to have been made with the consent of 
the merchant, guild Ayyavali-mukyamaina-chalumula-samasta- 
pekkandru and Lsisaseespurantarale and for the merit of the latter 


ag : : 
and the occasion was interestingly Sri Krishnajayanti. 


It is noted above that the folk deities were also worshipped 
elaborately. An inscription dated 1552 A.D. from Palugurallapalli 
(Kadapa district) records the grant of income from the maharacha- 
praydjanam and dévata-prayojanam of the village Peddakoduru 
and eae Villages attached to in it to the goddess Anikala- 
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Paramesvari of Peddakoduru by a jangam who was the son of 
neers Basuvayya at the instance and for the merit of 
mahamadalesvara Viradarajula Avubhalésvaradéva-maharaja for 
performing the tirtham, parapu and siddha-yogam of the deity. 
The grant is said to have been made on the occasion of a lunar 
ecilpse which occurred in the preceding month Sravana’9 
Evidently, the grant was recorded on the stone on the 
Vijayadasami day. (the difference between the actual grant and Its 
record is 25 days). The descriptive terms viranala and jangam 
point to the ViraSaiva leanings of the son and the father. Viranala 
in Telugu means a double drum, usually associated with the 
ViraSaiva. The. inscription is found engraved on a slab set up in 


front of the Durga temple. 


The Chennakeévara temple at Markapur (Prakasam district), 
as noted above, was in a flourishing state during the Vijayanagara 
period. During the period of Sadasiva on the day of Sravana- 
purnima, the temple received as many as ten villages as grant. An 
inscription found engraved on the south wall of the antarala- 
mandapa of the Chennakeévara temple at Markapur dated 1552 
A.D. gives a. list of ten villages which were granted by 
mahamandalesvara Tirumalayya maharaju./2° The ten gift villages 
are: Tarnubadu, Korevanipalle, Madisettipalle, Gangireddipalle, 


Jammuladinne, Téllabodu, KOmatikunta, Surepalle, Vanalapuram 
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and Chennareddipalle, all in Kocharlakota-sima. It is probable that 
they were gifted separately on different Occasions probably by 
some chiefs and the endowments were communicated to writing 


collectively on the date of the inscription under study. 


An ipeeriation from the Virabhadrasvami temple in Macherla 
(Guntur district) dated 1554 A.D. is interesting.*2/ It states that 
Lingamma, wife of Vellaati chief Komara Timmanayaka, 
constructed a village on a land of 14 putti and 10 tumus and 
named it Lifgasurem (obviously after herself) and granted it to the 
gods Ishtakamesvara and Viresvara of Macherla situated to the 
north of Macherla and west of the Chandrabhaga river in 
Nagarjunakonda-sima. The grant is stated to have been made on 


the occasion of lunar eclipse. 


It is of interest to note that the toll incomes due from as 
many as eighteen villages, all included in Kocherlakota-sima, were 
granted to the god Chennakesava by the chief Madraju 
Narannedevs maharaju in 1555 A.D!” Though it is not specified In 
the inscription, the occasion was Ratha-saptami. The villages 
concerned are as _ follows: Markapuram, Chennavaram, 
Kondapuram,  Yachavaram, Rayavaram, | Gonguladinna, 
Tarnumbadu,  Surépalli, | Vanalapuram, — Chanareddipalle, 
Gangireddipalle,  Koravanipalle, Medisettipalle,  Gollapalle, 
Jammuladinna, Téllambadu, Kamalapuram and Kondapalll and the 
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tolls are specified as illari (house tax), pullari (grazing tax), 
ganugari (tax on oil press), mudrayam (probably tax for affixing 
royal seal) and an idisata-sunkam and the total amount from them 
amounted 115 to ghatti-varahas. Further, in addition to the 
above, the lanja-sunkam (levied on prostitutes) collected during 
the festival days (tirunaiu) at Markapuram was also made over to 
the temple. It is also stipulated that five out of every six dishes 
offered to the deity, were to be made over to the satra (free 
feeding house) for feeding parades/ brahmanas of the smarta sect, 
the sixth dishes being the share of the sthanikas, the adhikaris and 


the karanams. 


The Rajarajesvarasvam! temple inscription from Cheruvu 
Belagallu (Kurnool district) dated 1560 A.D. records the grant of 
tax income and share of the merchandise, as detailed below in 
favour of the gods Rajarajesvaradeva and Virabhadradeva of that 


place 1° 


1. The balajas of Kere Belagallu : 6 varahas from the tax 
penta-stavaram (market cess). 
2. A tax official (sunkara) : one varaha and one sola of oil 


from the tax pald by oll pressers. 


3. Gaundu-prajalu : oil of two muntas and one mana of 
bengalgram for the sacred food offerings to the god 
Virabhadra on the amavasya day. 
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4. Talari Apayya : one kasu from the tax talari-milavisam. 


5. Mahanadu : one kasu from the mulavisam. 


6. Ganugavaru ~ six solas of oll per month, 


The inscription closes with the statement that if the quantity 
of bengalgram is not sufficient, three more muntas will be supplied 


by the gaunda-prajas. Since this portion of the inscription is 


slightly damaged, a few details in this connection are lost. 


The battle of Rakshasa Tangadi (1565 A.D.) had reduced the 
glory and economic strength of the Vijayanagara empire. Before 
the victorious Muslim army reached the capital city of 
Vijayanagara, Aliya Ramaraya’s brother Tirumala fled the capital 
along with Sadasiva with as much wealth as he could lay his hands 
upon. From Penugonda he started ruling the Vijayanagara empire, 
to begin with in the name of Sadasiva but finally declared himself 
as the Independent sovereign with Penugonda as his capital. 
Though he tried to revive the past glory of the empire, his 
attempts did not yield the desired results. During the period of Sri 
Ranga I (1572-85 A.D.), the Vijayanagara empire, suffered loss of 
some territories. However, during the reign of Sri Ranga’s brother 
Vehkatapati II (1585-1614 A.D.) the original boundaries of the 
empire and its prosperity and grandeur were restored. He was the 
most powerful king of the Aravidu times. However, it was only a 


lost flicker of the empire. In fact he had to face several challenges 
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from the alien rulers. In spite of the threats from his adversaries, 
he maintained a brilliant court and extended patronage to men of 
arts and letters and the empire was economically also prosperous. 
The death of Venkatapati II led to civil war for the royal throne. 


Finally, the once glorious Vijayanagara empire became part of 


history. 


In the following lines, an attempt is made to study the 
grants made to the temples during the last phase of the 


Vijayanagara empire (the Aravidu dynasty). 


The Penagaluru plates (Kadapa district) of Tirumala I, dated 
1572 A.D., purports to record the grant of that: village which was 
given a second name Yellamarajasamudram, together with two 
hamlets Yelammapadu-Chennapall and Konduru-Chennapall made 


by king Tirumala at the request (vijfapti) of the Matla chief 


Timmaraja, to a number of brahmanas. It is a usual practice 
whenever such a grant is made a certain portion of it is made over 
to the local deity. In accordance with that practice, two shares, 
each of the grant village, are granted to the gods Vishnu and Hara 


of that place. 


Another inscription of Tirumala (1571 A.D.) from the 
Rangasvami temple in Aminabad (Kurnoo! district) records that the 


chief Nandyala Narasingadeva mahéraju, gifted the village Chinna 
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Kopperla attached to Kogilakuntia in R&n@du to the. god 


’ . -_/ 
Pandaranga Vitthalesvara of Kdgilakuntla.!2> The village, granted 


on the occasion of Utthana-dvadasi was exempted from all the 


taxes, 


An inscription of the time of Sri Ranga I, (1574 A.D.) 
records the gift of half of the village of Mullanguru in Kondavidu- 
sima for worship and offerings to the goddess Durgaparamesvari 
of the village by Bokkasam Nagappanayaka of chaturtha-gotra, 
exclusive of the devamanya lands already granted to the temples 
and stipulating that revenue and produce of half of the village 
granted to the goddess should go to the temple and the rest to the 
palace, !2° The inscription is found engraved on the wail right of the 
entrance into the central shrine of the Durgi temple on the top of 
the hillock. In this context, two points may be noted. Mullanguru Is 
the earlier name of Aminabad the find spot of the inscription. 
Secondly, Mullamguramma, so known after the name of the 
village, was stated to be the tutelary deity of the kings of the 
Reddl dynasty who ruled the coastal Andhra. It is probable that the 


present day Durgi is same as Mullamguramma. 


Another inscription of the period of ‘Sri Ranga 1 from the 
temple of Chaudésvar! In the village Bukkapatnam (Anantapur 
district) records that dalavayi Vehkatanayaka, under the orders of 
Megotl Timmanayaka, the agent and minister of the king, remitted 
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the taxes nagari-birada, asivechchalu, etc, due to the lands owned 
at Bukkasagaram and Anantapuram by the temple of Chaudesvari 
of Kottacheruvu- Bukkasagaram.'2” The village Kottacheruvu- 


Bukkasagaram mentioned in the inscription is same as the find 


spot of the record. 


An inscription of Venkatapati dated 1590 A.D. records that 
when the king was rullng from Penugonda, Nallarameri Chinnapa, 
the servant of mahanayankacharya Potam Yara Kadirinayani 
Konapanayaka restored the incomes in cash and grain from certain 
lands in Devarapalli which were misappropriated by Hande 
Devinayudu when he was administering over Dampetia to the god 
Chennakesava Alaga Perumal at Madhurapuram for the merit of his 
master and the king.**® The inscription is found in the 
ChennakeSava temple at Madhurapuram, depopulated hamlet of 


Darhpetia in Anantapur district. The grant was made on the 


occasion of solar eclipse. 


io o-  /, 
In 1593 A.D., on the occasion of Utthanadvadasi, a 


karyakarta of a chief who was the subordinate of king Venkatapatl, 
gifted the market cess (penta-sunkam), collected in cash, gifted to 


the god Chennakégava of Kalamalla for maintaining perpetual lamp 
and conducting the dasami-mahotsavas and pahcha-parvas.*** The 


7 
inscription is from the Anjaneya shrine in the Chennakesava 


temple at Kalamalla (Kadapa district). 
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In 1601 A.D., during the reign of Venkatapati, one Gudipat! 
Chennaraya who received a magama-dharma ‘sasana from the 
merchant guild Ayyavali 56 countries, gifted certain levies on the 
merchandise like salt, cotton, pepper, peau etc. for 
maintaining perpetual lamps and offerings such as nityanaivedya 
and pula-tomala (toma is a derivative of Tamil, to/- 
malai meaning the garland the two ends of which hang down the 
shoulders of the god) to the god Chennaraya (Chennakesava of 
Gudipadu)."° The grant is made on the auspicious occasion of 


Vaisakha Purnima. The inscription is from the Chennakesava 


temple at Gudipadu (Kadapa district). 


An inscription — from Chennakésava temple at 
Venkatadripalem (Prakasm district), dated 1614 A.D. and 
belonging to the reign of Venkatapatl, registers a gift of four 
villages Gurrapusala, Chennarayapalle,  Garladinna and 
Katarivanipalli to the god Chennakesava by Gangapanayaka of 
madala-gotra, son of Venkatadri and grandson of Ganga of the 


family of Rayapanayaka. The gift villages are said to have been 


Pectin G54 tam 131 
situated in, Dupati-sima to the east of Srisailam. 


The Narayanavanam (Chittoor district) inscription dated 
1620 A.D is another magama-sasana.'** It belongs to the rule of 
Venkatapati and is dated 1620 A.D. It records the gift of tolls on 
various articles of merchandise such as cloth, areca, pepper, 
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jaggery, tamarind, etc, to god Kalyana Venkatasvara of 
Narayanapuram (sare as the find spot) by the chiefs of the 


merchantile corporation of Ayyavole headed by Prithivisetti 


Rayana-mantri Bhaskara. 


The mention of merchant guilds and merchandise points to 
the trade activities during the peried In the region concerned. It 
may be further noted that though the fortunes of the Vijayanagara 
empire were at the lowest ebb, the temples were able to maintain 
themselves. Thanks to the grants of the local chiefs and the 
merchant community In particular.As noted above the collapse of 
Vijayanagara empire was complete and the ambitious \ petty 
chiefs appeared on the scene whose interest was not in the 
exactly prosperity and welfare of the State .This paved way to the 


disunity among the chiefs and peace and prosperity took back seat 
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CHAPTER - IV 
Endowments to Brahmanas 


= O- 


The brahmanas held the heighest position in the four fold 


order of the society. Though some scholars considered 


Purushasukta as an interpolation in the Rigveda, it is well 
established that the mention of the four social groups, viz. 
brahmana, kshatriya, vaiSya and sidras can be dated back to the 
Vedic period. According to the Purushasukta, the Brahmana, 
Kshatriya, Vaisya and Sudra are associated with the face, 
shoulders, thighs and feet of Brahman in that order. 
(Brahmano'sya mukhamasit, bahirajnyahkritah Gru yadsya 
vaigyah padbhyagum sudrojayata- Purushasukta). Thus 
brahmanas are expected to study and teach the Vediclore. Such 


learned brahmanas were economically supported by the royalty 


and other well to do sections of the society. This rendered 
brahmana eligible to receive dana from a deserving person, which 
is technically known as pratigraha (receiving a gift). Thus in dana 
both the parties, the donor and donee involved should be 
deserving. Further, the dana can be classified into three groups - 
nitya (giving for daily subsistence), naimittika (given on specified 
occasions like the holydays, eclipses, kings coronation, in 
memory of the departed souls (on specific day) and kamya (dana 
made with a desire like santanaprapti, rajyaprapti, \ongevity, 
health, etc.). One of the interesting features of dana in Indian 


context Is ‘transfer of merit’ making a gift for the religious merit of 
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one’s parents, king, kith and kin, guru, etc. A great majority of 
epigraphs specifically states that the gift was made for the 


religious merit of a Person or persons of the donors choice 


brahmanas belonged to the second category noted above. 


It is Interesting to note that among the sixfold duties 
prescribed to brahmanas, dana and pratigraha - both are 
mentioned, that is, a brahmana should make an endowment 
(dana) and also receive an endowment. The other duties being 
yajana (himself perfoming Vedic sacrifice) yajana (helping others 
in performing Vedic sacrifice), adhyayana (studying daily the 
Vediclore) and adhyapana (teaching Vediclore in particular and 
secular literature in general). Many inscriptions describe the 
donee brahmanas as actively engaged themselves in their sixfold 
duties. It is adherence to this sixfold duties rendered the 
brahmana deserving to pratigraha. These sixfold duties of the 
brahmanas, in course of time, led to the establishment of 
agraharas which were centres of learning. The endowments made 
to brahmans can broadly be divided into two categories. (1) 
agraharas (2) piece of land. The village and land endowments 
made to brahmans are usually exempted from the payment of 
taxes and are known as Brahmadeyas or Brahmapuris. Though on 


the face of It, the gifts made to brahmanas appear to facilitate 
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them to pursue their sixfold duties, the fact that such endowments 
were made by the royalty or affluent sections with the desire of 
acquiring religious merit. Thus, the endowments to brahmanas are 


to be looked in the religio-socio and economic angle. 


The point of Interest is that, when the endowment to 
brahmanas are studied in a chronological sequence, it becomes 
clear that by the medieval period, temple gained an upper hand as 
far as endowments are concerned. However, this does not mean 
that the brahmanas were neglected in so far as the endowments 
are concerned. With the advent of Buddhism and Jainism, a large 
section of the society turned to them as the principles preached by 
them, reached the heart of the common man ‘and could easily be 
followed. This was in contrast to the elaborate and expensive Vedic 
sacrifices that could be performed only by or with the support of 
royalty or very rich. With the decline of Buddhism and Jainism, 
there was a revival of endowments to brahmanas on large scale 
but by this time the upward social mobility of the lower strata 
and the brahmanas seeking high position in the royal service had 
an impact on the endowments to brahmanas in the form of land 
and villages. During this period, the service tenures were also 


favoured by the rulers. 


| 
Another point of significance Is that the temple gradually 


rose to the position of an important centre of religious as well as 
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secular activities. The concept of legitimization which is visible in 
the pre-medieval period also lost its importance. The temples and 
the mathas attached to them, be Saivite or Vaishnavite, became 
very active in disseminating knowledge. A comparative picture of 
endowments to brahmanas during pre-medieval and medieval 
periods of Andhra history is the best testimony to this observation. 
It is against this back drop that the endowments to brahmanas 
which are practically governed by the religious sentiments of the 
donors, are studied in the following lines. The total collapse of 
Vijayanagar empire had caused an unprecedented fall in the 
endowments to brahmanas and the reasons are too well known to 


be recounted here. — 


A copper plate grant from Nellore district states that the king 


Harihara (1336-37 A.D) of the Sangama family gave away the 
village Kapaturu situated in Padanadu-sima Included In 


Chandragiri-rajya, renaming it Harlharapuram _ (sarvamanya~- 
@kabhoga-agrahara) to a brahmana named Anantasurya, son of 
lean Kedava of Visvamiktra-gotra and ASvalayana-sutra. He 
divided the village Into 60 shares, kept 30 for himself and gave the 
other 30 to other brahmanas (This is a clear case of dana and 
pratigraha). The donee was the student of Rik-sakha, versed in 
the Veda, Vadanta, and Agamas, devoted to the good conduct laid 


down in the Srauta and Smarta (sutra), Intelligent, and a fit 
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recipient of gift of land, the foremost of brahmanas’ modest, 
distinguished, famous and great souled. The gift village is stated 
to have been situated near the Svarnamukhi. The inscription gives 
the names of five brahmanas who were together allotted 11 
shares. The names of the brahmanas who received the remaining 
19 shares are not given in the inscription. The donee brahmanas 
belonged to different gotras viz. Bharadvaja, Srivatsa, Kasyapa, 
Sandilya, Harita and one belonged to Rik-Sakha while others were 
of Yajus-sakha. It is interesting to note that only half of the 
ekabhoga-agrahara was retained by the donee while the other half 
was given away to other brahmanas. Evidently, the recipient of 
the @kabhdga-agrahara enjoyed the right to re-donate It, obviously 


to brahmanas.? 


Another inscription from Anantapur district records that 
Penugonda Virupannayya purchased half of the village 
Sadasivapura surnamed Devarayapura for 108 varahas from 
certain brahmanas and made a gift of it for the service of the god 
Virabhadra of iapaehi The village is stated to have been granted 
to Devara-somayaji by the king Praudhadevaraya maharaja.” From 
this, it is clear that unless otherwise specified, the donee had the 
right to sell it. On the strength of the internal evidence the 


inscription can be dated to mid-16" century, to be more specific to 
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the rule of Achyutaraya to whose period Penugonda Virupanna 


belonged.* 


It is interesting to note that in 1350 A.D. the village 
Bitragunta was given away to as many as 28 brahmanas on the 
occasion of the death anniversary of the king Sangama II by the 
king’s preceptor Srikanthanatha. Hence the village was surnamed 


as Srikanthanathapuram.® 


The Kraku grant of Harihara II (1376 A.D.) states that the 
king gifted the village Kraku to the brahmanas for the final release 
from bondage of his father (muktyai pituh). The village is said to 
have been situated in the Pakanadu-vishaya. The gift village was 
renamed as Sri Bukkarayapura. Kraku js still existing in Nellore 


district by the name Brahmanakraka, near Kavali.° 


From the’ Ka léswaram inscription, dated 1397 A.D, it is 
known that Devaraya I performed tulapurusha-mahadana at 
Kalegvaram (Karimnagar distict) on the occasion of his dig-vijay- 
Otsava. The Tulapurusha-mahadana is one of the sixteen major 
gifts (mahadanas) described In the puranas and by Hemadri in his 


Danakhanda.’ 


An epigrah at Somlreddipalli (Kadapa district, Badvel taluk), 
dated 1403 A.D., records the grant of the village Madanapalli in 


= Ss . ~ ~/ 
Siddhavata-sima in Sakalipaya as agrahara by mahamandalesvara 
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Gundayadeva-maharaya, renaming it as Jydtirajapura to his 


preceptor.® 


In 1415 A.D, Bukkarmba, the queen of prince Ramachandra, 
granted the village Kafichikunta as sarvamanya to seven brahmanas 
belonging to different gotras and vadas.° The queen made this 
grant with the consent of her husband and renamed the gift village 
as Bukkapura after herself. It is interesting to note that one of the 
donees was a Samavedin. It is known that the Samavedins are 
rare in Andhra, even fram the historical days. One of the donees 
is of Agastya-gatra which is also not met with often in the Andhra 
country. It is further interesting to note that Devaraya, the writer 
of the grant was given a share of gift village by the seven donees 
themselves. The donee brahmanas were highly learned in Vedas, 
along with Védangas, Pada and Krama and Srauta, hotri-vidya. Of 
the donees, one is described as intelligent and well equipped for 
being adhvaryu of yajna (leader-priest) while another is described 


as yajusho, yajna-sarathih (leader of the group of the Yajurvéda). 


There are a few instances making grants of lands to 
brahmanas and gods on the occasion of the completion of the 
excavation of tank (tataka-pratistha). Interestingly, an inscription 
dated 1416 A.D. and belonging to the reign of Devaraya I states 
that one Bavinayaka excavated a tank and named it 


Gahgasamudram after his younger brother Ganginayaka.’° On the 
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occasion of the tataka-pratistha, he gave- away land, after 
apportioning to 18 brahmanaband one share to the temple of 
Anantavishnu and another to Igvara. Of the brahmanas, one was 
an acharya and two were astrologers and nine were ojhas (ojha is 
a derivative of Sanskrit upadhyaya). The excavation of tank and 


grant of land are stated to have been made for the religious merit 


of the above mentioned Ganginayaka. 


The Lingampadu charter of Devaraya II (1429 A.D.) records 
the gift of the village Lingarnpadu renamed as Pratapa 
Dévarapura, obviously after the donor-king, to a brahmana, 
named Kompalli Annamaradhya, who was well versed in the four 
vedas and ‘Saiva-6astras. The donee is further praised as the 
performer of Siva-puja six times a day, obviously In accordance 
with the strict tradition of shatkala-puja prescribed for worship of 
Siva. He was also a strict adherent to the rules laid down in the 


%trauta and Smarta-dharma-sastras. ! 


Villages and pieces of lands were granted to those who 
engaged themselves in performing different types of Vedic 
sacrifices. Certain Narasimha somayaji and Lakshmana somayaji, 
sons of DaSagranthi ( daSagranthi - ‘one who mastered 
10 works of great importance’. Generally an erudite scholar In 
Vedarigas, which are six in number and four works known as 


dasagranthi). Narasimha somayaji of ASva/ayana-sutra, Kasyapa- 
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gotra, Rik-Sakha, received a gift of land and a channel situated in 
the division in Agali from the king Narasimharaya in 1485 A.D. It 
may be inferred from this that the donee brahmanas and their 
father, by their personal name suffix somayaji performed Vedic 
sacrifices. In this context, it may be noted that the Inscription 
refers to all of them as dikshitars which supports the above 


inference.” It is interesting that the brahmana was given channel 


obviously for providing irrigation facilities to the gift land. 


One of the copper plate inscriptions of Devaraya II (1429 
A.D.) states that the king, at the request of his subordinate Panta 
Mailara, granted the village Polavaram renaming it as Chejerla, to 
as many as 54 brahmanas of different gotras and Sakhas. Of this 
the gotras Maitra-Varuna, Paragara, Bhargava are not often met 
with in the context of the Andhra region. The gift village is stated 


to have been included in Penugonda- vishya. 


The Dévullapalli plates of Immadi Narasimha (1504 A.D.) of 
the Saluva family records the grant of a village to a brahmana™, 
The gift village is stated to have been situated in the Marjavada- 
sima of Penugonda-maharajya and is identical with its namesake 
in Vayalpadu taluk of Chittoor district. The donee brahmana and 
his fore-fathers were highly educated and studied Vedas and were 
pada-vakya-pramanajnas. Interestingly, it is stated that they 


were experts In different types of the recital of Vedas namely 
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Pada, Krama, Jata and Varna-krama and were experts In all the 


fiowm 
sastras, 


An inscription from Arakatavemula belonging to the Saluva 
Viranarasimharaya dated 1508 A.D., is interesting*®. It registers 
the grant of a village Nityananda-pushtinathapuram situated in 
Muliki-nadu by the king to Pedda Timmaya, son of Kanarasu of 
Bharadvajasa-gotra, Asvalayana-sitra. The village was originally 
granted by the Vijayanagara king Harihararaya to 
Nityanandamayya, the great- grandfather of the donee Pedda 


Timmaya. Thenceforth, the gift village came to be known as 


Nityananda-pushtinathapuram, obviously after the name of the 
donee, In course of time, due to the political disturbances caused 
by the Sambeta chiefs, it went out of the hands of the grand 
father of Pedda Timmaya and fell Into ruins and came to be known 
as Nillulénipotipadu, meaning ‘the village Potipadu which had no 
source of water’. This fact was brought to the notice of the king 
Viranarasimharaya when he was in ‘Srigailam and the king 
regranted the village to Pedda Timmayya as an ekabhoga- 


agrahara with all privileges. 


The Amaravatl inscription (1515 A.D.) purports to record the 


‘J 
visit of Krishnadevaraya to the temple of Amaresvara and 
performance of tulapurushadana’®. The Tulapurushadana is one of 


the 16 mahadanas performed particularly by kings. The king 


| 
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weighs himself against gold or silver and distributes the same 
among scholar brahmanas. This inscription credits the emperor 


with the endowments of a large number of agraharas. Allasani 
Peddana the court poet of Krishnadévaraya, lamented the death 
of the emperor in a stray verse as the donor of several agraharas 


including Kokatam to him (i.e. Peddana).27 


One of the pillar inscriptions from Mangalagiri gives a long 
list of endowments made by Nadendla Appa who was the son of 
the sister of Saluva Timmarusu (bhagineya),’® on different dates 


to some temples as well as brahmanas. Gifts made by him to the 


brahmanas are as follows, (An account of the endowments made 


to the temples is given in the previous chapter). 


(1) 1516 A.D: He gave away the village Nadendla together 
with a tank to some brahmanas (details are not given), for the 
performance of the daily rituals like sandhya, etc. He also gave a 
large tank to help the growth of rice and sugarcane crops. The gift 
village Nadendla Is same as Its namesake In Guntur district. 

(2) 1516 A.D: Nadendla Appa granted the village 
Bhartapundi in Vinukonda-sima on the occasion of full moon day 


in the month of Vaisakha to the learned Rayanabhaskara of 


Vasishtha-gotra. Vinukonda is same as modern Vinukonda, 


Bhartapundi cannot be identified. 
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(3) 1516 A.D: He granted the village Gopapuram together 
with a tank to some brahmanas (details not given). Gopapura was 
created by taking offa portion of the village Yerchur in the division 


Vinukonda. The grant was made on the full moon day in the 
ae 
month of Sravana. It is interesting to note that the gift village 


Gopavaram is stated to have contained ten kesaripati-puttis of 


land in extent. 


(4) 1517 A.D: He created a new village Appapuram by taking 


a part of the village Returu and endowed it to some brahmanas 
(detalls are not known). He also granted a big tank for the 


cultivation of the fields. Both the villages Appapuram and Returu 


are in Guntur district and obviously neighbouring villages. 


(5) 1517 A.D: He granted the village Annavaram In the 
Vinukonda -sima to the learned brahmanas Deche of Kaundinya- 
gotra on the full moon day in the month of Karttika. The gift 
village Annavaram can be located In the present Guntur district. 

It ig evident from the above account that the practice of 


creating new villages by taking off a portion of the neighbouring 
villages and gifting them away to brahmanas was not uncommon. 


Secondly, tanks were also gifted to facilitate the growth of crops 
like paddy and sugarcane to the donee brahmanas. Thirdly, the 


fact that the grants were made on auspicious occasions of the full 
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moon days in the months of Vaisakha, Sravana and Karttika 


deserves our attention. 


The Nagulavaram grant of Krishnadevaraya dated 1515-16 
A.D., states that the king granted the village Nagulavaram as an 


ekabhoga-agrahara to a brahmana named Sirabhatta, son of 
Ramabhatta.’*The donee brahamana is described as svarajfiah (a 
scholar in phonetics), Sakunajfiah (he who knows about the good 
and bad omens), daivajnah (astronomer), mantra-paraga (a great 
scholar In the Mantra-Sastra) and Védavid. The grant was made 


by the king who was pleased at his scholarship in astronomy (asya 
wo 


grahigatijiiatvam vikshya). 


A field in Timmayapalem measuring 2250 kuntas was also 


gifted for the maintenance of that village. The grant was made at 
the request of Gangareddi or Gangadhara son of Vitta. The donee 
is stated to have belonged to the gotra of Rébha-kasyapa, a rare 
one,?° Garigareddl had the Interesting birudas of Karpura- 
vasantaraya, Basava-Sankara, Su- hemadri-dana-chintamani, 
Cherju mallira-chirakara (the one who subdued the fort of 
Chenii, modern Gingi in Tamilnadu). He was obviously a 


subordinate chief of the king Krishnadevaraya.The gift village is 
situated in Udayagiri-rajya and in Jaladanki-sima which was 
included in Pakanadu. The gift field had sufficient water facility and 


rich In paddy cultivation. 
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An inscription from Atmakur in Nellore district dated 1520-21 
A.D, states that Gri Rayasam Kondamarusayyagaru, the agent of 
the king of Vijayanagara, granted some shares (vrittis) to 
brahmanas. From this inscription, it is clear that those who were in 
the administration and loyal to the king had made gifts to 
brahmanas so that the brahmanas can concentrate on and 
dedicate their services in learning, teaching and conducting 


religious ceremonies.” 


In 1524 A.D. Krishnadevaraya granted the village 
Peyalabanda renamed as Krishnarayapuram situated in Nadugallu- 
rajya to brahmanas Nrisimhadhvari Sarma of Agastya-gotra, yajus- 
‘sakha (yajuShadhyayin) and Bodhayana-sutra. The adhvari in the 
name of the donee is meaningful in that he is stated to have 
performed the Sarvakratu sacrifice. He is further stated to have 
been an expounder of several Gastras, Vishnu-yajvarya scholar in 
Veda, Vedanta, Agama and also a successful tarkika.*? His father 
was Pafichagni. As the personal name suffix yajva suggest, he was 
a performer of Védic sacrifices and rituals. (Even today panchagni 
survives as a surname of some brahmana families), The grant was 


made on the auspicious day of VaiSakha-purnima. 


A damaged inscription from Tippaluru 1527 A.D, informs that 
Tippaluru agrahara was gifted by the king to ashtadiggaja- 


kavisvarulu without giving any other detalls with regard to this 
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23 < 
particular grant. The expression of ashtaddiggaja-kavisvarulu, in 


this context is interesting. It is obvious that the village was given 
away to a poet who was one of the ashtadiggajas, the eight 


principle poets adorned the court of Krishnadévaraya.”* 


An inscription from Nellore district belonging to the reign of 
Achyutadeva-maharaja (1530-42 A.D.), states that he made 
income arrangements to the temple and specified that on every 


Sunday, eight brahmana travellers going on the old road should be 


fed with food and water. From this inscription, it Is clear that 
rulers had taken every step for the welfare and safety of the 


learned community in the Hindu society.*° 


There is an interesting instance of an officer incharge of the 
vajrabhandara at Vajrakarur (Anantapur district) granting some 
lands in the village Gadekallu to a brahmana called Konda josya 
(Jyotish!) son of Purushothama bhatta (1532 A.D.) on the occasion 
of Sivaratri.® 

An inscription from Chinna Ahobalam from Kurnool district, 
dated 1535 A.D., registers some grants to Vithalam Anantappa by 
Purushottama jiyya of the temple and Vithalam Timmarasu, the 
karyakarta of Tirumalarajayya, for offerings to the god. It is 
probable that the grant was made by the karyakarta at the request 


of the jlyya””. 
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The Polepalli grant of Achyutaraya 1536 A.D. records the gift 
of the village Polepalli situated in Kocherlakota-sima included in 
Kondavidu-maharajya to a brahmana Anantasiri, son of Chintapalli 
Singanarya, belonging to visvamitra-gotra, ASvalavana-sutra and 
Rik-Sakha.2® The donee is described as scholar in Veda-Vedanta 
and Agama. The grant is made on the auspicious occasion of 


Utthana-dvadasi. 


King Achyuta granted the village Yadavalli situated in Panga- 
nadu to a brahmana Tirumala-bhatta, son of Bhairava-bhatta of 
Kaundinya-gotra, Apastamba-sitra, Yajus-Sakha in 1541 A.D.2? on 
the occasion of Utthana-dvadasi (twelfth day of the bright fortnight 
of Karttika). The donee brahmana is a great scholar of Tantra, 
Tarka, and Mahabhashya and Sdstras and skilled in distinguishing 
between dharma and adharma. The village was given away with 
all privileges including dana, adhamana (mortgage), vikraya and 


hereditary rights. The particular mention of the donee’s 


scholarship in Tantra and Mahabhashya is noteworthy, 


Sadasiva who succeeded Achyutaraya made a grant of 
village Bollapalli situated in Addanki-sima to  Koneti 
Tiruvengalanathayya, son of Tallapaka Tirumalayyangaru, who is 
described as ubhaya- ~vadante pratisthapanacharya, on the twelfth 


day of the dark fort night of Ashadha in 1543 A.D. 
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In 1548 A.D. Sadasiva made a grant of a village called 


Kanuma to several learned brahmanas of various gotras and 


$akhas. Interestingly the village granted is divided equally 


between the god Chennakégava and the brahmanas one-half 
going to each - a half is thus left as the property of the temple 
while the other portion is split up into 30 vrittis, to be divided 
among brahmanas, two vrittis being set apart for the daily worship 
of the god. Some of the donee brahmanas had in the descriptive 
part of their names like dikshita, bhatta, while one of the donee’s 
father was an Avadhani and another was a yajva. Obviously the 
brahmanas and thelr fathers were not only scholars but also the 
performers of Vedic sacrifices. Further, a donee’s father had the 
surname Puranam suggesting that he was a scholar in Puranas. 
Likewise, another donee’s father had Vedam for his surname 
suggesting his expertise probably in Yajurveda to which ‘akha he 
belonged. (The surnames Puranam and Vedam, survive even to 
the present day). Of the donees, one belonged to Vadhulu-gotra, a 
rare one. The expression chikka (Telugu - chinna) in the name of 
another brahmana donee suggest that he originally belonged to 
Karnataka. The grant is made on the auspicious occasion of the 


twelfth day in the bright fortnight in the month of Ashadha which 


mh te 
Is Prathama-dvadasi.”* 
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In 1552 A.D. the same king granted the village Jadavalli, 
situated in Kondavidu-sima, to a brahmana called Somanatha 
bhatta of Vadhula-gotra, Yajus -sakha and Apastamba-sutra.?2 


The grant was made on the occasion of a solar eclipse. 


The king Sadagiva granted another village called Revundi, 
renamed as Srimat Tirumalasvamipuri, to a brahmana called 
Venkatadri of Kasyapa-gdtra, Apastantba-sitra and Yajus-Sakha. 
The donee Is stated to be a Vaishnava and studied Nigamas, 
Vaishnava-agamas, Siddhantas and well versed in gadyas (prose), 
padyas (poetry) works and prabandhas (classics): He was also 
described as the very incarnation of Bharadvaja and he always 
meditated upon the lotus feet to the god Padmanabha. The grant 


was made on the occasion of a lunar eclipse (1554 A.D.)°? 


The Penagaluru plates of Tirumaila I, dated 1572 A.D., is 
interesting>’. The object of the inscription is to register the grant 
of the village Penagulur alias Allamarajasamudram together with 
the two hamlets made by the king Tirumala at the request of the 
Matla chief Timmaraju to as many as 116 brahmanas who were 
highly learned in the 4astras and were masters of Vedanta. The 
gift village was divided into 128% besides one vritti/ was granted 
for the study of Rigveda and one for that of Yajurveda and one 
each to the local shrines of the Vishnu and Hara. Of the 


beneficiaries, they were poets (Kavis), experts in Vedanta, Shad- 
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darsanas, Joshya (astrologer), védanta. The suffixes of the 


personal names of some of the donee brahmanas or of their 
fathers, were Avadhanis (performance of the Védic ritual 
Avadhanam), yajvan (performer of Vedic sacrifices), Josya (expert 
In astrology) (Josya is derivative of Jyotishi), Vajjnalu (derivate of 
upadhyaya, acharya) and bhatta, Besides there were one amatya 
and one sthala-karanam. Further, in addition to them, one donee 
performed the Vedic ritual Chayana another Vajapeya. One donee 
was described as Srauti while another was Pragalbhya, yet another 
brahmana, interestingly, an expert of Asvatantra and another was 
well versed in polity (niti). One of the donee brahmanas had the 
surname was Vina, which suggest that he or his forefathers were 
experts In playing on vina. Some more surnames of the donees 
are interesting. Vedartha, shaddarsana, Josya, Sutra (expert in the 
Sutra literature concerned), Avadhana, Vedanta, Bhagavata (one 
who mastered Bhagavatam), Teddu (a big wooden spoon), 
Varanasi (one who visited the sacred place Varanasi), Kavi, 
Kumpati (charcoal stove) and Banala (arrows). Majority of these 
surnames survive even today. Of the gotras of the donees Gargya, 
Kamakhya, Vigvamitra, Kapi, Mauna, Bhargava, Maudgalya, 
Vishnu- vardhana, Parasara, Lohita, Pautsava are noteworthy in 
that they are not often met with. It is noteworthy that the majority 


of the brahmanas were Yajurvedins. It is significant to note that 
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there was not even a single Samavadin among the donees. As 
noted earlier the number of Samavédins is far less in the Andhra 
country. The grant was made on the Sukla - dvadasi of the Magha 


month. The gift village Penagaluru may be identified with its 


namesake in the Kadapa district. 


In 1586 A.D. Venkatapati I gave away two villages named 
Yampeédu alias Venkatamaharayasamudram and Battulapalll which 
bears the same second name as the above one, to a brahmana 
Krishnam-bhatta on the twelfth day of the bright fort night of 
Karttika. (The tithi is described as maha-tithi and marks the end of 
the chatur-masya-vrata and is same as utthana-dvadaé) on which 
day the Tulas/ plant is worshipped with great reverence and the 
marriages of Tulasi and lord Vishnu is celebrated by the traditional 


Hindus.) 


The donee brahmana is praised in glorious terms. He 
belonged to the Kausika-gotra, Katyayana-sutra, Sukla-vajus- 
Sakha. He meditates upon the feet of Rama, he knows the 
intricacies of all re Dharmas as well as their essence. He was a 
master of music and literature. He knew well the meaning (in the 
sense Inner meaning) of the eighteen Puranas and of Vedanta. 
Interestingly he is described as, mrisht-anna-pratipadin (giver of 
delicious food) narbpekate ‘latva-ABvamédhé-vidhayin. The fact 


that two villages were granted to him along with houses and 
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gardens with ail privileges as Sarvamanya shows that he was a 


much respected brahmana for his deep scholarship as well as 


excellent qualities.25 


The Mangalampadu plates of Venkata I dated 1602 A.D is of 
considerable interest.**It records the royal grant of the village 
Mangalampadu situated in Chadragiri-rajya to Srirangarajarya, son 
of Jagannatharya and grand son of 'Stirangarajarya of Atreya- 
gotra, Apastamba-sitra and Yajus-sakha. The chief interest of the 
record lies in the fact that the donee belonged to the lineage of 
Vedantodayana who was the cook of the celebrated 
Vaishnavacharya Ramanuja. Vedantodayana is described as a 
noted scholar in Vedanta and all the Sastras. Kavitarkikasimha 
Acharya Vedanta-desika, a celebrated scholar in Vaishnava 
philosophy was his disciple. The donee’s forefathers were also 
great scholars in the two schools of Vedanta (ubhaya-vedanta- 
acharya, Sanskrit veda and Dravidavéda) and great tarkikas 
(kavitarkika simha). The donee himself was a scholar In Vaishnava 
philosophy, a good expounder of 18 puranas, very helpful by 
nature and used to satisfy the brahmanas by feeding them 
regularly. Further he was a man of humility. The gift village was 
given a second hame Jagannathapuram and granted as ekabhoga 


with all privileges and hereditary rights. 
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~ In 1647 A.D the king ‘Gtitariga granted the village Utsur also 
known as Vilasapuram to a Vaishnava brahmana Anantacharya of 
Kidambi family belonging to Atréya-gotra, Apastamba-sitra and 
YajuS-Sakha*” The donee is described as a jewel of the royal court 
and a great scholar of Vaishnava-agamas, expounder of the 
Ubhaya-vedanta (Sanskrit and Dravida Vedanta), a devotee of Sri 
Rama and interested in feeding the brahmanas who followed the 
traditions of great people. It is stated that the grant was made on 
the occasion of Sriramanavami (ninth day of the bright fortnight of 
Chaitra) in the presence of the lord ‘Sri Ranganatha of Srirarigam 
(Tiruchy district, Tamilnadu). The gift village is exempted from ail 
the taxes and made as sarvamanya and given away with all 


privileges and hereditary rights to the donee. 


The foregoing account clearly demonstrates the fact that not 
only during heydays of the Vijayanagara empire but also after it 
suffered a serious set back. The brahmanas of deep scholarship in 
religious as well as secular lore continued to command the respect 
in the society. Many Inscriptions testify to the erudition of scholars 
and munificence of the elite. It is probable that the scholar 
brahmanas are endowed with agraharas to protect and preserve 
the Hindu-dharma which was facing a serious challenge from 


several directions. 
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SEI 
CHAPTER - V 


Summary of Conclusions 
y 


ES — ee O- 


The concept of Dana can be traced back to the Vedic period. 
According to the Upanishads,Dana should be given with deep 
interest | (Sraddhaya deyam), and not ___ indifferently 
(aSraddhayadéyam); it should be made with a sense of fear 
(bhriya déyam) and with a sense humility (Ariya-deyam). It shows 
that making an endowment is considered as most sacred and 
humane. Infact it is the essential trait of the sanatana-dharme. 
Continuity of this sentiment can be seen right from the Vedic age 
down to the present day. During the Vedic period dakshina, 
payment to the priest who perform yajna on behalf of rajan, was 
mostly in the form of cows, the principal wealth at that age, an 
indicative of pastoral economy. Later on the Buddhist inscriptions 
and literature testify to the fact that by that time agrarian 
economy became visible. The land is considered as valuable 
possession. Not only land, village also were endowed in spite of 


the fact that the State would suffer loss of revenue. It is the 


religious sentiment that weighed as against the economic loss. 


Coming to the historical age, the ‘Satavahana inscriptions 
record grants of land and villages to individuals and institutions. 
Both Védic religion and Buddhism were benefited. The trend of 
donating land and village to scholar- brahmanas gained currency 
during the early historic period. The successors of the ‘Satavahanas 


in the Andhra country like Ikshvakus, arly Pallavas, 
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Anandagotras, Salank3yanas, Vishnukundis, are known to have 
made lavish endowments of land and villages, which came to be 
known as brahmadeyas or agraharas, to the brahmanas in order to 
acquire religious merit and promote religious and secular 


education; perhaps the former was the chief sentiment, 


By the time of the early medieval period the importance of 
the temple as a religious institution in Andhra was growing. Some 
of the rulers who ascended the throne did not belong to the upper 
strata of the society and hence there was a necessity to legitimize 
the ascendance to the throne. This was achieved by making lavish 
grants to temples and brahmanas who would exercise their 
influence in the regions of their habitat. This is the time when the 
rulers coming from the fourth social group were described by the 
grateful brahmanas as belonging to either Surya-vamsa_ or 
Chandra-vaméa and mythological genealogy was concocted. This Is 
one side of the coin; on the other side vast extents of land were 
brought under cultivation resulting in the phenomenal growth of 
agrarian economy. As noted above, though to some extent, there 
was a loss of revenue to the state the process of legitimization was 
complete. “The Kakatiyas, who in the beginning unhesitatingly 
declared their chaturtha-kula status, in later days again 
unhesitatingly, declared that they were kshatriyas. By this time 


temple came to occupy a predominant place not only in the sphere 
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of religious activities but also in secular field. It became nucleus 
for various activities connected with social functioning. It became 
the owner of extensive lands and villages, thanks to the very 
liberal contribution of the royalty and nobles. Consequently they 


became the largest employer and promoters of economic wealth. 


This is true to the periods of Verigi Chalukyas, Chalukya 
Cholas, Cholas and Kakatiyas. Temple came to stand as a symbol 
of culture par excellence. However, the scholar-brahmanas 
continued to enjoy the royal patronage, though at a slightly lesser 


degree, 


The Muslim onslaught put an end to the Kakatlya rule. 
Consequently several agraharas and temples and mathas were 
shaken to the roots, they suffered total destruction in the hands of 
ruthless allens, This state of chaos made some ruling families null 
over the ways to overcome this human vandalism and restore the 
prestine glory of Hindu-dharma. The Reddi kings of Kondavidu and 
Rajamahendravaram could firmly establish their rule in coastal 
Andhra and the Velamas in Telangana by putting a check to the 
ambitious invaders. The Reddi chiefs are credited with establishing 
several falas of agraharas in coastal Andhra country and 


making lavish endowments to temples. Quite a few inscriptions 


record their accomplishment of the difficult task of constructing a 


{ 


flight of steps ftom the Patala~-Ganga (the river Krishna) up to the 


182 


hill-temple of Srigailam where the god Mallikarjuna and his consort 
Bhramarambika are worshipped. This enabled the devotees to take 
bath in the Pata/a-Ganga and reach the temple comfortably. 
However, it may be noted that the geo-political activities of the 
Reddi kings were restricted to the coastal Andhra. ‘It is at this 
juncture that the Vijayanagara empire came to be established on 
the banks of the Tungabhadra in Andhra-Karnataka boarder. The 
immediate task of the Vijayanagara emperors was to re-establish 
the Hindu-dharma in far wider area comprising the regions south 
of the Vindhyas. One of the important means to protect and 
promote the prestine Hindu culture was through temples and 
agraharas. So the sole purpose was religious oriented and the 
concept of legitimization became irrelevant to the times and a 
thing of past. The Vijayanagara emperors took keen interest in the 
development of temple as an important institution to be reckoned 
with, The consequence was the phenomenal growth of temples and 
they once again became the repositories and promoters of Hindu 
culture. Their sphere of influence was far wider compared to the 


| 
educational and:socio- economic activities. 


agraharas which undoubtedly were also important for religious, 


Temple gained upper hand over agraharas and that is why a 
plethora of inscriptions recording grants of land, village, money 


etc., to temples while we have only a handful of copper plate 
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charters recording endowments of land and villages to brahmanas. 
Nevertheless, the scholar-brahmanas devoted to their dharma and 
commanded great respect in the society and their number was 
certainly not less and this is very well reflected in the foregoing 


study. 


The Vijayanagara empire had several challenges before it 
and as noted above the primary importance was to impress upon 
the people that it was there for the welfare of the society in all 
respects. This is well recognized by the Vijayanagara rulers and 
they took extreme care to maintain religious harmony in the state. 
No doubt, the rulers of earlier dynasties also were aware of the 
importance of this aspect but the Vijayanagaras ‘religiously’ 
followed this. Irrespective of their personal faith they favoured the 
two prominent religious sects of their times namely, Vaishnava and 
Saiva alike. This is best evidenced by the endowments, particularly 
of Krishnadévaraya and Achyutadevaraya to the Vaishnava 
temples likeSti Vehkatésvara (Tirumala- Tirupati), Narasimha at 
Ahobalam (Kurnool district) and Saiva temples like 
Gfikdlahastigvara of Srikalahsti and Mallikarjuna of Grigailam. 
Naturally the nobles and the elite too followed the royal policy. In 
the absence of noticeable animosity between different religious 


sects, peace and harmony prevailed in the Vijayanagara empire. 
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In the light of this the endowments to temples are subjected 
to analytical study. As noted above, large extents of land and good 
number of villages were granted to temples. The other noteworthy 
Income to the temples was from tax-incomes, money, jewellery 
and temple articles. Various festivals and festivities came to be 
celebrated on a grand scale by rich temples. To meet the ever 
growing needs of the temples additional structures like 
natyamandapas were built by the affluent. Apart from the sacred 
nature of the temple its physical form and glory attracted pilgrims 
even from far off lands, The best example for this is the temples of 
lord ‘Sti Vehkatéévara of Tirumala- Tirupati. The noteworthy 
feature about the utilization of the monetary endowments by the 
Tirumala-Tirupati temple is that they were utilized for providing 
Irrigation facilities to the temple lands by way of excavating new 
tanks or desilting the existing tanks and digging canals. From the 
1459 A.D. onwards this system had been followed invariably. The 
temples of Srikalahasti and Simhachalam also adopted the same 
policy resulting in the strengthening of the economy of the temple 


and helping the agriculturists to a significant extent. 


A very significant feature of the endowments to the temples 
of Vijayanagara period is the participation of certain social groups 
which do not figure. in the pre-Vijanagara inscriptions, The 


vipravinodis, understandably at the instane of the local assembly, 
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made over their annual income (varsha-vartana) to the local 
temples. Likewise the viramushtis associated with Saiva sect too 
gifted their annual income. More significantly, the tribal group 
dommaris, who earned their livelihood by entertaining the villagers 
by their acrobatics, also gave away their annual income In favour 
of local temples. This phenomenon is virtually absent during the 
pre-Vijayanagara days. It perhaps points to the fact that their 


economic standards were on the rise. 


Another noteworthy feature of the period under study is the 
liberal grants made to the folk deities. The inscriptions reveal that 
they were worshipped on par with deities of the Hindu pantheon. 
Temples were constructed to them can be compared to some 


extent with those of Hindu gods and goddesses. 


The donors were right from royalty to common man and 
their endowments depended on their resources. A good majority of 
the donors made endowments for the religious merit of the king or 
the immediate overlord or family members. The concept termed as 
‘transfer of merit’ points to the loyalty and strong family bonds, 
respect to the stants and love and affection to the younger Is 
evident from the iaeeaiees recorded in inscriptions of the period 
under study. The joint family system was the order of the day and 


it was the strong basis for the welfare and security recorded in 
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inscriptions of the period under study of the society at large. This 


is well reflected in the concept of ‘transfer of merit’, 


The study of endowments to brahmanas throw welcome light 
on the social status of that learned community. The donees were 
scholars par excellence not only in religious literature but also 
secular knowledge. They were authority on Vedas, Vedangas (Tarka 
Jyotisa etc.) Sistras, Puranas, epics, astrology and astronomy. 
There were many brahmanas who specialized in the Agamas; 
some were excellent poets and musicians. Some of the donee 
brahmanas performed Vedic sacrifices of complicated nature. They 
were bestowed with the best qualities ‘like humility and 
philanthropy. There are instances of brahmanas who took to 
feeding the needy. Obviously the agraharas were not only the 
centres of education of high standard but also of welfare activities. 
It bears no repetition to say that the donee brahmanas were pious 
and cared for human values. The gotras of some of the brahmanas 
are rarely met with in the Andhra context which suggests that they 
were migrants from adjoining linguistic regions. In one instance, 
particularly of late Vijayanagara period, a village was granted to as 
many as 116 brahmanas which suggests that there was 


considerable horizontal mobility of this social group. 


A chronological study of the religious indowments made 


during the Vijayanagara period sheds welcome light on socio- 
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religio-economic conditions of the period. Particularly, the 
evaluation of temple as economic force was to reckoned with and 
its discharge of religious obligation are well reflected in the 
contemporary epigraphs. Though the agraharas were numerically 
less in number could rightly boast a unique centre of disseminating 
knowledge. With the cruel hand of the fate, the Vijayanagara 
empire collapsed and its glory became a part of the history but 
never to be forgotten for Its significant contribution to the cultural 


wealth of India. 
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APPENDIX 


GSE 


Sangama and Saluva Dynasties 


LE - 


Nature of 
Endowment 


1351 | Land 


Year 
(AD) 
[1 | 


TABLE NO.{ LAND ENDOWMENTS 


Donee (Temple and its 


Brarave of Hop 


Trpurantakan 


6 | 1400 | Lad | Doddamalata of Kunundoru | he Amana rayoka 


at Chandragit 


Temp 
Hutt Chena 
Walikharjunaderaof 
Nultnlapad 


Dry ad wet 
lend 


1432. | Dry land 


war 


we 


Bravado turalanae 
Kalk fTabalapl 
Talkaqtivio Deg 


Vrabbacra of alu temple 


Mangranapudi 


Temple at Dadripall 


Lakstininrya of Gund 
(ahi Gundry 
Malia of am 


Donor and his Status 


Chet La 
mira 


Chef Pda Lakkindjudu and Pia 
Avtlarayudu 


Devaraya | 


Chit Singari navaka 


10 | 1406 | Wetland Sree esate Chef Rinandyanigu 
tt} 1415 | Feld eat 


Chit lannappa murarnéi Chemnammanéndu 


Chie Bnd Lingana 


i 


Chi antaya havi nayaka 


Che Nersihapregade 


kayadeVa mahirau and Aladéva 


Chie Narasimbapreggade 


Viiter Nagayamatya 


‘ 
' 
ww 
~ Liat 
4 


Cheap of Urmell | Chil Sambeta Barnmayadéva maharaju 


‘Sve and pala of Tage | fg bear 


Riva and members of 
the family 


Younger tier Gang 
Kayningaru 


For the merit of Reference 


SA Val XVI, No.0! 
WG, Vol. I, No.10 


Wid, Ho 16 


Hid, LO 


Id, tol 
Ih, No.20 


ADI Vol, 1, Ongole-33 
Hid, Vol. Darsi-46 
fi, Vol 11, Ongole-89 


Ih, Vol. 1, Karigi-4 


WeCid, Vo I, Wo.43 


Sf ol. VI, No26 


c 
i] 


1477 


477 


1498 
1498 
1500 


Dry and wet 
land 


Wet land 
Wet land 
Wet land 


450). | Land 


1502 


1503 
1506 


Land 


Wet and Pine vara ofan Che Honnapna nayaka . 
land | Svayatnbhimairna of Panem | King Vie arash 


Donee (Temple and it's 
Location} 


‘ang of Hada 


Hanumantha of Chéamakiiry 


Rimadéva an ike 
of Polavaram 


Malka of Son 


”, . «/ “ 
Mulasthénesvara of Malemarpuram 


% | 1467 | Land Aanéya o Taira 


wl tm 
hetresvara Parasurama and 


| Bhairava of Attrala 


Kshetresvara Parasuama and 
Bhairavaof Atala 


Cn =f 
Ramalinga of Remesvaram 


Ramesvarader of Pot 
Indranathadeve of Kammarempali 


Arjaneja of Meidene 


ChenakeGva ad Karierre 
of Lembaka 


Donor and his Status 
Chit Hedridva Anantara 
Chief Gammana 
Chef Palaburelachinaraetd 


King Prathad vaya mata 


Chef ata Timmayjd 


Chet 


Chief Tanarayaningaru 


Chief Narasingayyadeva 
Chi Avasaram Arnarnarusayyangar 


Chief Gat Kannara nyeka 

Chief Gant Kennara nayaka 

Chiefs ngaya,Danapa and Basvapa 
Chief Basvapandyaka 


Chief Yaramanayanl Timmaya 


Forthe merit of 


27} 1470 | Land Gopalakrishna of Uayagihill | Chef Tanmardyanifigaru NDI, Vo. II, Udayaciri 


ay 


King and donor's 
parents 


Devindyaka 


Reference 
HPC, Vo. IL, to, 44 


Ii, aa 
Ny, Vol, Dars-56 


SIO D-I,No.458 


WWP.Lur, Vol. I, Nosts 


Thi, No.t54 


JAP, Cud, Vo. 11, Wo.St 


5H, Vol. XV, No.36 


bi 039 
Pid, Yl. I, Hoss 
td HS 
td, a0 


Ib, Kot 


SI, WL XV, Nod 


$l 


TABLE NO.2 VILLAGE ENDOWMENTS 


Donee (Temple and it's 


Year | Natureot 
No. | (AD) | Endowment 


1) 1337 | Vilage 


| 


} Vilage” 
a 
5 11370 | Vilage 
6 | 1376 | Vilage 
7 {1405 | Village 
§ | 448 | Vilage 
1432. Vilage 
10 | 146 | Village 
Ik | 147 | Village 


— 


Location) 
Lakshminarasimhada of 
Peryaplem 


Bhalrava of Mopdu 
Atbaladéva of Tid 
Gipindthadeva of Gpasamucra 
Temple of Atibalaeva 


+ -., we 
KéSavasvami and Ranehara 


Temple at Tamballapalle 


Hanurnantadéva of Gunivaripali 


Gatgaparamesvarf Doakorda 
haat of Paar 


Temple at Penisetipti 


14 | 1482 | Village 
15 | 1482° | Village 


— 
r=—4 


1 


18 | 1501 | Vilage 


= 


= 


= 


atigadharéyya OF Natu 
Temple at Chedalaveda 


Chintl Trend of 
Xommunutala 


Ramadeva of Ramaguram 


Donor and his Status 


Chief Baiayaningdru 


Chief 

Chief Bucheyandyaka 
Chie Sina Mangayadva 
King Harihara 

Chiefs 

King Deveraya 

King Devaryalu 
Mier Vinplstaraya 
King Vtaeveriya 


= 


12 | 1465. | Vilage alin of ran ripha 
13 | 467 | Vilage | Nakata ad Chit 


King Pretadevaraya 
ti 


Che nana 


ChokknnathadevafNandluru | Cie Paatayaningaru 


King In Narasiiha 


I6l 


NDIVol Ii, Ongole-109 


SU, No. MI, No, 
NDINOL I Nellore -2, 
STING. Kell, Ko.410 


| 


1? Ca, Yl, Ho 2 
Al || 
SL, Hols 
Ii, Mo 
WOU ars. 
1.4 mak 3 


{bid Vol. I, Udayagin 
i 


ET, XV 
1AP.Cud, Vo. II, No.48, 


Parents 


King Devaraya 


NDI,No. Ul, Ongole-30, 
WAC, Vol I, No. 49, 


SHINO. XV, No, 38 


1497 | Vilage Satkaradeva of Agal Chit Imai Kéchapanyaka Ibid, Nol K-11, No.474 


9 [155 vilige | Tl of Beugua Chie Hatpdagauraryata Kg VeaNareitha | bl DI, No 478 
| | Vilage | Nalikjuna of Sip d, 


Ibid, Vol XV, No. 43 


a 


Income 


Income 


Income 


Income 


income 


Tax income 


Income 


Income 


Tax income 


Tax income 


Tax income 


TABLE NO INCOME FROM TAX/ MONEY ENDOWMENTS 


Donee (Temple and it's 
Location} 


Lalstninaainhdea dl Pele 


Sitaaper an je 
Keg 


Donor and his Status 


iulcbaranesail Ne 


Vegan of Pedavalry 


Wietara cf Pedal 
Wlikajunadeva 


Temple at Tambalapale 


Lalita of Gandy 


Latina of Gay 


Kapaa Ded 


Chota of Meda 


Kenta Sraraintatbad ss 
Sigatonda 


Chemeketa o Wty 


Forthe merit of 


Minister Karcher 

Chet Nijentaatataya Sithbttaitayavar 
Devolee Vier Community 
Che Baa jun 

Chiefs King Deva 


Chiefs 


Chil aul 


i 


‘Girapetbeleraa 
mata 


Si dearia 


Si Deame 


NDIVoL Kl, Ongoe-109 


NI, No Neore-109 


Wi, Nelore78 


{APCud, Noll, No.13 


Id, No.8 

NDI Vol. Kaval-33 
Si, VoL DM, No. 429 
Ii, Vo XV, No 34 
{AP-Cud, Voll No.43 


NDIVol | Darsi23 


TAP Cu, Vo, No. 


NI Wo Il, Ongole-182 


SH, YOLXM, No 37 


Year 
(AD) 


1332 


1377 


1406 


145 


Nature of 
Endowment 


Oll press 


{370 | Sucre {Sia of Batapal 


Structure 


Structure 


Structure 


Structure 


Live stock and 
amp 


Structure 


Structure 


Structure 


TABLE NO.4 STRUCTURE ENDOWMENTS 


Donee (Temple and it's 
Location) 


tasters of Kandokur 


2 | 1382 | Structure | Aubaladva of Kai 
3 | 1363 | Temple ats | Strlebhariyaof Salaam 


Temple at Gangesaradta 


Donor and his Status 


For the merit of Reference 


NDI, Nol, Nelore-17 
SUl, Vol XI, Ho.04 


Tepe of Lahn an 
Viipakshadeva 


Pratioa Gontnatha 
Temple at Mogiicherl 


Bhaavadeva of Polugulapal 


Haljura of aa 
Halicrjuna_of Tambalagale 


VWrabhadra of Chancagi 


13 | 1a | Stace ie and Vid 
Denakonda 


Navara of Beja 


Kereprur of kot 


Huktnualaptichenna 
Malikharjunadéve of 
Muvtinutalapadu 


Bhaiavadeva of Mopuy 
wlsara of Benavas 
Aathradevara of Kuch 


Chiefs Lakkayadleva matiardju and Aladeva 
mata 


jf Ped aay and Pin Aina 


ief Anapotinayundu Uncle and aunty NDF, Vol Ml, Darsi-33 
Ii, Dasis 
Chief Hemad King Harihar Ibid, Kanigit-t1 
a 
Chief manta Amada maha | Parents Id, Dast13 
Chit Ii, Kg 23 


SIT, Vol 1, No.16 


Ibid, No.2 
Ibid, No.9 


Donakonda Tirumandulapu Tiraijkas and 
hissons 


Chit aia Telikivevar 
Chief Nijalaras 
Chie Banda ingana 


Servent Va Top néyaka 
Telikveveru 
King Salayateva 


Chief Singarnayaka Raya and menbes of | Ibid, N20 
his family 
Chil HOI Yo I Dars-19 


SIL, Yo. WV, No.774 
4 

Ibid, Vol XV, No.23 

NOLVo. HI, Ongole-83 


Sit, Vol. XV, Ho.28 


AI, VI, Podl-26 


Nature of 


Year 
.D) | Endowment 


(A) 


1435 | Structure 


| | 1s] Structure 


1441 | Structure 
141 | Structure 
1441 | Structure 


27 | 1488 | Structure 


28 | 1470 | Structure 


1470 


Structure 


1486 | Establishment 
af 


Ramanujakuta 


Details lost 


1501 | Renovation 


1501 | Structure 


Done (Temple andit’s 
Location) 


Doner and his Status 


eae taper ld Chun | Chi Kormaaa 


Agasyantha of Pedanapaty | Chie Nagar 
Vitara of Peddaapady. | Chet Nagar . 


Trupuratakadéva of Aasala | King Dévariya 

Hanumrantha of Chilamakury | Chief Gemmana 
Trwntaka([Balasafaskonanl) | Chief Malenarya 

an Trnagiata of 

Tiowantakam 

Arnica of Egwercapali | Chief Trunalesvranyaka 
Hasina of Nea | Chi alte Taya 
Gris of Ucayagtid | Chief Tarrjaningu 

| iiseiveiara of Uyagt | Chie Tamara 


Grinaia and Troi King Selva Nerasigaraya and Cit 
of Trpati and Tirumal Ramanuiayya 

Chemnaledava of Kalla | Chie gina anvtaya 
Inara of Kamarampali | Chefs LiiayaDSnapa and Basvapa 
Heya of Medidime Chief Basvainayaka 
Vana and Chemalve of | Pest Agora 

Pstpagi 


For the merit of 


Parents 


King and: dots 
parents 


5 | Omamments | Tens at Tirupati et, | King Irmad arsinta 


Tid VLU Hoa 
ee aE 


Reference 


NOINOL Il 
Kandukw1? 


JAP.Cut, Vol, No.40. 
Ibi, No.39 

NDENOl. It), Ongole-72 
TAP.Cuc,, Vol Il, No.42 
SH, Vol XV, o.33 


TAP.Cud, Vol, No.44 
Ibid, NodS 


NDI, Vol. I, Udayagtr 
9 


Ii, Waa 28 
SH ol. We 462 


TAP.Cud, Vol, Ho.58 
Ibid, No.6 


Ib, Wo. 


EL.VOL Vl 76 


DS 


Tuluva and Aravidu Dynasties 


ES — OO 


13 


5 


1518 


118 
1518 


1519 


19 | 1520 Land Temple at Rayachot 


Yeat 


Nature of 
Endowment 


Land 


Wet land 


TABLE NO.5 LAND ENDOWMENTS 


Nandvara of Chlekampali 


Ramayyadeve of Tapa 


Anariara. of Dharanikata 


Andie 


Sa ESESEIEE ESERIES DURE SERESEREN SRE SERIE 
12 | 1517 Dry and wet land | Skandasomesvara of Chundi Nn 


land Kalisanitha and Bhima of 
Chilamakuru 
Land Malikdrjuna of Bjavada 


Land 


Wet land 


Hanumanta of Kokatem 


Kakotam 


Sakalanathadeva of Kokatam 


Bramareara of Amrqu 


Chenraefavadee of Pusha 


D le and it’ 

o (Temp si Donor and his Status 
Location) 

Bhastarang of Undavall Chie Bodimadnedy 

Nagandthadeva Chief 

Chennardya of Mandimandaam — | Commander-In-Chie 

Ngandthadeva Chie ajaranayaigaru 

Maltirjuna of Kambaduru Chief Rayasam 

Kondamarusayya 


jc (iraust 
community} 


ing Kishnadevardya 


hnadevarja 


ral 


Sava Tina Pine = 


Chief Pedayyingau 


For the merit of 


King Kistnadarija 


King Krsadvaraya 


Reference 


SILVOLXVE, Ho.88 
TAP,Cud,, Vol, 1, No.104 
Ibid, No.66 

Ibid, No.104 

SUL Vol, 1X-II,No.486 


TAP.Cudl, Vol, 1, No.68 


SIIVol. NV, No,800 
NDE, Vol 11, Kandukuru-2? 
Sil, Vol. XVI, Wo.52 
EE Vol, VI, po ff 


| Mire 
Mh jit? | land Trvengalandtha of Devurikadapa | Chef Timmarusu TAP.Cud, Vol. IT, No.?5 


+4 


Chief Kondamarusayya NDI, Vol. I, Kanigir-38 
IX a or 
Chief Singiningyedu Ibid, Vol. [, Podii-5 


een eeenertes! 


SII, Vol. XVI, Ho.65 


|___— 


Son of a Chief 


 sehates Tanna SURE a ae 
Aasinichokkayamgary 
16 | 1518 Land Chennaava and Hanumanta of | Son ofa Chit 


Alasanichokkayamgatu 
Chief Alaséipedaya 


Chief Kainayaka 


Twenty four sects of 
dommars 


Himself 


TAP.Cud,, Vol. I, No.80 


+ 


Sil, Vol. XVI, Ho.66 


TAP.Cud, Vol. I, No.78 


Ibid, Not 


Ibid, No.83 


Year 
a 


38 | 1530 
39 | 1530 


_| Narasimha of Kai Chie eatanajud 

Pier of ane Chie Vk 
Pedapayaningaru | 

Temple at Varadaraja ammanapethe Chef Timmarusu . 

Channakava of Poipad Chit Basappandyaka | King Achytadvara 

Nganathadeva of Pedajutuu Chief 

Fa [iso [ind |e ten Chit Pea Trualayyadeva 

Vaidyanatha of Pushpa Chi a ee: Achyutadevaraya 

Surappanayunimngaru 


ie 1530 


Nature of 
Endowment 


Wet land 


Donee (Temple and it's 


i f Verurt Chie Ndendl a 


Chiet 


Chief Annajayya 


be Verglaya 


i 


Nagesvara of Upparapale ng Kishnadeara 


fief Pedasiigardja and his 
brothers 


Nagesvara of Uparapal 


Chandrabihtaraya 


idipirala hie 


Lagi ofPoruanil Cte Ren Vengalyya 
Cel 
Chie afguachungii 


( 


Sutkaranayeka 


Mallkarjunadéva of Doddavaram 


Temple at Bapatla ng Kishnadevaraya 


. Donor and his Status |  Forthe merit of 
Location} 


Avasaram Demarusu 


King pa and 
Demarusayya 


Avasaramdémarusu 
and Annajiya 


a Father SH, Vol. XVI, No.7? 


King Kishnadvara 


King and donor's father 


Avett of Polaaran Chie Rayasamayyappa 


Reference 


Ibid, Ho.78 
AP.Cud,, Vol. 11, No.89 


Ibid, No.8 


WA.Cud, Vol. I, No.8? 


Ibid, No.92 
Ibid, 0.90 
SHNol XI, No 52h 


SII, Vol V1, No.146 
NDE, Vol. 1, Darsi-53 
Stl, Vol. XVE, No.83 
Ibid, No.2 


Ibid, Vol. I-11, No.S64 


bi, Nos 
We, Yl, a 
Si WN Nag 

Wi, Yl. O12 


Year Nature of Donee (Temple andit's 
(AD) } Endowment Location} 


2} 1531 | Land Tenple at Balapanirlagchara | Cie Pv Viripayya thd, Ho.113 


43 1531 | Land Ramayyadeva of Tadipati =| Chit achyutadBariya SU, Vol 1, No.801 


1531 land (hope of Vanikumta Local chiefs WPCuc., Vol. II, No.107 


Tretia of Sangam Chief Bona St Vo. XV, No. 404 
| Strappanayaa | 


Donor and his Status |  Forthe merit of Reference 


4 (1532 | Land Antler of China Atlan | Chie Abia Ii, Ho. 96 
Land and garden AP Cua, Vol, Il, No.233 


47 | 1533 Trwergalndta of ate Chet Mandy ra 


Avubhalarau 


Garden land | Chennakesava and Hanumanta of | Chief Ramanayaka King Achyutad@varaya 


Kovuru 


1533 Ibid, No.114 


49 1153 {Land Hanumatha of Gopavaram Chit lag Nahi Si Vol. XV, Ho.105 
Rangayadera 
50 (1533 land Chenakesave of Cimnakomela Chief Timmanusu WAP.Cud,, Vol. 11, No.dt5 
S| 1533 land Janardaradeva of Kochafaketa Chief Chitagunta Mannarappa NDI Nol IL, Darsi-3?7 
Chennamardju nyaningaru 
$2 (1533 | Wetland Harasimhadéva of Malinayuipali | Chief China Parents SU, Vol XVI, No.106 
. Trumalayyadeva 
53 [1533 | Wet and Avuhalad®va of Chengaliry Chief KariodSvarasa | King Achyutadva. = SIL, Vo. 1X11, No.560 
: Sa ia eae 
4 | 1534 land Tiweigelandfha of Banapali | Chie Vetta 1WP-Cud., Vol Jt, No.138 
$e ——} 
55 | 1534 land Temple at Koppolu Chie Poi Naginyudy NDA, Vol. 11, Ongole-68 
S¢ ) 1534 Land Crermak@lava of Matapuram | Che Tnmatyringru AP Cid, Vo, I, No.131 
97 ]1535 | land Trvengalantha of Kaka Chie Niarayya Ii, No.119 


$8 | 1535 land Temple at China Ahobalam Chief Purushattamaliyya SH, Vol. XVI, No.109 
ee es ras NSE ED emcee! MES nieD eee 
Chi 


50 | 1536 Wet Halikarjunadéva of Kambaduru ‘ef Bayyapanayaka Ibi, Ho.576 
60) 1536 | Wet land Vaidyanatha of Pushpagit Chit Ad Sireppandyaka | King Achyta AP.Cud., Vol. I, Ho.125 
6 | 1536 wad | Pushpagi King Achyutacevafaya | Hinsel 


@ 189 a Wao eal Chi Peng 


" SHNol 1-1, No.582 
Virupannayya 


I67 


Year Nature of 
(AD) | Endowment 


Donee (Temple and it's 
Location) 


Donor and his Status |  Forthe merit of Reference 


1538 | land Ved of Lenakshi Che Panda ti, No 590 
Virupamaya 


a 1538 Jind 
P65 [1s ft 
66 | 1542 | land 

6) | 1542 

66 | 1543 Garden land 
69 | 1543 | Garden land 
7) 1544 Land 

A | 1544 land 

7 | 1544 Wet field 

2B 156 Dry and wet land 


Wet land 
Dry and wet land 


and Matalst of Lata 
teva of Po 

Temple of Sangarvaa 
Lkshidei of Movlaaba 
Trwergelandtha of Trunl 


Temple of Channaraya 


Tirwvefcelanatha of Koswapal 
Chanrag Malideva of Vagiala 
Gemmakefovadia of Gu 
Ramayadéia of Yerragudi 


Gopinath of Konda 
Chennaraya_ of ‘Peddakomera 


Tnwengelanat of Kengo 


sf aviradadeaRitavesvera 


Chie Virnanyaka 


Chief Cikka Nerasappayya 


Chief Gangidhararéjude'a 
Chit jaa Venglappa 
Chief Kura Apu 

Chief 

Chief Komara Vefkatappa 
Chief Vetatappandyaka 
King Saif 


Agent of the king 
(Bhipatraya) 


ef bhobAaradia 


Chi Yraganigredd 


a 


Hlrasimhadéva of Bommavaram 


AM land 


Chennaraya of Miduturi 


Ramer of Anpefipeta 


Chemaraya of Peddakudala 


antler of Chana atta 
Chemakeavadera of aque 


Baad ChauneSvar of Mahal 


Chit Camakavargu 
Chief loon | 
Chief Yatapa 
Chet Mati 
Ramayyadeia 
lf Nia 
Rafgayaa 
Chief Avubalarju 

ef Nandyaa Timmaraju 


re 


Kripa nayaka 


It, No,583 


Ibi, No.591 


{AP.Cud., Vol, 2H, No.100 


Ih, Vol. I, No.£39 

Ibid, Vol. U, to.272 

Ibid, Vol. 10, No,155 

SH, Vol XV, No.131 

WP Cu, Vol 11, No.t72 

NDINol 1, Kandukuru -25 
os eal 

SH Vol, XVI, No.146 


Ihid, Vol. 1V, No.699 
{AP-Cud, Vol. 11, No.185 
SU, Vol. XVI, No.152 

TAP.Cud., Vol. It, to.190 
SU, Vol, XV, No.161 

Ibi, Vol, IX, No.627 
Ibid, Vol, X1V, No. 166 


WP Cud,, Vol I, No.208 


SH, Vol XVL, No.174 
WP.Cud,, Vol. 11, Ho.219 


3 


48 


1554 
1h 


1555 land 

1555 land 

4555 land 

1555 land 

1555 Wet land and 

garden 
1556 land 
1556 Wet lend 


land 


argesara of Pani 
Raghunayaka of Vontinita 


a 


9/1555 | lad ANdtlaNarasih Chit Ganapativa 


Handyalanma of Nandyalampeta 


Temple at Virupakshapura 


Prasanna Venkataraya of andilapali | Chief Gobbi Tinmayadéva 


Chennakefava of olaaupplapadu 


Chief 
Chiefs Kahr Yaraju 
and others 


Gopi of Puan 


For the merit of Reference 
Ibid, No, 223 
Father NOH,Vol A, Pot -24 


SH, Vl Wel, No.s 


WAP.Cud., Vol, f1, No.232 


Year Nature of Donee (Temple and it's ; 
(AD) | Endowment Location) nee 
84 1551 | and Narasimha of Korapadu Chief China 
ubtasaaia 
$5 11581 = jad Nadanagopla of Kasipuram Chie lla Rangapatideva 
6 | 1554 land Naramhadva of Yeragudiadu | Chit Tinmayarju WP.Cud,, Vo. I, No.225 
11 | Lad Vihdadeva of Ptasiran Chit Kondaraayya and hs 
fami 
1553} Garden Tivergalanha of Katey Chit Nand in 
Avubhalaraju 
1553 lad Tnwengdlandtha of Devunkadapa | Chief Chima Avbhalraju 


{bf No.234 
Sil, Vol, XVI, No.194 


Chennaketava of Kodur 


Chokkanatha of Nandaluu 
Raghundyaka of Ghandiota 
Chokkandtha of Nelandalu 


Chemakelavarayao atu 


Nendyila TAP.Cud,, Vol. 11, Ho.239 
Tinmmargjayadeva 
Chie! Tid, No.240 
Chit Komaravira Sf, Vol I, No.689 
Chief Nrappa Nandy TAPCud., Vol. Tl, No,244 
Natapardjayya 
Chief Nardyéla Ibid, Ho.243 
Varadaraayya r 
Chief Nandyala Pina Ini, N0.246 
Timmayadeva 
eee 
Chief Tinmasami SI No. XVI, Ho.219 
Chet Anbtlbaradia I, No224 


Chiet Nanya Avubalardju 
Chit Kistappandyaka 


169 


Ibid, No.222 
IAP.Cud,, Vol. ID, Ho.252 


103 ‘Sivalbharya of Vaigouram | Chi Kuru SH, Vo. XV, No.223 
Muttirajayyadéva 
104 11558 | Land Somesvara of Siri Chis Krishnapa naka Ibid, No.206 
and Kondappe naka 
105 [1558 and ropes of Graal Chief Hadr@jwalabhayya Ibid, No.234 
106 | 1558 Land xédavanta of Daggupadu Kampus , Kranams et Ibid, N0.231 
107 | 1558 land Arbalaraof ada Ababalam Chief Kurucheti Timmardju Ibid, No.235 
and others 
108 | 1558 | Wetland ‘| veto Pts Chie || Pott. I No254 
09 | 1559 | Dry and wetland Lakshmi at Raragiridga Chie ela Vengalayyadeva SH, Vol XV, No.240 
10 (1559 | Land Chennaraya of Pusagti Chie Ket Told, No.239 
Trwergalandhaya 


Nature of 
Endowment 


Danee (Temple and it's 
Location} 


Narasimha of Nangalagi 


Donor and his Status | For the meritof Reference 


Ibid, Vol4V, No.709 
oad ME Et ae 


Chennakefava of Hutu 


Raghutgyaka of Vinukonda 


oo am 1 = 
Tirwvenglanatha of Devunkadapa 


nayaka 


Chi Oa tak 


iet Yell 


Chief Dalavayi Bhai | Father 


Ibid, VoLXVI, No.252 


TAP.Cud,, Vol. Il, Ho,262 


Land Saigamesara f Toalapady Chief Trumalenayanimgaru NDINol, Ii, Podtl-19 
lad Rav ae Chel ease SW. No 
~] itera ttl | rt ran tid, ods 
Sathana jiyangir 
Land Gépinata cf Yondavid Che Ii, Vol, Ho.658 
Land Andhra of China Ahobalam | Pest arankasam Ibid, Vol, XVI, No.263 


Temple of Henumantha 


Satagoa jars 


(00 | 1566 | land rélevandta of Lomada Chef Rangaratadea 
Temple at Markapur 


Chie Lakshmanayya 


Kommarjangam 
Vodlprasannam 


NDI, Vo Il, Vdayagi-02 


Nature of Done (Temple and it's 
Location) 


Temple Chief Parents 
Vasa f Chal Chiefimmarajaya 


Chief Tinmaraju 
tu |g | tand Trae Sek Chet Rimatju arya 
128 [1575 | Land Chennaesavarya of Hoga Chi tons 
Tinmaraju 
1911576 | Land Garin of Kondepa Chief Verula Raghavaya 
130 [1577 | Land GBpindta of Ncumukial Chief BontapalleKondama « 


nayarifngary 

132. | 1581 Land Temple at Nirutoru Chit Rangaparjayyadéva 

133 J158 | Land Nika cf Puwgdu Chet 

134 | 1582 Field Ternple at Videvalury Chief Konet China mma 
neyarimngary 

135 1584 | Land Temple at China Ahobalam King Sriraniga 

136 | 1586 Land Anumanthaperum of Nayudupalem | Chief Singaraju Ancestors 

137 | 1590 Land Prahaladavarada of Diguva Tirupati | Chief Savaram a 


Rangapparaju 


139 | 1613 Garden lands and | Temple at Trupati King Venkatapatidla 


140 | 1614 | Field Chennaraya of Vanjvanka Cte Veatapat 


141 11626 ‘| Land tanta of ua Chief VuyySla Harasandu 
142 | 1606 | Land Gaaasvi of Anumpalle Chit Chia Timmaya | Parents 


Il 


nayaka 
13141479 land Chennardja of Kattakindapall Chief Chennapa » NDI, Vol. Il, Kanigiti-t5 


138 | 16d land Chenmeléava OfNemalainne | Maljaas 
freee IE ete ah a eA eS ee ee 


fields ies 
Ibid. No.320 


Donor and his Status | For the metitof Reference 


{bib Udayagir2 


SIT, Vol XVI, to.287 
Ibid, No.268 

NOY, Vol I, Ragu14 
StI, Vol, XV, No.286 
NDE, Vol. Il, Ragur-41 


SH, Vol. XV No.2 
iid, No289 


SH, Vol. XVI, No.291 

NDI,Vol IL, Atmakur-54 
| 

NDINOl 1,Nellore-124 


SH, Vol, XVI, No.296 
NDINol. I Darsi-52 
SU, Vol, XVI, No.301 


TAP.Cud,, Volt, No.73 
ioe Agneta 
ET, XIN, pp 89 ff 


NOVO Gudu-110 


| SIL, Vol. XVI, No.319 


$l | Year Nature of 
Endowment 


Land 


15) | Undated | Land 


151 {Undated | Land 


Lamp 


No | (AD) 

14 | 1627 Garden 
144 | 1640 Dry land 
14 | 1643 Land 


Dry and wet and 


Donee {Temple and it's 
Location) 


Surya of Bod Tnpanapadu 


Donor and his Status 


Chief Ponnamared 
Chennarei and Pt 
Papieddi 


For the merit of 


Hanumantaraya of Medimakuapalle | King Timmarjudeva 


Temple at Kovelakuntla 


Chief Siddha Ramappa 


SUI, Vol, YM Ho.327 


JAP, Cod, Volt, Wo.53 


Ibid, No.330 


Chenmaavao Kile Chanda vardhanadasu | 1AP.Cud, Vol Il, Ho.93 
te T i 5 co) 
Sangamedara Chennipodu Chief Singamanayanimgary ADI, Nol. #, Kandukur-11 
we ts Behind 
Temple King Ibid, Atmakur No.19 
Nagandthadeva of Pedajutur Chief Rijanayaningiru JAP-Cud, Vol. I, No.104 
Tetnple at Mantarpoturu Chief Allin NDI, Vo, tI, Sulurpet-L 
Tiungivara of Sulrpet Chief Ii, Supe 4 
Sichanathadeva of Navuru Chiefs Ihid, Not 1, Atmakur-45 


Kany temples 


154 | 1513 Bathing Perquisis Treat ofTummuy | Chiefs 


Garden Lands 


Bayyanadéva mata and 
China Bayyanadva 


NOI,Vol. Il, Ongole-135 


ADI Nol. 1 Sulurpet No.1 


Nature of 
Endowment 


7) 1540 | Vilage 
8 | 1512. | Vilage 
9 | 1513 | Village 


10 | 1513 | Vilage 


Vilage 


Konavalabharaya of Wayagit_ | King Srltateatia NO, Vl I, Wayagi 
4) 


Vilage 


Vilage 


12 | 1514 | lage | Ramayadea of King Sree 


TABLE NOS VILLAGE ENDOWMENTS 


Donee (Temple and it's 
Location) 


1509 } Wage | RSnahndada of ane | King Sriisadrya 
+ 1509 | lage 


iat varl and 
bhaaveara of Siddhavatam 


Tryambakade'va of Abbavaram 


Disciple Harannodaya 
Ramesraraof Tapa 


Chiet Timmarusayya 


Kg Skhadbera UWP. Vo, Hash 


Ibid, No. 01 
SHNol. WN, No.802 


NDI, You. If, Ongoe-46, 


Pike of Pane Chief Honnapangyaka SH, Vol, XVI, Ho.4é 

7 ‘ pete ty (HAR 
Abohla Narasimtafarya | Servant ofthe King King Ibid, Vol IX ll, No,4885 
dhalata of Uppadihall Srihari 


Sidhativra of Kng Srihari 
Srikalahast 


Stlaatstara. of King Sra 
Srikalahast 


Srikalahast 


Maheramesvararn 


Bhnesvara mabe ad 
Kalesanatha of Chilamakur 


ChemaeSava of Pushpa Kg Sree 


ng Scstatata 


Chief Rayasam Kodanars 


th | 158 | Sikhastivara cf Kg Srriadeia Parents Ii, No.488 


ayyarhgany 


inl RIES | 
Ihid., Vol. XVI, No:50 


i, Vol. XU NSO 


Ibi. No.496 


Ibid, Podii-04 


SU, Vol. 1, Wo.494 


} 


Year | Nature of 
(AD) | Endowment 


ie 


1517 | Vilage 


1517 | Vilage 


1518 | Vilage 
Vilage 


1518 | Vilage 


te 


1521 | Vilage 


Danee (Temple and it's 
Location) 


Dudalamalitarjuna of Pdi 


Raghtada of Gundy | Chie Saha Govinda Odayau 


Burulaahnsvara of 
Nidutury 


rr ee 
Ramesvaredeva of Madanury 


Tempe a! Siu 


Viebara and Vankesvar of 
Durgi 


Aaa nd Baa 


of Pedakakani 
Tenge at Simhachalam 


Vilage dy Devi of ila 


YBqananda narasimha of 


Tinea of 


Donor and his Status 


Che Selva Govinda ya 
Chi Sava Timmansu 


tn Sigtraara 
Chief Pedasingamanayeka 


Kn Stadia 


ky Siar 
King SishadBaa 


Chet Gavatanayaka Basavappaya 


Chief Narasanayaka 


Koy Katara 
Chief Yeddurmurmayya Bagadingary 


IN4 


For the merit of 


Vilage Brahmaresvar. of King Stair 
Armunngudly 


King 
Sista 


Ce aan 


King 
Stitt 


Ibid, Vol. NW, Ho.702 


Reference | 


NDJNol, 1, Kandokuru- 
HH 


Ibid, Vo, IL, Pdi-29 


Ibid, Podli-30 
1AP.Cud., Vol I, No.7, 


SIT, Vol, XVL, No. 6 


NDI, Vol. 11, Ongole-71, 


Sil, Vol. 1V, No. 981 


Ibid, Vol. XVI, No.6? 


Ibid, No, 695 


NOI, Vol. 1, Kancukury- 
ci) 


APG Arch.Seres,.No.3 


SII, Vol. XVI, No, 74 


NDI, Vo. Dars-22. 


$l. | Year 
No. | (AD) 


158 


3% | 1809 


7 | 1829 
B 1100 


= ww 
ale 


1533 


Nature of 
Endowment 


r 


Vilage 
Vilage 


Vilage 
Vilage 


Vilage 


Vilage 


ones (Temple and it's 
Location) 


Malikruna of Kamnbadury 


Narasimhadeva of 
Kemmmarapudl 


Sinasinhadévao 
Singarayakonida 


Fear of Pam 


Malinao Sian 


Chemaksava of Katreganda 
Temple of 


= -/ 
Mallet Naso and 
Boradisvara 


1530 | Vilage | Aogantadvaof Sarvepali | Chief Basavasatiaa 
1530 | Vilage Ga Pal King 


Sralahast 
Sitar of 
Salah 
Temple at Chardaluru 


Temple 


Donor and his Status 


Chit Rayasam Ayyaparsayya 


Chief China Trumalarj 
King Krshadeaja 


Cre ak Ptaparaiigar 
Chief Avasaram Chanaseharayya 


Chief Sidchavatam Yalamarusayya 


Chef Avasaram Chandabeharaya 


For the merit of 


Rayasam 
Kondamarusayya 


King Krishradarda 


King and his father-in- 


iw 


Mother 


King Achyutadevaraya 
Co 


4 lage Viabhada Raghudtha and | King Achyutadvaraya 
«= Ww 
Papavinasa of Lepakshi 

42 {1831 {ile | Papi and Ganapati | King Acyutaaa 
and Vrupanna of Penugonda 

43 [1532 |ibge [Stott of | King Actytadr 
Sikhs 

44 {1532 |yiage —‘Slabastvre of | Kg Achytadaja 


King Achyutadvarya 


Chief Mallarusayyavaru 
Chief Malarusayyaviru 


Salva Timmarusayya 


Ibid, No.551 


Reference 


SH, Vol 1-1, No518 


HO! Volt, Nelr34 


Ibid, Kadukurv-77 


SHE, Vol, XVI, No.8? 


Ibid, No.86 


A ea tn 


Ii, Wo84 
Ii, to67 


ier a tie | 
NDE, Vol, 1, Gudurt-108 


TAP.Cud, Vo, at 
coee Tan | 
SH, Vo. Kl, NaS ! 


Ibid, H0.537 


Ibid, Vol. XVI, No.S80 


Ibid, No.9? 


Ibid, No.10 


Year 
(AD) 


1533 
1534 


1535 
1335 
1535 


3 | 1536 


1537 


Gly 1537 


1538 


Nature of | Donee (Temple and it's 
Endowment {cation} 


vie Sve of al 


Vilege 
Vilage 


Vilage 


Viege 


Virsa fas 
Matlideat Harve 
Lakkhanapora 

Vata fens 
Virabhada of Lepakshi 


Graasinbatva 
Singarayakowda 


Temples a Sekalahasti Tirupati 


Rainalngnata of Lepaksti 
Matteo 


Visa pater Raghave 
fan and wash of 


Vibhat of epashi 
Virabhada of Lepakshi 


Donor and his Status For the merit of Referenca 


King Achyuthadvaraya 


King Achyuthadevarya 
Chief 


Ky AyuthadSvarja 


Srisallam,Ahobalam etc 
5 | 1536 | Vilage Malkarjunadeva of Kambadura oer SU Vol X-11, No.576 
57 1536 | Vilage Tirwenaeraa of Nendalur hie atta King {hid., Vol, XVI, No.112 


Achutadevarayaly 
5B | 1537 | Wage | Praia, Wea and moe ti, Vol. I, Mo $8 


Oe Kishnapparayla 


Oh Vrenandyala 


Haruhelakkhanapura | 
62 | 1537 | Vilage | Hanumanta of Buciguma | Ch Venkata king 


Ohie enugonda Virupamayya 


116 


adRamatalu = 178 


Ih, No, 558, 
Wh, Ho,567 


Id, No.572 
Ind, No.572 


King Achyutadverd}a. | NOY, Vol, Kandukur 


tection 


fhid,, Kandukuru-10 


Ibid, No.580 
Ibid, No.583 


Year | Nature of 
{A.D} | Endowment 


5 | 1538 | Vilage 


1540 
143 


Aavatiran 
Vilage 


10 | 1S44 | Vilage 


Vilage 


Vilage 
Vilage 
TT} 1850. | Village 


Donee (Temple andit's 
Location) 


‘era and tll of 
Harubelakkhanapura 


Parvatantha of Santalura 


Chennakesavadera of 


Chennatesava of Makapur 
Tinwenotia of Valeparla 
Raghunathadera of Gandiota 
ChemakesaraofSankhavaram 


Aabele ara of peda 
Abobalam 


Lash o Tangeda 
Twenga of Tadpat 
Raghunathadera of Ontimita 


rGtaateal ragpady 


Temple at Digna Tirupati for 
Ranjan 


ry 
Vesa apatadeaRaghve 


Chi Vana 


Chief 


Chief Aubhalayyadeva 

King Sadia 

Chiet Nanda Timmayadeva 
Chief Muprineni Parvatanayaka 


Chief 


Chief Siremanayanimgatu 


Cel SrangastaRamayyatea and 


Tirumalayyadéva 
Chief Tammayadevaria 


Cie ondayadeva 


Chie Trumaayyadva mati 
Che Lganna 


Chi Tinmaraju 


in 


Acent of the King dala Krtmappandyaka 


Kondapuram 
69 }1543 | Viage | Saigamesvaractnimela | Cit Gurwvayadva WeGud, Voll, No.8 


Chief Handyala China Avubhalaya 


1539 | Wage | Trova of Che aba Tanda tating | Fate 
Kosuvaripli 


Himself 


Haval Peda 
Arbhaadva 


King Sadasaraya 


Donor and his Status Forthe merit of 


SUN. 1X1, No.538 


Ind, Vol VL, No.116 


Ibid, Vol. XVI, No.22t 
Ib, Vol XI, 4 


0,605 


SHLNo, XVI, Ho.130 


NDINol, IN, Ongole-141, 
WAP.Cud., Vol. IN, No.t73 


SINR. XVI, No. 165 


Ih, No.167 
WCud., Vol 1, No.206 
Ih, Ho.284 


Ih, No.210 


SIVA. XVI, Ho.181 


I, No.4 
I, No.9 


i) 


Year 
(AD) 


1554 


155 


1558 
1558 
1559 
1561 


1568 
1570 
1571 


1571 


4/1573 | Vie 


1574 
1574 
1584 
1586 


1586 


101 


1602 
1602 


Natureof | Done (Temple and it's 
Endowment Location) 
Raghundjaka of Vontimitta 


Weg, | Trea 
Pevalabands 

Vilge | Vitale of Palen 

Vilge Raghunéyaka of Vontimitta 

Vile | Narasimha of Mangalagii 

Wage | Tella of Secu 

Wage Vara ava 

Vilage Temple | 

ge | Panraigavitlisvaa of 
Kovelakunty 

Vilage Vishnu and Har Of Penagaluru 
Temple at Ohrachet 


Durrant of Arinabad 


Vge | RamachanafMardapal 
Vilage | ChemaraaofMiduturu 
Vie | Srrachujauu of Udayagi 
Vilge | Staghuah of Udayag 
Vice | ChemakesoaryaofPanem 
Vilage | Raghunayaka of Gttidurgam 


King Saasiva 


Merchants 


Git Vitadjayadea 

Chis Jribavanta and Nigarjayyadva 
Chief 

Che Vergalapa 


Chie Timmarajayya 
Chi Kondapal Yala 


Chit Nandyala Naraingrajteva 


King Trumala 


Pest gat 


Chie Bokkasam Nagapanayaka 
Kog Srargardja 
Chie Rancaparajayadeva 


Agent of King Kuchindjenngaru 


Che Venkaapinaya 
King Vetkataraya 


SINol XV, No.196 


Donor and his Status For the merit of 


Oh ath Yad bers 


Set paltanasvamis | Ib, N.206 
and he Ganacharyas 
at, 
"1 Gut « Id Nol, 1X-11, No.665 
Thularajayyadere 
and Karchappansyala 
Parents {hie Vol, XVI, No.233 
Ihid,, No.228 
Ibid, Val. 1V, No.709 
Sidra Ii, Vol. XV, 0249 
Tinmarajayya 
Ibid, N0.267 
Tiumelarjayya | NDI Vol. 11, Gudurst14 
SHINO. XVE, 0.278 
#1 Vol. VL 
Father SI, Vol, XVI, to,284 


Thi, Mo.285 
FL Vol. XI, pp326 ff 
SH, Vol, XV, No,292 


Verkatapatideva and | MDIVol 1, Udayagi 
His tather my 
Sirangarayuu ‘|S, Vo.YV, No.118 


NDINOL.1, Atmmakuru-§3, 
SUNOl. XVI, No.308 


Che udu Ramareayta 


Year | Natureof |  Donee (Templeand it's ; ; 
Donor and his Stal rit of 
Vilage Brahmaresvara of Chit Ayapandyudu NDING. I, Kndukuru-14, 
Arumurugundlu 
I 


1614 | Vilage 


104 | 615 | Vag 


105 | 1616 | Village 
106 | 1621 | Vilage 
107 | 1622 | Vilage 


108} Undated | Vilage 
109 | Undated | Vilage 
110 | Undated | Vilage 
FALL | Undated | Vilage 


113 | Undated | Vilage 
{14 | Undated | Vilage 
115 Undated | Vilage 


112 | Undated | Vilage Sve of Palle 


Chennakesavao Chit Gangapangjaka SHIVA, XV, No.313 
Venkatadripalem 
Raghunayakulu of King Vaal NOI, Wdayagiit 
Totacheruvupali 
Temple of Kona Valabhardya | Chie Warakampi néyaningaru ~ | Ibid, Stone Incr 
Temple at Pll Chit Basapp nayaninaru Ibid, Yo. Il, Atmakur-4B 
Chemakedaadt Chie's of Mala and Ravela fas SUVA. VI, No.316 
Venkatadrinagara 
Wrest of Rady | Cie atau WO, No.9 
Temple at Muthdur Chief Tumaadeva Tinvmaaraya NDI, Gudru-82 
ee Sn eaenrece | 
SrikalahastsvaraofSrkalahasti | King Parents SHIVeL, TX, No.488 
Chennakesavadea of Cejeta. | Cie N]¥OL1, Amakur-23, 
King Siva Timmarusayya | JAP ud, Vol. I, No,145 
Gopalksnaof ennatonda| Chi Sepa: yaingar Wid, Vol. I, Ongole.35 
Viresvara of Chenu Chie Peddanarngaru Basavardyanigand | Jb, Neloe-08 
Alreluanga and Chief Bultarau Tiara IWC, Vo. Il, No.131 
Trvergalrabaien . : 
Annaluru 


119 


116 | ated | Vilage (Parana of Che NO)N6. I, 
Nidamanuru Ongote-95 


=e 


a 
= 


Year 
(AD) 


3] tt 

5 wae 
§ | ii Honey 
7 | 1515 | Income 
8 515 | Inoome 
9 |] (57 | Money 
10 | (St | Money 
fH} 57 | Money 
42 | SIT | Income 
ho) i Taxincome 
4 | (818 | Taxincome 
15 | {519 | Taxincome 
16 | 1821. | Taxincome 
{7 | 1821 | Textroome 
{8 | {22 | Inoone 
19 | 1525 | Taxincome 
at 182? | income 
4 | 1827 | Income 


TABLE NO.7 INCOME FROM TAX! MONEY ENDOWMENTS 


Natureof | Done {Temple andit's 
Donor and his Status 


1 | $507 | Taxivane | RameseraontheBakl Pain| Chel Sava Govnda 


re one | ald tnt Ohi Ran Kiana 


brome | Malikarra of Sisal Chie 
1 4 | 1519 | ainome | Chala ctPotda | it Rah 
at 


Bhimesvrarand Kalra of | Chet Rjasan ondonansayarca 
Pol 


Tenplel China Anam | Kngishadeaaya 


Anes Okano | Kyi 


For the merit of 


Nevasinha 


King Kistner 


Anaresraraera ofSisalan | KngKsnatveraja 
KapteSeranchata ol Cheeta | Chi Tinansy 
fabs njir ota | Lol ids 


Kopeberac Ohta | hi Siva Tima 


Wd, Vo Ut, No 500 


King aaa 


Chaudesvan of Cholsamudran | Chief Rayasan-londanansaya 
Reames ofMadruy | Chi ular Tina 
kernal Ot Oe Ras onenasaya 
Chenmakesvadta of Pstpagi | Oh 


Orion cela | Ci Ka Tipu Ppa a 


Yaganarga 


Chenralecaadl Dommara- 


nannyala 


Temple at Chitoor King Kiara 


Chie fal Yaranarjud 


Chenmatesaadet of Korapadu | hi rund Kal 


Kang Kista 


Twenlyour secs of 
doar 


ChemralebreofKataparda | Chi Asan Denarau AonaAyancdy | I, VOL, No.7 


Makara Pound a 
Yaraided of Vruru 


Ih, Nab 


Reference 


DVO Kandukru 29 
fod, No.6 
NDINOl I, Pod -35 


SILVOL XV, Ho.53 
Wid, Nose 


[yd. Nok XV No 60 
Wh, Vol cl, No 505 


ii, No? 

tAP.Cud, VI, No.7? 
Si VoL XV, No.63 
TAPCud, VI, No.8 


HAP Cud, Vu, No.83 
Hyd, Nat 


a | 8 | Mey 


Nature of 


| 1 | Tariome | Twenga ot 
Appatascheruvu 


2 |. (i 
ay i 


3 || Taxrome Bhuirava of Mopuru 
4 Fol eae en 


3 


Fn Yione | Tenpl al Gaunt 


Taxincome | Bharava of Mopuru 


Ft | Taxiane Ft | Taxiane Vrathata of Anime 


| ASH | Taxinoome Vata and 
Sagara of Aid 


ft | Tie 


{88 


ww 
SS 


Soc 


6 [a 
cos Chennak aaa of Merkapuram 


Tollncame | Sanganesvar of Aine 


aa ann Bh 
Sicha fam 


Temple of Har 


Taxinoome | Kahasivar oft 


Gptaslevea laa 


arincome | ChnraKSava ard Hammar 
Kovuru 


Anlst of Vonguia 


Tex incor Trwerglona of Apparas 
Chery 


fi Trent 
Magi 
Viesvra of Rach 


si (Teng ih Donor and his Status For the merit of Reference 
Endowment Location) 


Ne, 
i | | Tartame 
r 


Chemava Karp. | Cl thay and Kk Kesvrgu SING. AVN 
HY | Taxincone | Temple al Tinga Chie of donmars King and be veny four | IAPC, VoL, Na. 
sects of dats 
Tepe a Baa Kn isha SIAL Na 
Kesavaraba Che ol dma bid, Noss 
King:Ahnlctiaya SHV. HM, Nag? 
lerchant Ayyaparasu King Achyuaja {AP.Cud,Vok I, No.t05 
lerclant Ayyaparasu Si Vol XV, Not 
King Kish IAP-Cud., VOL, N04 
ron hone 
rabalata merchant guid Hid, Vo. Na t10 
Viaeltfa mechan quld iid, Nt 
Viabalna achat uid Hi, No.9 
yaa | Nerchent Pagar Kondaya tid, No 108 
King Achylaieraja SH, VoD, N59 
King Aya tid, VOL, Nat 
King Achyutaderaya tid, No.8 
| hit Ramana King Asyatadearya | AP ud, Voll No.4 
Chil Batarsy hid, Not6 
Chil Pina Trundyyadea maharya Si, Vol XV, H.t03 
Chil of Dunnats Kesavan bid, Noss 
Chit King Ahywadrija | tid, Vo, Ho 8 
Che Kanaan ig tid, Yo. XV, No 08 
Chet Tala yadeva Ihid., Nott 


8 | 88 | Tax income Bgsvara of Pamudt 


16) 


SL | Year | Nature of 
No, | (AD) | Endowment 


ra 


6 | 


8 | 1M 


4 | 1% 


an 
= 


fA} 


B 


54 


= 


2/3 


as Taxincome 


144 | Taxincome 


eee =e 
= 


Donee (Temple and it's 
Location) 
Diana of olga 
Voll ol ane 
Lekhanapura 


46 | (637 | Toliname | Nallhi lane 
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Chief Yalapa Kigtrappandjeka | SH, Vol Wl, Nv 
Chief Uggarasayya ~ Ti voLxrtss | 
Oi aterda Tina WC, VoL, Ma 
Vfpravnais Si, Vol. XV, No.158 
Twentyour sects of | Bi, No. 174 
‘| dommats 
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Che Chia Bawa ats 


~ | ramusht Communi 


Po 


Tatnoome | Sonewvartol Pectdamudyan 
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